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ERRATA. 

Page  22,  line  4,  for  "book,"  read  "books." 
40,  line  14,  for  "but,"  read  "that." 
62,  line  1  of  note,  for  "  asserendnm,"  read  "asserendam,"  and 

for  "  vindicandiim,"  read  "vindicandam." 
77,  in  note  2,  line  6  from  bottom,  for  "  Daniel,"  read  "  David." 
80.  The  reader  is  requested  to  cancel  the  quotation  from  Lal)be 
and  Cossart  in  the  beginning  of  the  note ;  it  properly  belongs 
to  the  commencement  of  the  note  in  page  64. 
85,  line  1  of  note  1,  ior  "apostolicos,"  read  "apostolicas." 
— ,  line  8  of  note  2,  for  "  dioecesanam,"  read  "  dicecesanum." 


iiiib  cuiiiiiiuiiicaiion  ivir.  iLgan  replied,  and  a  corres- 
pondence thus  commenced,  which  was  continued  till 
Mr.  Egan  chose  to  decline  it  for  the  reasons  stated 
in  letter  No.  IX. 

The  attention  of  the  reader  is  particularly  re- 
quested to  the  notes,  in  which  reference  is  made  to 
the  sources  from  which  the  information  conveyed  in 
the  letters  has  been  derived,  and  also  some  further 


TO  THE  READER. 


The  history  of  the  correspondence  presented  to 
the  reader  in  the  following  pages  is  soon  told  ;  a 
discussion  having  been  for  some  time  carried  on,  in 
the  Salopian  Journal,  between  the  Rev.  Eugene 
Egan  and  Mr.  Bunn,  the  letter  No.  I.  was  sent  to 
the  Editor  of  the  above-named  journal,  for  the  rea- 
sons assigned  in  the  beginning  of  the  said  letter ;  to 
this  communication  Mr.  Egan  replied,  and  a  corres- 
pondence thus  commenced,  which  was  continued  till 
Mr.  Egan  chose  to  decline  it  for  the  reasons  stated 
in  letter  No.  IX. 

The  attention  of  the  reader  is  particularly  re- 
quested to  the  notes,  in  which  reference  is  made  to 
the  sources  from  which  the  information  conveyed  in 
the  letters  has  been  derived,  and  also  some  further 


IV.  TO   THE    READER. 

information  given,  vvhicVi  could  not  conveniently  he 
embodied  in  the  text ;  indeed,  in  some  instances  this 
was  utterly  impracticable,  as  it  was  necessary  that 
the  letters  should  be  printed  in  the  exact  form  in 
which  they  originally  appeared  ;  in  one  instance, 
however,  it  seemed  desirable  to  alter  a  passage  in 
letter  No.  YIII.,  for  the  reasons  which  the  reader 
will  find  in  a  note  appended  to  the  passage  in 
question. 

In  the  *'  Additional  Observations  "  the  reader  will 

find    some    information,    respecting  the   celebrated 

letter  of  Pius  YI.   to  the  Abbate  Martini,  which 

throws  considerable  light  on  the  use  which  is  made 

of  this  letter  by  the  modern  champions  of  the  Church 

of   Rome,   according  to    the    circumstances   under 

which  it  is  brought  forward ;  when  they  wish  us  to 

believe  that  the  Church  of  Rome  allows  the  free 

circulation  of  the  Scriptures,  the  first  part  of  the 

letter  is  quoted ;  when  the  Rules  of  the  Index  are 

to  be  enforced,  the  latter  part  of  the  said  letter 

is  appealed  to,  and  no  very  complimentary  terras 

applied  to  those  who  have  allowed  themselves  to 

suppose  that  Pius  YI.  really  meant  to  countenance 

the  unrestricted  use  of  the  Scripture  by  the  laity  in 

the  vernacular  tono^ue. 

The  reader  is  referred  to  the  Appendix  to  Blair's 
*'  Letters  on  the  Revival  of  Popery,"  for  a  proof 
that  the  Church  of  Rome  does  not  confine  her  prohi- 
bition, as  to  the  use  of  the  Scriptures  by  the  laity, 
merely  to  Protestant  Yersions.  According  to  the 
decree  of  the  fourth  Session  of  the  Council  of  Trent, 


to    THE    READER.  V. 

tlic  Vulgate  is  the  only  authentic  Version  re- 
cognized  by  the  Church  of  Rome,  and  the  history 
of  that  Version  has  some  remarkable  points  in  it  ; 
Pius  IV.  employed  many  learned  men  in  preparing  a 
correct  edition  of  it ;  his  successor,  K«s  V.  continued 
the  undertaking,  and  published  the  work  in  1590, 
accompanying  the  edition  by  a  Bull,  enjoining  its 
universal   reception,    and    forbidding   the  slightest 
alterations,  under  pain  of  the  most  dreadful  anathe- 
mas.    But  it  v/as  scarcely  published,  before  it  was 
discovered  to  abound  with  errors,  and  was  quickly 
called  in.     A  more  correct  edition  was  issued  by 
Clement  VIII.  in  1592,  accompanied  by  a  similar 
Bull.      An  edition,  still  further  improved,  left  the 
press  in  1593. 

"^  The  diiTerence  between   the    two    papal    edi- 
tions is  considerable.      Dr.  James,  in  his  celebrat- 
ed Bellum  Papale,  reckons  two  thousand  instances, 
in  which  they  difier ;  Father  Henry  de  Bukentop, 
a  Recollet,  made  a  similar  collection,  but  denied  the 
consequences    that    Dr.    Jam.es    professed  to   draw 
from  the  variations  ;  that  Lucas  Brugensis  has  reck- 
oned four  thousand  pla,ces,  in  which.,  in  his  opinion, 
the  Bible  of  Clement  VIII.  may  be  thought  to  want 
correction.     Cardinal  Bellarmiine,  who  had  a  princi- 
pal part  in  the  publication  of  the  edition,  praised  his 
industry,  and  wrote  to  him,  that  those  concerned  in 
the  work   had   not   corrected   it   with   the   utmost 
accuracy,   and   that  intentionally   they  had  passed 
over  many  mistakes.       '  Scias  velim  (says  his  emi- 
nence) Biblia  Vulgata  non  esse  a  nobis  accuratissime 


Vi.  TO    THE    READER. 

casti<^ata:  multa  eiiim  de  industria,  justis  de  causis, 
pertransivimus. '  " * 

The  above  quotation  is  taken  from  Butler's  "  HoraB 
Biblicpe,"  p.  192,  the  *' jejune  work,"  which  Mr. 
Esran  tells  us,  he  threw  from  him  when  a  student  in 
colleo:e.  The  tutors,  however,  who  allowed  the  work 
to  be  in  the  hands  of  a  student,  seem  to  have  thought 
more  highly  of  its  merits. f 

Should  any  errors  of  the  press  appear,  which  may 
have  escaped  my  observation,  the  reader  is  requested 
to  have  the  kindness  to  correct  them  with  his  pen. 

JOHN  EVANS. 

Whitch urch,  Shropshire, 
Dec.  Uth,  1836. 


*  "  I  v,-ih\\  you  to  know  tliat  the  Vulp;atc  Bible  has  not  been  corrected  veiy 
accurately  by  us,  for  ayc  have  [purposely,  for  just  reasons,  passed  over  many 
tilings." 

t  In  p.  233  et  seq.  Mr.  Butler  gratefully  acknowledges  tlie  treatment,  by 
tlie  English  nation,  of  the  Roman  Calholic  Clergy,  who  were  driven  into  exile 
by  the  French  Revolution. — "  A  private  subscription  of  33775Z.  15y.  9|c/.  was 
immediately  made  for  them.  When  it  was  exhausted,  a  second  was  collected, 
imder  the  auspices  of  his  Majesty,  and  produced  41304/.  12*.  G~d.  Nor  is  it 
too  much  to  say,  that  the  beneficence  of  individuals,  whose  charities  on  this 
occasion  Avere  knoM-n  to  God  alone,  raised  for  the  sufferers  a  sum  much 
exceeding  the  amount  of  the  larger  of  the  two  subscriptions."  Besides  the 
above.   Government  appropriated    "  a  monthly  allowance  of   about    8000/, 

for    their   support. The   University   of  Oxford,  at  her    sole    expence, 

printed  for  them,  at  the  Clarendon  Press,  two  thousand  copies  of  the  Latin 

Vulgate    of  the    New    Testament, ? —  two    thousand  more  copies  were 

added  at  the  expence  of  the  Marquis  of  Buckingham."  The  above  contributions 
were  exclusive  of  those  which  were  granted  for  the  relief  of  the  lay  Emigrant;?.. 


LETTERS  OF  OBSERVATOR 


AND 


THE  REV.  EUGENE  EGAN. 


LETTER  I. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL, 

Sir, — As  it  is  possible  that  some  of  your  readers,  who  feel  con- 
siderable interest  in  the  important  subjects  lately  discussed  by  the 
Rev.  Eugene  Egan  and  others  in  your  paper,  may  not  have  oppor- 
tunity or  leisure  to  consult  theological  or  controversial  works  in 
order  to  obtain  the  information  requisite  to  enable  them  to  decide 
upon  the  points  at  issue,  I  take  the  liberty  of  offering  a  few  re- 
marks, accompanied  by  extracts  from  Catholic  writers,  which  may 
tend  to  throw  some  light  upon  the  question.  Every  one  who  has 
read  the  works  of  Fenelon,  of  Paschal,  and  of  Thomas  a  Kempis 
must  admit  that  there  have  been  men  in  the  communion  of  the 
Romish  Church  who  may  justly  claim  to  be  reckoned  among  "the 
excellent  of  the  earth,"  men  who  not  only  "  searched  the  Scrip- 
tures'* for  themselves,  but  who  recommended  them  to  others  as  a 
rule  of  faith ;  nor  are  proofs  wanting  that  such  men  have  existed 
among  the  members  of  the  Romish  Church  in  later  times,*  and 
are  to  be  found  at  the  present  moment  within  her  pale.  On  the 
present  occasion,  however,  we  have  nothing  to  do  with  the  senti- 
ments or  opinions  of  individuals,  the  question  is  "  Is  the  Church 
of  Rome  friendly  to  the  free  circulation  of  the  Scriptures  ?  "  How 
far  she  can  possibly  be  friendly  to  the  free  circulation  of  the  Scrip- 

*  Sec  "  Owen's  History  of  the  British  and  Foreign  Bible  Society,"  vol.  1, 
page  119.  Also  "Deuxiemc  Rapport  de  la  Societe  Bibliquc  Franqaise  et  Etran- 
gure,  Paris,  1835."  Other  proofs  might  be  adduced,  but  these  are  fully  sufticient 
to  establish  the  fact.  B 
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tn res  let  the  unprejudiced  reader  judge  from  the  sentiments  ex- 
])ressed  by  Catholic  writers,  whose  works  have  never  been  placed 
on  tlie  list  of  jyrolnbitcd  books,  and  whose  sentiments  are  in  full 
accordance  with  the  decrees  of  her  councils;  and  that  these  senti- 
ments are  avowed  by  the  Romish  Church  in  the  present  day,  I 
need  only  refer  the  reader  for  proof  to  the  "  authentic  report  of 
the  discussion  l)etween  the  Rev.  Richard  T.  P.  Pope  and  the  Rev, 
Thomas  Maguire,  in  Dublin,  in  the  month  of  April,  1827." 

*  Jt  is  difficult  to  conceive  a  church  friendly  to  the  circulation  of 
the  Scripture  which  makes  the  authority  of  that  very  Scripture 
dependent  upon  her  own  authority,  and  denies  the  use  of  the 
S(M"iptures  in  the  vulgar  tongue  unless  a  special  licence  be  given 
for  reading  them.  It  is  not  my  intention  to  examine  the  arguments- 
by  which  the  Church  of  Rome  supports  her  claim  to  such  autho- 
rity, but  merely  to  shew  that  she  does  claim  it.  The  Council  of 
Trent  authorized  the  Pope  to  publish  an  index  of  prohibited 
books,  and  by  the  fourth  rule  prefixed  to  that  index,  '*  the  use  of 
the  Scripture  in  the  vulgar  tongue  "  is  forbidden  to  all  persons 
**  without  a  special  licence,  and  whosoever  presumes  to  do  it  (to  use 
the  Scripture  without  such  licence)  he  is  not  to  receive  absolution 
tmless  he  Jirst  gives  up  his  Bible.'*''  The  Pope  being  authorized 
by  the  Council  to  publish  the  above-mentioned  index,  and  the 
index  and  rules  coming  out  under  such  a  sanction,  it  clearly 
follov/s  that  the  rule  speaks  the  sentiments  of  the  Church  of  Rome 
on  that  head.  But  should  this  conclusion  be  objected  to,  we  may 
refer  to  the  words  of  the  decree  of  the  Council  itself — "Indiscrimi- 
nata  lectio  Sacra  Scripturse  interdicta  est."  *  For  a  proof  that  the 
Church  of  Rome  considers  her  oral  traditions  of  equal  authority 
with  the  written  Word  of  G-^d,  we  have  the  v/ords  of  the  decree  of 
the  Council  of  Trent,  "  Si  quis — Traditiones  ])raidictas  sciens  et 
prudens  coniem\)^G\\i,Anathcma  sit."  (Concil.  Trid  :  Sess  :  4  Deer, 

*  There  is  an  inaccuracy  in  this  quotation,  but  it  is  merely  verbal,  and  the  cause  of 
the  inaccuracy  is  fully  explained  in  nr.y  letter.  No.  III.  The  reader  by  referring  to  the 
fourth  rule  of  the  index  as  given  in  the  above  mentioned  letter  will  find  that  the  words 
"' Indiscrimlnata  lectio  Sacra)  Scriptiirffi  interdicta  est"  are  much  more  favourable  to 
the  Church  of  Rome  as  regards  the  free  circulation  of  the  Scriptures  than  the  words  op 
THE  nuLE  iTSKLF ;  SO  that  it  is  at  once  evident  that  the  inaccuracy  was  not  intentional, 
because  ray  argument  would  have  been  strengthened  by  quoting  the  very  words  sf 
Ibc  rule  rather  than  the  word*  as  above  giveo^ 
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de  Scripturis.)  *'  If  any  one  shall  despise  the  aforebaiii  traditions 
knowingly  and  wilfully  let  hinn  be  Anathemay  Hermannus  affirms 
"  the  Scriptures  are  of  no  more  value  than  ^sop's  fables  without 
the  aiilhority  of  the  Church  ;  "  and  Bailius  "  that  he  would  give 
no  more  credit  to  St.  Matthew  than  Livy,  unless  the  Chiirck 
obliged  him."  Bellarmine  says,  "  If  we  take  away  the  authority 
of  the  existing  church — the  whole  christian  faith  becomes  doubt- 
ful;  "  and  again,  "the  stability  of  doctrines  depends  upon  the 
authority  of  the  existing  Church''''  "(Bellarm  :  De  EtFectu  Sacram  : 
Lib:  2.  cap:  25.)  These  extracts  may  be  sufficient  to  shew  the 
claims  of  the  Catholic  Church,  and  that  the  great  defenders  of 
that  Church  acquiesce  in  those  claims.  Those  who  wish  to  see 
more  of  the  opinions  of  the  Catholic  writers  of  former  times  may 
find  a  summary  of  them  in  the  "  Enchiridion  Locorum  Commu- 
nium  adversus  Lutherum  et  alios  hostes  ecclesiae  "  of  Eckius. 

Now,  if,  as  some  contend,  the  Church  of  Rome  is  favorable  to 
the  free  circulation  of  the  Scriptures,  and  if  she  does  not  think 
that  such  circulation  would  militate  against  her  power,  why  have 
no  pains  been  taken  to  promote  that  circulation  } — Why  has  no 
authorized  version  been  put  forth  by  the  Catholic  Church  ? — Had 
any  such  existed  it  would  not  have  escaped  the  notice  of  that  acute 
examiner,  Charles  Butler,  Esq.  who  makes  no  mention  of  such  a 
version  in  his  excellent  little  work  "  Horas  Biblicae."  But  perhaps 
we  may  be  told  that  in  England  versions  have  been  published 
which  the  Catholics  consider  as  authorized,  more  particularly  an 
edition  of  the  Roman  Catholic  Bible  published  in  Dublin,  A.  D. 
1814,  and  also  in  1818,  which  was  thus  advertised  "  A  new,  superb 
and  elegant  edition  of  the  Catholic  Bible,  now  publishing  in 
numbers  and  parts  by  J.  A.  M'Namara,  Cork,  under  the  patronage 
of  His  Grace  the  Most  Rev.  Dr.  O'Reilly,  Roman  Catholic  Lord 
Primate  of  All  Ireland,  His  Grace  the  Most  Rev.  Dr.  Troy, 
Roman  Catholic  Archbishop  of  Dublin,  His  Grace  the  Most  Rev. 
Dr.  Murray,  Coadjutor  Archbishop  of  Dublin  and  President  of 
the  Royal  College  of  Maynooth,  the  Roman  Catholic  Bishops  of 
Cork,  Waterft)rd,  Ferns,  Leighrm,Kilmore,  Ossory,  &:c.  containing 
the  whole  of  the  books  in  the  Sacred  Scripture  explained  or  illus- 
trated with  notes  or  annotations  according  to  the  interpretation  of 
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the  Catholic  Church,  which  is  our  infallible  and  iinerrivg  guide 
in  reading  the  Holy  Scriptures,  and  bringing  men  to  Salvation." 
How  far  this  authorized  version,  should  it  be  called  such,  may  be 
calculated  to  supply  the  wants  of  those  who  are  unable  to  purchase 
expensive  books,  or  how  far  this,  or  any  other,  edition  of  the  Ca- 
tholic Bible  has  been  circulated  among  the  poorer  members  of  that 
Church,  let  the  Catholics  say  :  this  however  is  certain,  that  if  it  be 
entitled  to  be  called  an  authorized  version,  then  is  the  Catholic 
Church  answerable  for  the  Doctrines  contained  in  the  "  notes  and 
annotations.'*  For  the  information  of  those  who  may  wish  to  know 
the  nature  of  these  notes,  the  following  are  extracted  : — 

"  Protestants  are  heretics   and  schismatics — the   disease  and 
bane  of  this  time." — (Note  on  John  xiv.  28.) 

*'  The  Church  of  God,  calling  the  Protestants'  doctrine  heresy, 
in  the  worst  sort  that  ever  was,  doth  rigiit  and  most  justly." — (On 
Acts  xxviii.  22.) 

*'  The  new  pretended  Church  Service  of  England  is  in  schism 
and  heresy,  and  therefore  not  only  unprofitable  but  damnable.^' — 
(On  Acts  X.  9.) 

"  He  (Christ)  could  not  abide  to  see  the  Temple  of  God  so  pro- 
faned. How  then  can  he  abide  the  profaning  of  the  Churches  now 
with  heretical  service  and  preaching  of  heresy  and  blasphemy  ? 
If  the  Temple  was  then  a  den  of  thieves,  how  much  more  now 
when  the  house  appointed  for  the  holy  sacrifice  and  sacrament  of 
the  body  of  Christ  is  made  a  den  of  thieves  for  the  Ministers  of 
Calvin's  breed."--(On  Mark  xi.  17.) 

•*  The  Translators  of  the  English  Protestant  Bible  ought  to  be 
abhorred  to  the  depth  of  Hell." — (On  Heb.  v.  7.) 

**  Not  justice,  not  all  rigorous  punishmeut  of  sinners  is  forbid- 
den, nor  are  the  Church  and  Princes  blamed  for  putting  heretics 
to  death  ;  but  that  none  of  these  should  be  done  of  our  particular 
revenge  or  without  discretion  and  regard  of  amendment  and  exam- 
ple for  others." — (On  Luke  ix.  55.) 

"  Here  we  see  what  authority  God  was  pleased  to  give  to  the 
Church  guides  of  the  Old  Testament  in  deciding  without  appeal 
nil  controversies  relating  to  the  law,  •promising  that  they  should  not 
err  therein  ;  and  punishing  icllh  death  such  as  proiidlt/  refused  to 
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obey  their  decisions.  And  surely  he  has  not  done  less  for  the 
Church  Guides  of  the  New  Testament.'* — (On  Deut.  xvii.  8,  &c. 
Taken  from  a  folio  edition  of  the  Douay  Bible,  published  in 
Manchester.) 

I  think  the  above  extracts  from  the  annotations  of  what  may  be 
termed  the  authorized  version  of  the  Catholic  Bible,  so  far  as  the 
sanction  of  the  eminent  names  mentioned  in  the  Cork  advertise- 
ment can  render  it  an  authorized  version,  need  no  comment. 
Llorente,  in  his  preface  to  "  The  History  of  the  Inquisition,"  says, 
"  During  the  time  I  remained  in  London  I  heard  some  Catholics 
affirm  that  the  Inquisition  was  useful  in  Spain  to  preserve  the 
Catholic  faith,  and  that  a  similar  establishment  would  have  been 
useful  in  France." — (Pref.  p.  xix.) 

I  observe  that  Mr.  Egan  finds  fault  with  one  of  your  correspon- 
dents for  mentioning  crimes  which  ought  not  to  be  named  among 
Christians.  I  fully  agree  with  him  as  to  the  impropriety  of  naming 
scandalous  offences  against  the  laws  of  God  and  man,  where  the 
mention  of  them  is  likely  to  be  productive  of  harm  ;  and  for  this 
reason  I  think  that  an  expurgated  edition  of  "  The  Catholic 
Christian's  Daily  Companion,"  or  a  "  Catholic  Manual  of  Devout 
Prayers,  &c."  is  extremely  desirable,  although  the  title  page  of 
one  now  before  me,  printed  in  Dublin,  1814,  declares  it  to  be 
"  fitted  for  all  persons  and  occasions."  In  the  "  Table  to  help 
the  memory  when  we  prepare  ourselves  for  confession  "  there  are 
crimes  mentioned  which  it  would  be  difficult  to  imagine  ever 
occurred  to  the  minds  of  many  before  that  table  suggested  thero. 
In  one  ihing  I  am  inclined  to  differ  from  him,  unless  J  have  mis- 
taken the  meaning  of  his  words  in  the  conclusion  of  his  last  letter. 
If  he  means  to  infer  that  because  some  Clergymen  of  the  Church  of 
England  do  not  approve  of  the  British  and  Foreign  Bible  Society, 
they  are  necessarily  opposed  to  the  distribution  of  the  Bible,  the 
conclusion  appears  to  me  erroneous.  In  proof  of  this,  I  appeal 
not  only  to  the  sixth  article  of  our  Church  and  the  Homilies,  to 
which  they  have  given  their  assent  as  Clergymen  of  the  Church  of 
England,  but  to  the  reports  of  the  Christian  Knowledge  Society. 
I  am,  Mr.  Editor,  your's,  &c. 

OBSERYATOR. 
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LETTER  11. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

Sir, — Your  last  Journal  contained  a  production  of  Mr.  H. 
Bunn,  in  which  I  noted  at  least  sixty  false  assertions,  more  to  be 
attributed  to  the  prejudices  of  education  than  to  malice,  but  which 
convince  me  that  neither  religion  nor  truth  is  to  gain  by  my  con- 
tinuing a  correspondence  with  him. 

But  as  the  letter  of"  Observator  "*is  that  of  a  gentleman  and 
a  scholar,  though  I  regret  that  he  shrinks  from  the  responsibility 
of  its  contents,  and  has  recourse  to  anonymous  writing,  yet  I  will 
answer  it.  Before  I  do  so,  however,  1  may  be  allowed  to  declare, 
as  solemnly  as  a  responsible  being  can,  in  the  presence  of  my 
Creator  and  my  Judge,  that  if  the  Catholic  Religion  taught  th« 
abominations  attributed  to  her  by  the  tales  of  the  Protestant  nur- 
sery, the  school,  and  the  pulpit,  I  would  not  remain  a  single  mo- 
ment within  her  fold.  But  as  she  teaches  me  and  every  other 
Catholic,  as  may  be  seen  in  her  catechisms,  to  love  our  neighbours, 
of  whatever  creed  or  country  they  may  be,  as  we  love  ourselves,  I 
am  devoted  to  her. 

In  considering  "  Observator's "  remarks,  I  regret  my  being 
obliged  to  accuse  him  of  inserting  in  his  letter  the  words  "  Indis- 
criminata  lectio  Sacrse  Scripturse  interdicta  est,"  or  "  the  indiscri- 
minate reading  of  the  Sacred  Scriptures  is  forbidden,"  words,  Sir, 
which  are  not  to  be  found  in  the  Council  of  Trent.  I  ask  him  to 
account  for  this  interpolation.  I  accuse  him  also  of  saying,  though 
I  do  not  believe  with  an  intention  to  deceive,  that  the  English  edi- 

*    "  Observator"  has  mistaken  my  meaning  ^vllen  speaking  of  objections  to  Eible 
Societies. 
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tion  of  the  Catholic  Bible  containing  the  offensive  comments  to 
which  he  alludes  was  "  more  particularly  authorized  "  by  Dr.  Troy 
and  the  Irish  Catholic  Bishops  ;  whereas  it  is  well  known  that 
Archbishop  Troy  positively  disclaimed  and  condemned  the  above 
comments.      His  answer  to  the  British  Critic  and  other  Journals 
that  charged  him   with  approving  the  uncharitable  notes  alluded 
to,  will  prove  to  every  unprejudiced  mind  that  the  publisher  (and 
not  the  Catholic  Bishops)  is  to  be  censured  for  introducing  these 
notes.    I  have  a  long  let^r  on  this  subject,  with  which  I  can  satisfy 
**  Observator  "  if  he  chooses.      I  have  looked  into  twelve  different 
English  Catholic  editions  of  the  Bible,  that  bear  the  sanction  of 
the  Catholic  Bishops,  and  do  not  contain  the  offensive  notes  allu- 
ded to.     I  have  also  seen  the  Manchester  Bible  to  which  he  refers  ; 
and  though  I  do  not  approve  of  a  part  of  the  note  on  Deut.  (17 
ch.  8  V.)  as  being  liable  to  misrepresentation,  and  which  is  left  out 
in  very  many  Catholic  English  editions,  yet  I  can  assure  him  that 
he  judges  unjustly  of  Catholics,  if  he  imagines  that  they  attach 
any  other  meaning  to  that  note  than  this,  *'  that  as  in  the  Old  Law 
temporal  rewards  were  held  out  to  obedience,  and  temporal  punish- 
ments to  disobedience  to  the  Church  Guides  of  that  law,  so  in  the 
New  Law,  in  the  *  kingdom  that  is  not  of  this  world,*  spiritual 
rewards  or  spiritual  punishments  are  held  out  to  those  who  obey 
or  disobey  the  Chur«h  of  God."   (see  Matt.  ch.  18,  v.  17.)     Having 
given  this  rational  satisfaction  for  the  comments  to  which  "  Obser- 
vator "  refers,  let  me  ask  him  whether  he  considers  his  Church 
responsible  for  the  notes  of  every  Protestant  commentator  ?    If  he 
does,  neither  I  nor  the  Catholic  Church  consider  ourselves  respon- 
sible for  any  violations  of  charity,   whether  they  proceed  from 
Catholics  or  Protestants. 

*'  Observator  "  alludes  to  the  importance  which  the  Catholic 
Church  attaches  to  traditions,  but  what  are  they  ?  They  are  those 
traditions  delivered  by  Jesus  Christ  to  his  Apostles,  and  those 
which  they,  by  Divine  inspiration,  have  left  to  us  through  the  medi- 
um of  the  Church.  No  other  tradition,  from  however  respectable  a 
quarter  it  comes,  can  challenge  our  faith.  And  some  of  our  reasons 
for  believing  the  above-mentioned  traditions  arise  from  certain 
passages  of  Scripture,  such  as  John  xxi.  2,5;  Rom.  x.  17;  1st 
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Cor.  xi.  2,  23, 34 ;  1st  Thes.  ii,  13  ;  2iid  Thes.  ii.  14 ;  and  various 
others ;  also  from  knowing  that  Christianity  was  widely  extended 
before  any  portion  of  the  New  Testament  was  written.  Besides, 
the  BjLle  alone,  without  tradition,  was  not  a  rule  of  faith  for  four- 
teen centuries  before  printing  made  it  so  easy  of  access,  nor  can  it 
be  a  rule  of  faith  now  to  those  who  cannot  read  ;  and  yet  we  must 
believe  that  Jesus  Christ  is  no  exceptor  of  persons,  that  the  soul 
of  the  illiterate  pauper  is  as  dear  to  him  as  that  of  the  most  pro- 
found philosopher.  But  I  leave  this  argument  to  Catholic  books 
of  explanation,  and  merely  ask  "  Observator  "  whether  the  Church 
of  England  has  no  traditions  ?  What  is  the  non-observance  of 
Saturday,  the  Sabbath  mentioned  in  the  Holy  Scriptures,  and  the 
observance  of  the  Sunday  ?  What  is  the  Apostles'  Creed  and 
other  Creeds  ?  Why  do  Protestants  eat  certain  meats  forbidden 
in  Acts  XV.  28,  29  ?  Why  don't  they  wash  each  other's  feet  as 
commanded  in  John  xiii.  14,  15  ?  In  what  part  of  Scripture  are 
the  thirty-nine  Articles  to  be  found  ?  I  could  ask  many  more 
similar  questions,  but  I  forbear,  as  I  make  it  a  rule  not  to  attack 
the  Protestant  religion  unless  when  forced  to  it  by  gross  misrepre- 
sentation of  my  own.  My  duty  is  to  teach  those  committed  to  my 
charge  the  doctrines  and  morality  of  the  Catholic  religion,  and  not 
to  hold  forth,  as  is  frequently  done  in  the  Protestant  pulpit, 
against  the  religion  of  my  neighbours,  • 

1  dismiss  **  Observator's  "  allusions  to  the  Pope's  Index,  which, 
however,  are  not  correct,  with  the  remark  that  as  the  belief  of  the 
Pope's  infallibility,  even  when  speaking  "  ex  Cathedra,"  as  it  is 
called,  is  no  article  of  a  Catholic's  faith,  much  less  is  the  infallibi- 
lity of  his  Index,  of  which  Catholics  speak  freely  without  being 
considered  bad  Christians.  To  my  mind,  "  Observator's  "  admis- 
sion that  Fecelon  and  Thomas  a  Kempis  searched  the  Scriptures, 
(though  they  nowhere  propose  them  as  the  sole  rule  of  faith,)  is 
enough  to  prove  that  Catholics  do  read  the  Bible,  for  if  they, 
though  amongst  the  "excellent  of  the  earth,"  searched  and  read 
them,  why  may  not  other  Catholics,  without  detriment  to  their 
religious  principles,  do  the  same?  Whatever  censure  Catholic. 
Divines  have  passed  on  Bible  Societies  has  arisen  from  the  convic- 
tion of  their  attempting  to  introduce  what  we  consider  erroneous 
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translations  among  their  flocks.  As  a  proof  of  its  arising  from  no 
other  motive,  I  refer  <' Observator"  to  the  encouragement  given 
by  the  Popes  Benedict  XIV.  and  Clement  XIII.  to  the  school  of 
Capuchins,  instituted  at  Paris,  for  the  translation  and  elucidation 
of  the  Scriptures.  1  also  refer  him  to  Pius  VPs  letter  in  1778  to 
Abbate  Martini,  (afterwards  Archbishop  of  Florence)  on  receiving 
a  copy  of  his  Italian  translation  of  the  Bible — "  You  judge  ex- 
ceedingly well  that  the  faithful  should  be  excited  to  the  reading  of 
the  Holy  Scriptures;  for  these  are  the  most  abundant  sources, 
which  ought  to  be  left  open  to  evert/  one  to  draw  from  them  the 
purity  of  morals  and  of  doctrine.'^  Also  to  a  rescript  of  Pius 
VII.  in  1820,  in  which  he  says — "  Nothing  can  be  more  useful, 
more  consoling,  or  more  animating,  than  the  reading  of  the  sacred 
Scriptures,  understood  in  their  true  sense  ;  they  serve  to  confirm 
the  faith,  to  support  the  hope,  and  to  inflame  the  charity  of  the 
true  Christian."  And  if  "  Observator  "  be  still  not  satisfied  on 
this  head,  I  call  on  him  and  others  to  extend  their  charity  to  the 
poor  members  of  my  congregation  by  giving  for  distribution  some 
of  the  seven  or  eight  shilling  Catholic  Bibles  now  being  published 
in  Dublin  and  Belfast,  which  Bibles  contain  no  uncharitable  notes 
or  comments.  I  hold  myself  answerable  for  their  distribution,  if 
I  receive  them.  As  Protestants  object  to  our  versions,  we  have 
serious  objections  to  theirs,  so  it  will  be  of  no  use  to  send  me 
Bibles  to  which  I  have  a  conscientious  objection. 

'*  Observator's  "  remarks  on  the  Spanish  Inquisition  prove 
nothing,  as  they  depend  on  idle** hearsay.'*  Though  I  believe 
it  much  misrepresented,  I  consider  it  a  mere  political  engine,  as 
was  the  English  Inquisition — the  Court  of  Star  Chamber,  under 
Elizabeth,  and  am  opposed  to  every  such  Court  or  Inquisition. 

He  should  have  added  St.  Austin  to  his  list  in  favour  of  the 
authority  of  the  Church  ;  and  I  ask  him  how  he  can  prove  the 
Bible  to  be  the  word  of  God  before  an  Infidel  or  Heathen,  if  he 
has  not  recourse  to  the  tradition  of  the  Church.  Was  not  the 
canon  of  Scripture  first  determined  in  a  Council  of  the  Catholic 
Church,  anno  397  ?  and  what  was  the  rule  of  faith  before  that 
timei    His  remarks  on  the  Prayer  Book  will  hold  good  according 

c 
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to  his  application  against  many  portions  of  Scripture,  as  Leviticus, 

&c.,  and  he  knows  that  "  what  proves  too  much,  proves  nothing.*' 

I  have  the  honour  to  be.  Sir, 

Your's,  &c.  &c. 

EUGENE  EGAN. 

Salop,  December  7th,  1835. 
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LETTER  III. 

TO  THE  EDITOR  OP  THE  SALOPIAN  JOURNAL. 

Sir, — In  consequence  of  Mr.  Egan's  letter  in  your  paper  of 
lust  Wednesday,  I  beg  leave  to  oft'er  a  few  more  remarks  on  the 
subject  of  my  former  communication,  and  at  the  same  time  to 
acknowledge  the  very  courteous  manner  in  which  that  gentleman 
has  been  pleased  to  notice  my  observations.  I  can  assure  him  that 
I  would  not  willingly  write  a  single  word  calculated  to  wound 
unnecessarily  the  feelmgs  of  any  individual ;  and  that  it  will  be 
my  endeavour  in  the  course  of  such  remarks  as  I  may  feel  myself 
called  upon  to  make,  to  express  myself  in  language  it  becomes  a 
Christian  to  use. 

In  the  authorities  I  quoted  I  was  careful  to  cite  passages  from 
such  books  only  as  1  believed  were  considered  by  Catholics  as 
perfectly  orthodox  ;  I  was  certainly  not  aware  of  the  freedom  with 
which  Catholics  speak  of  the  Pope's  Index,  and  even  if  I  had  been 
aware  of  that  circumstance,  I  should  have  been  equally  cautious, 
because  in  quoting  prohibited  works  I  should  have  justly  incurred 
a  charge  of  bringing  forward  as  authorities  books  not  considered  as 
representing  correctly  the  opinions  of  the  Catholic  Church.  In 
drawing  my  conclusion  respecting  the  authority  of  the  rule  prefix- 
ed to  the  Index,  which  the  Pope  was  authorized  by  the  Council  of 
Trent  to  publish,  I  said  nothing  about  the  infallibiiity  of  the 
Pope,  which  I  am  perfectly  aware  that  many  Catholics  treat 
merely  as  a  matter  of  opinion.  My  remark  was  conveyed  in  these 
words — **  The  Pope  being  authorized  by  the  Council  to  publish 
the  above-mentioned  Index,  and  the  Index  and  rules  coming  out 
under  such  a  sanction,  it  clearly  follows  that  tjje  I'ulc  speaks  the 

c  2 
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sentiments  of  tlie  Church  of  Rome  on  that  head.*'  How  far  I  was 
wrong  in  supposing  a  rule  thus  sanctioned  to  be  regarded  as  speak- 
ing the  sentiments  of  the  Catholic  Church,  the  reader  will  judge 
from  the  following  extracts.  Dr.  Troy,  titular  Archbishop  of 
Dublin,  in  his  Pastoral  instructions,  page  76,  says — "General 
Councils  are  not  absolutely  necessary,  as  from  various  circHim- 
stances  the  assemblies  are  difficult ;  they  on  such  occasions  apply 
to  their  supreme  head,  the  Bishop  of  Rome,  whose  decrees  on  doc- 
trinal points  of  Faith  and  Morals  are  respected  by  all  Catholics, 
whether  they  consider  him  as  infallible  or  not.  The  acquiescence 
of  the  majority  of  Bishops  in  these  decrees  of  the  Apostolic  See 
renders  them  decisive  and  infaUibhJ*^  Now  as  the  Pope  was  autho- 
rized to  publish  the  Index  by  the  Council,  1  do  not  think  it  can 
much  aifect  the  authority  of  the  Index  and  the  rules  prefixed,  that 
the  sanction  of  the  Council  preceded  the  act  of  the  Pope. 

In  a  letter  to  Lieut.-Col.  De  Morgan  respecting  the  distribu- 
tion of  some  Bibles,  printed  in  Malabar,  the  Archbishop  of  Cran- 
ganore  writes — "  I  was  astonished  when  he  (the  vicar)  said  that  he 
would  take  charge  of  a  thing  that  is  impossible  for  him  :  because 
the  Holy  Bible  is  prohibited  to  be  read  by  the  Roman  Catholics, 
with  the  exception  of  some  parts,  which  are  called  consilio  eviden- 
tiore."  By  what  authority  the  Archbishop  considered  the  Bible 
to  be  prohibited  to  be  read,  will  appear  from  a  letter  which  he 
addressed  to  the  Vicar  of  Cranganore.  "I  say  that  you  cannot 
receive  such  books  as  are  offered  to  you  ;  as  the  reading  of  the 
Bible,  without  notes  approved  by  the  Church  is  expressly  prohi- 
bited, even  to  those  who  have  liberty  to  read  prohibited  books. 
The  declaration  of  the  venerable  German  priest,  who  says  that 
there  is  no  prohibition  according  to  the  Council  oj' Trent,  must /be 
understood  in  another  manner."  (See  Appendix  to  the  Fourth 
Report  of  the  Calcutta  Auxiliary  Bible  Society.) 

That  Bishop  Milner  thought  the  rule  to  which  1  have  referred 
entitled  to  some  respect,  will  appear  from  the  following  passages 
in  a  charge  delivered  by  him  to  his  clerg-y  in  1813.  "  In  the  next 
place,  the  Bible  is  a  book,  which  though  inspired,  is  more  or  less 
obscure  in  most  parts  of  it,  and  lull  of*  things  hard  to  be  under- 
stood, which  tlie  unlearned  and    unatable  wrest  to  their  own  de- 
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st ruction.* — 2  Peter  iii.  IG.  Some  texts  seem  to  contradict  others  ; 
tjcveral  appear  to  inculcate  the  very  vices  which  God  condemns. 
Hence  the  worst  of  crimes  may  be  perpetrated  and  defended,  as 
they  very  frequently  have  been,  on  the  supposed  authority  of 
Scripture."  (In  the  above  passage  other  reasons  than  those  assign- 
ed by  Mr.  Egan,  viz.  the  giving  of  erroncovs  translations,  are 
stated  for  withholding  the  Bible  from  the  people.) — "  The  Tri^ 
dentine  Fathers  make  no  distinction  between  Bibles  with  notes 
and  those  without  notes,  since  it  is  evidently  impossible  to  add  any 
notes  whatever  to  the  sacred  text,  which  will  make  it  a  safe  and 
proper  elemeritary  book  of  instruction  for  the  illiterate  poor," 
The  publisliing  of  the  Index  and  rules  may  perhaps  be  improperly 
ranked  with  the  decrees  of  the  Pope,  but  be  that  as  it  may,  1  think 
the  above  extracts  make  it  sufficiently  clear  that  the  rule  has  been 
considered  by  more  than  one  prelate  of  the  Romish  Church  a6'  one 
that  ought  to  be  obeyed. 

The"  Declaration  of  the  Catholic  Bishops,  the  Vicars  Apostolic, 
and  their  Coadjutors,  in  Great  Britain,"  published  in  1826,  con- 
tains a  passage,  which,  although  no  mention  is  made  therein  of  the 
aforesaid  rule,  breathes  the  very  spirit  of  the  Tridentine  Fathers  ; 
in  page  eight  1  find  "as  to  the  translations  of  the  Holy  Scriptures 
into  modern  languages,  the  Catholic  Church  requires  that  none 
should  be  put  into  the  hands  of  the  faithful  but  such  as  are  acknow- 
ledged by  ecclesiastical  authority  to  be  accurate  and  conformable 
to  the  sense  of  the  originals.  There  never  was  a  general  law  of  the 
Catholic  Church  prohibiting  the  reading  of  authorized  translations 
of  the  Scripturee,  but  considering  that  many  by  their  ignorance 
and  evil  dispositions  have  perverted  the  meaning  of  the  sacred  text 
to  their  own  destruction,  the  Catholic  Church  has  thought  it  pru- 
jdent  to  make  a  regulation,  that  the  faithful  should  be  guided  in 
this  matter  by  the  advice  of  their  respective  pastors.'''' 

The  Declaration  then  proceeds  to  state  that  the  pastors  of  the 
Catholic  Church  have  a  right  to  decide,  with  regard  to  their  own 
Hocks,  whether  the  Holy  Scriptures  should  be  made  "a  class  book 
for  children  ;  "  that  **  The  Catholics  in  England,  of  mature  years, 
have  permibsiou*  to  read  authentic  and  approved  translations  of  the 

*  If  the  prohiW.ory  rule  were  not  still  regarded  as  binuijig  upon  all  EQCm- 
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Holy  Scriptures,  with  explanatory  notes;"  then  the  rescript  of 
Pope  Pius  VII,  dated  April  18,  1820,  is  noticed  ;  and  lastly,  it 
goes  on  to  say—"  But  when  the  reading  and  circulation  of  the 
Scriptures  are  urged  and  recommended  as  the  entire  rule  of  faith, 
as  the  sole  means  by  which  men  are  to  be  brought  to  the  certain 
and  specific  knowledge  of  the  doctrines,  precepts,  and  institutions 
of  Christ ;  and  when  the  Scriptures,  so  read  and  circulated,  are  left 
to  the  interpretation  and  private  judgment  of  each  individual,  then 
such  reading,  circulation  and  interpretation  are  forbidden  by  the 
Catholic  Church,  because  the  Catholic  Church  knows  that  the 
circulation  of  the  Scriptures  and  the  interpretation  of  them  by  each 
one's  private  judgment,  was  not  the  means  ordained  by  Christ  for 
the  communication  of  the  true  knowledue  of  his  law  to  all  nations 
—she  knows  that  Christianity  was  established  in  many  countries 
before  one  book  of  the  New  Testament  was  written — that  it  was 
not  by  means  of  the  Scriptures  that  the  Apostles  and  their  succes- 
sors converted  nations,  or  any  one  nation  to  the  unity  of  the  Chris- 
tian Faith — that  the  unauthorized  reading  and  circulation  of  the 
Scriptures,  and  the  interpretation  by  private  judgment,  are  calcu- 
lated to  lead  men  to  contradictory  doctrines  on  the  primary  arti- 
cles of  Christian  belief ;  to  inconsistent  forms  of  worship,  which 
cannot  all  be  constituent  parts  of  the  uniform  and  sublime  system 
of  Christianity  ;  to  errors  and  fanaticism  in  religion,  and  to  sedi- 
tions, and  the  greatest  disorders  in  states  and  kingdoms.'* 

I  have  to  apologise  for  the  length  of  the  above  extract,  but  I 
thought  that,  having  stated  the  restriction  as  to  reading  translations 
of  the  Scriptures,  I  ought,  in  all  fairness,  to  give  the  reasons 
assigned  for  it.  Now,  I  think  that  I  have  made  out  a  clear  case, 
so  far  as  establishing  the  fact,  which,  indeed,  Mr.  Egan  admits, 
that  the  Church  of  Rome  places  certain  restrictions  on  readings 
translations  of  the  Scriptures,  whether  authorized  or  not;  and  he 
also  admits  another  point  for  which  I  contended,  viz — that  the 
Church  of  Rome  makes  the  Scriptures  dependent  upon  her  own 
authority  ;  I  repeat,  therefore,  "  hoivfar  she  can  bcjriendly  to  the 
free  circulation  of  the  Scriptures^  let  the  unprejudiced  reader 
judge:' 

hers  of  the  Chiirch  of  RornCj  rERMissioh'  to  read  tlic  Sciiiituics  -svould  not  be 
needed. 
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The  words  "  Indisciiminata  lectio  Sacrae  Scriptura?  interdlcta 
est,"  as  Mr.  Egan  very  correctly  observes,  are  not  in  the  canons  of 
the  Council  of  Trent;  but  I  can  assure  him  that  I  was  not  guilty 
of  an  interpolation;  I  found  them  in  a  letter  of  a  Catholic  Priest, 
in  the  following  sentence — "The  Council  of  Trent  only  states, 
*  Indiscriminata  lectio  Sacree  Scripturae  interdicta  est ; '  "  and,  not 
supposing  that  the  writer  of  the  letter  meant  only  to  state  the  sub- 
stance of  the  rule,  I  copied  them,  without  referring  to  the  decrees 
themselves.*  I  am  glad  that  Mr.  Egan  has  called  my  attention  to 
the  point,  as  it  affords  me  ah  opportunity  of  copying  the  entire 
rule,  which  will  be  found  much  stricter  than  the  rule  as  taken  from 
the  Priest's  letter. 

The  work  from  which  I  copy  the  rule  is,  "  Sacrosancta  Concilia 
ad  Regiam  editionem  exacta,  Quae  nunc  Quarta  parte  prodit  auc- 
tior  Studio  Philip.  Labbei  et  Gabr.  Cossartii  Soc.  Jesu  Presbyte- 
rorum.  Tom.  XIV.  Lutetite  Parisiorum.  MDCLXXII."  In 
page  951,  I  find  the  following  statement  prefixed  to  the  rules — 
"  De  libris  prohibitis  Regulse  X.  per  patres  a  Tridentina  synodo 
delectos  concinnatce  et  a  Pio  P  P.  IV,  comprohatcB  sup.  constitu- 
tione  quae  incipit,  Dominici,  die  24  Martii  anno  1564,"  Ten  rules 
carefully  prepared  (concinnatse,  literally  "trimmed")  by  the 
Fathers  selected  by  the  Council  of  Trent  and  approved  by  Pope 
Pius  IV."  &c.  &c.  The  fourth  rule  runs  thus — *'  Cum  experi- 
ment© manifestum  sit,  si  sacra  biblia  vulgari  lingua  passim  sine 
discrimine  permittantur,  plus  inde,  ob  hominum  temeritatem, 
detrimenti,  quam  utilitatis  oriri,  hac  inparte  judicio  episcopi  aut 
inquisitoris  stetur :  ut  cum  consilio  parochi,  vel  confessarii  biblio- 
rum  a  catholicis  auctoribus  versorum  lectionem  in  vulgari  lingua 

*  It  is  remarkable  that  Mr.  Egan,  after  so  severely  reprcliending  the.  error 
(if  error  it  be)  of  a  Brother  Romanist,  in  the  very  next  sentence  is  guilty  of 
precisely  the  fanlt  with  which  he  charges  me — Mr.  Egan's  words  are  "  I  accnse 
him  also  of  saying,  though  I  do  not  belicA'e  with  an  intention  to  deceive,  that 
the  English  edition  of  the  Catholic  Bible  containing  the  ofTensive  comments  to 
which  he  alludes  was  ' more  particularly  authorized*  by  Dr.  Troy,  &c.  "  Let 
the  reader  refer  to  my  Letter  and  I  think  he  will  not  find  the  words  marked  by 
Mr.  Egan  with  inverted  commas  and  printed  in  Italics,  and  therefore  intended 
as  a  quotation  of  the  very  words  of  my  letter. 
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eis  concedere  possint,  qiios  intellexerint  ex  hujusmodi  lectione, 
non  damnum,  sed  fidei  atque  pietatis  augmentum  capere  posse: 
quam  facultatem  in  scriptis  liabeant.  Qui  aulem  absque  tali  facuU 
tate  ea  legere  seu  habere  praesumpserit,  nisi  prius  bibliis  ordinario 
redditis,  peccatorum  absolutioiiem  percipere  non  possit,  Biblio- 
polse  vero,  qui  prsedictam  facultatem  non  habenti  biblia  idioraate 
vnlgari  conscripta  vendiderint,  vel  alio  quovis  modo  concesserint, 
lil>rorum  pretium,  in  usus  pios  abepiscopo  convertendum,  amittant 
aliisque  poenis  pro  delicti  qualitate  ejusmodi  episcopi  arbitrio 
subjaceant.  Regulares  vero  non  nisi  facultate  a  praelatis  suis 
habita,  ea  legere  aut  emere  possint." 

How  closely  is  the  language  of  the  above  rule  allied  to  the 
wording  of  the  "  declaration  of  the  Bishops,"  "  whereas  it  is  mani- 
fest, from  experience,  that,  if  the  sacred  books  are  everywhere 
indiscriminately  allowed,  more  mischief  than  advantage  arises  by 
reason  of  the  temerity  of  men,  &c."  Again,  where  permission  is 
given  "  to  grant  the  reading  of  bibles  in  the  vulgar  tongue,  tranS" 
laled  by  Catholic  Authors ,  to  those  whom  they  think  can  receive 
no  harm  from  such  sort  of  reading,  but  an  increase  of  faith  and 
piety  ;"  and  what  follows  I  noticed  in  ray  former  letter,  till  we 
come  to  the  case  of  the  poor  booksellers — "  Let  the  booksellers 
who  shall  sell,  or  in  any  other  way  allow,  bibles  written  in  the 
vulgar  idiom,  to  one  not  having  the  aforesaid  license,  forfeit  the 
price  of  the  books,  (to  be  converted  to  pious  uses  by  the  Bishop) 
and  let  them  be  subject  to  other  penalties,  according  to  the  quality 
of  the  offence,  at  the  pleasure  of  the  Bishop.  The  Regulars  can- 
not read  or  purchase  them  unless  a  license  be  obtained  from  their 
superiors." 

I  now  proceed  to  the  subject  of  the  **  notes  and  illustrations  " 
mentioned  in  a  former  letter,  and  I  can  assure  Mr.  Egan  that  I 
have  no  wish  to  attribute  to  Dr.  Troy,  or  any  other  Catholic  pre- 
late, what  does  not  belong  to  him.  Your  readers,  by  referring  to 
my  remarks  on  that  subject,  will  find  that  I  put  the  case  hypotke- 
tically,  how  far  the  editions  specified  were  to  be  considered  as 
authorized  versions,  more  particularly  that  under  the  sanction  of 
the  names  mentioned  in  the  Cork  advertisement.  Now,  Sir,  I  shall 
be  most  happy  to  be  convinced  that  not  only  the  sentiments  of 
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Dr.  Troy  and  Mr.  Egau,  but  those  of  every  Catholic  in  Europe, 
are  at  variance  with  the  doctrines  conveyed  in  the  notes  comphiined 
of;  still  more  happy  shall  I  be,  if  it  can  be  shewn  that  such  senti- 
ments never  had  the  sanction  of  the  Catholic  Church,  for,  as  I  said 
before,  it  is  not  with  the  opinions  or  sentiments  of  individuals  that 
we  have  to  do,  and  it  is  the  boast  of  that  Church  that  it  is  un- 
changeable;  the  learned  advocate  for  the  Catholics,  Mr.  Piowden, 
assures  us,  that  "  if  any  one  says,  or  pretends  to  say,  that  the  mod- 
ern Catholics  differ  in  one  iota  from  their  predecessors,  he  is  either 
deceived  himself,  or  he  wishes  to  deceive  others."  [See"  The  Case 
stated,"  page  17.]  Mr.  Butler,  in  his  Book  of  the  Roman  Catholic 
Church,  says — *'  It  is  most  true  that  the  Roman  Catholics  believe 
the  doctrines  of  their  church  to  be  unchangeable,  and  that  it  is  a 
tenet  of  their  creed,  that  what  their  faith  ever  has  been,  such  it 
was  from  the  beginning,  such  it  now  is,  and  such  it  will  ever  be.'* 
When  a  Protestant  reads  such  declarations  as  these  in  the  works 
of  modern  writers,  and  connects  them  with  such  sentiments  as  the 
following — "  whereas  it  is  a  Catholic  principle^  and  to  be  held  faith- 
fully, that  it  is  not  only  lawful,  but  a  duty,  to  injllct  death  on  ob- 
stinate heretics,  when  it  can  be  done  without  endangering  the 
state,''*  &c,  it  is  difficult  for  him  to  treat  as  "Tales  of  the  Nursery" 
all  that  he  reads  of  the  horrors  which  have  been  recorded  by  histo- 
rians, whom  he  has  reason  to  believe  entitled  to  some  degree  of 
credit. 

No  man  of  unprejudiced  mind  who  attentively  reads  the  History 
of  the  Inquisition  by  Llorente  will,  I  think,  feel  disposed  to  consi- 
der him  as  the  recorder  of  mere  "  hearsay."  I  could  have  wished 
that  Dr.  Troy  had  publicly  declared  his  disapprobation  of  the 
notes  in  question  before  his  attention  was  called  to  the  subject  by 
the  article  in  the  British  Critic,  (vol.  viii.  N.  S.  p.  296.)  and  I 
could  also  wish  that  the  explanation  of  the  latter  part  of  the  note  in 
the  Manchester  edition  of  the  Douay  Bible,  as  given  by  Mr.  Egan, 

*  Cum  sit  Catlioliciim,  ct  fide  tenendum,  non  solum  licere,  sed  oportcre  ha?- 
roticos  pcrtinaces  extrcmo  supplicio  punirc,  quando  citra  jacturam  atque  peri- 
ruluni  reipublicsG  id  fieri  potest,  &c.' — Tit.  xxii.  Cens.  2,  from  the  Censures  on 
Erasmus's  Commentary  on  the  New  Testament  by  the  Faculty  of  Theology  in 
Paris. 
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were  substituted  for  the  note  itself;  it  is  a  meaning  certainly  not 
obviouSy  particularly  when  the  above-mentioned  note  is  taken  in 
connexion  with  a  preceding  one,  on  Numb.  xvi.  2.  "  The  crime 
of  these  men  which  was  punished  in  so  remarkable  a  manner  was 
that  of  schism  and  of  rebellion  against  the  authority  established  by 
God  in  the  Church,  and  their  pretending  to  the  priesthood  without 
being  lawfully  called  and  sent ;  the  same  is  the  case  of  all  modern 
sectaries.''^  (This  note  is  taken  frorn  an  English  edition  of  the 
Douay  Bible  published  in  London.)* 

Who  the  sectaries  are,  may  easily  be  divined,  when  we  remember 
that  the  Church  oj^ Rome  claims  to  be  the  only  true  church.  *'  The 
church  is  the  congregation  of  all  the  faithful  under  Jesus  Christ 
tlicir  invisible  Head,  and  his  vicar  on  earth,  the  Pope,^*  (Abstract 
of  the  Douaj'  Catechism,  revised,  improved,  and  recommended 
for  the  use  of  the  Faithful  in  the  four  districts  in  England.  Lon- 
don. Keating  and  Brown,  1S27.)  15y  reference  to  the  4th,  8th, 
and  14th  canons  of  the  7th  Session  of  the  Council  of  Trent,  under 
the  head  of  Baptism,  (p.  778  and  779  of  the  work  before-mention- 
ed) I  find  that  the  Church  of  Rome  allows  the  baptism  of  infants 
even  by  heretics  to  be  valid,  but  claims  all  persons  so  baptized  as 
her  own  subjects,  and  denies  to  them  the  right  of  exercising  their 
own  judgment  in  this  matter;  and  further  says,  "  if  any  one  shall 

*  In  (he  stereotype  edition  of  tlie  Douay  Bible,  Dublin,  1833,  wc  still  read  in 
the  heading  of  the  chapter,  "  Controversies  are  to  be  decided  by  the  high  priest 
and  council,  whose  sentence  must  be  obeyed  under  pain  of  death;  **  connect 
this  with  the  note  appended  to  verse  eight  in  the  same  edition,  "  Here  we  sec 
what  authority  God  was  pleased  to  give  to  the  church  guides  of  the  Old  Testa- 
ment in  deciding,  without  appeal,  all  controversies  relating  to  the  law ;  promis- 
ing that  they  should  not  err  therein :  and  surely  he  has  not  done  less  for  the 
chm'ch  guides  of  the  New  Testament."  The  leaving  a  few  words  out  of  the  note 
does  not  much  mend  the  mater,  Avhilst  the  v,-ord  death  is  retained  at  the  head 
of  the  chapter  ;  indeed  had  the  offensive  words  been  entirely  removed,  we 
might  justly  apply  to  the  case,  the  words  of  the  autlior  of  "  Instructions  secretes 
des  Jesuites,"'  speaking  of  a  certain  work  condemned  to  the  flames  by  the  Par- 
liament of  Paris,  he  says,  "  Brulcr  le  livrc  n'etait  pas  br{iler  la  doctrine ;  ce 
n'etait  qu  'oter  ime  petite  fcuillc  a  Farbre  '  ni  portait  ucs  fruits  enipoisonncs." 

(page  190.)  '-'  Buniing  tlio  book  vfns  not  bi;niiiig  the  doctrir.c,  it  v.'as  only 
plucking  a  little  leaf  from  the  tree  wliich  boie  poiioncus  fiuit." 
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assert  that  they  are  to  be  left  to  their  own  discretion,  and  not  to  be 
forced  in  the  meantime  into  the  observance  of  a  Christian  life  by 
any  other  punishmcnl  than  that  of  keeping  them  from  the  reception 
of  the  eucharist  and  the  other  sacraments  till  they  repent,  let  him 
BE  ACCURSED."  Whatever  may  be  the  abhorrence  of  Mr.  Egan 
and  other  individuals  with  respect  to  uncharitable  proceedings 
towards  their  dissenting  brethren,  how  can  a  Protestant  read  these 
things,  and  not  conclude  that  in  the  Church  of  Rome  there  is  a 
persecuting  spirit  inherent  ?  These  are  not  the  tales  of  the  Pro- 
testant nursery,  but  the  Canons  of  the  Council  of  Trent  which 
every  Catholic  is  bound  to  receive,  as  the  reader  may  learn  by 
consulting  the  creed  of  Pius  IV.  as  given  in  Mr.  Butler's  Book  of 
the  Roman  Catholic  church,  page  eight  :  "  I  also  profess  and  un- 
doubtedly receive  all  other  things  delivered,  defined,  and  declared 
by  the  sacred  canons  and  general  councils,  particularly  by  the  holy 
Council  of  Trent,"  &c. 

With  respect  to  Mr.  Egan's  question,  whether  I  consider  the 
Church  of  Engand  answerable  for  the  doctrines  contained  in  any 
commentary  on  the  Scriptures,  I  reply,  that  the  Church  is  only 
responsible  for  the  doctrines  set  forth  by  authority,  in  her  articles^ 
her  liturgy,  and  her  homilies,  and  that  the  persons  under  whose 
sanction  any  commentary  may  be  published  are  alone  responsible 
for  the  doctrines  contained  in  such  commentary.  A  Protestant  is 
puzzled  to  account  for  the  extensive  sale  of  any  work  not  approved 
by  the  competent  authorities,  under  the  restrictive  power  possessed 
by  the  Church  of  Rome  among  her  own  members.  Poor  Gandol- 
phy  knew  this  to  his  sorrow. 

As  1  have  already  trespassed  so  much  upon  your  columns,  I  will 
take  leave  of  your  readers  for  the  present  week.  I  shall  proceed 
in  my  next  letter  to  notice  the  remaining  observations  of  Mr.  Egan 
respecting  the  use  and  circulation  of  that  book  of  which  Dryden, 
himself  professedly  a  Roman  Catholic,  thus  speaks  :— - 

"  The  unlettered  Christian  who  believes  in  gross, 
Plods  on  to  heaven,  and  ne'er  is  ftt  a  loss  : 
For  the  strait  gate  would  be  made  straitcr  yet, 
Were  none  admitted  there  but  men  of  wit. 
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The  book*s  a  common  largess  to  mankind, 

Nor  more  for  them  than  every  man  designed, 

The  welcome  ncAvs  is  in  the  letter  found, 

The  carrier's  not  commissioned  to  expomid  j 

It  speaks  itself  ;  and  what  it  does  contain, 

In  all  things  needful  to  be  knoavn  is  plain. "^ 

I  remain,  Mr.  Editor, 

Yonr's,  &c. 

OBSERVATOR. 
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LETTER  IV. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

Sir. — 1  ventured  to  remark  in  my  last  letter  that  a  Protestant 
finds  some  difficulty  in  accounting  for  the  extensive  sale  of  a  book 
among  the  members  of  the  Church  of  Rome,  when  such  book  is 
not  sanctioned  by  the  competent  authorities,  1  am  aware,  that  in 
reply  to  this  remark  we  may  be  told  that  the  sale  Vi^as  not  an  exten- 
sive one,  and  that  in  consequence  of  Dr.  Troy's  disclaimer,  the 
work  in  question  ceased  to  circulate  among  the  Catholics  ;  still, 
however,  a  difficulty  remains,  for  it  is  not  easy  to  imagine  that  any 
bookseller  would  risk  the  publishing  of  a  work  of  such  magnitude 
and  importance  without  having  previously  taken  every  requisite 
precaution  to  insure  the  success  of  his  undertaking,  especially  as 
he  must  know  how  necessary  in  such  case  the  sanction  of  the 
Hierarchy  was.  Even  should  it  ultimately  appear  that  Dr.  Troy 
had  no  share  in  this  matter,  and  that  he  has  exonerated  himself 
from  the  imputation  of  sanctioning  either  the  publication  of  the 
notes  or  the  doctrines  propounded  in  those  notes,  still  it  will  be 
necessary  to  shew  that  the  Catholic  Church  never  sanctioned 
such  doctrines  before  she  can  be  considered  as  entirely  free  from 
the  imputation  of  having  fostered  a  spirit  of  persecution.* 

*  For  an  account  of  the  Rhemish  Testament  and  Douay  Bible,  see  Short's 
History  of  the  Church  of  England,  vol.  ii.  p.  74.  (Mr.  Short's  book  cannot  be 
too  strongly  recommended  to  all  who  arc  desirous  of  knowing  something  of  the 
History  of  the  Church  of  England  previous  to  the  revolutiou  of  1688.)  See  also 
HartwcU  Home's  Introduction,  vol.  ii  p.  216,  and  Butler's  Hora)  Biblicae,  p. 
198.  I  mention  the  above  works  as  being  easy  of  access ;  the  reader  who  wishes 
to  piursue  the  subject  further  -svill  fmd  references  given  in  Hartwell  Home's 
■work. 
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Should  the  importance  which  I  liave  a-ttrlbuted  to  the  nuc  ,,.^- 
fixed  to  the  "Index"  be  looked  upon  as  over-rated,  your  readers 
may  satisfy  themselves  by  a  reference  to  the  "  Decree  concerning 
the  publishing  and  use  of  the  sacred  book,'*  which  will  be  found  in 
page  747  of  vol.  xiv.  of  the  work  already  referred  to  for  the  rule 
itself;  the  authority  of  that  decree  no  one  can  doubt;  therein  the 
council  determines  (decernit)  "  utnemo,  suae  prudentiae  innixus,  in 
rebus  fidei  et  morum,  ad  sedificationem  doctrinee  Christianee  perti- 
nentium,  sacram  Scripturam  ad  suos  sensus  contorquens,  contra 
eum  sensum  queni  tenuit  et  tenet  sancta  mater  ecclesia,  cujus  est 
judicarede  vero  sensu  et  interpretatione  scripturarum  sanctarum, 
aut  etiam  contra  unanimeni  consensum  patrum,ipsam  Scripturam 
sacram  interpretari  audeat, etiamsihujusmodi  interpretationesnullo 
unquam  tempore  in  lucemedendae  forent.  Qui  contravenerint,  per 
ordinaries  declarentur,  et  poenis  a  jure  statutis  puniantur."  "  That 
no  one,  relying  upon  his  own  judgment  in  matters  of  faith  and 
morals,  pertaining  to  the  edification  of  Christian  doctrine,  should 
dare  to  interpret  sacred  Scripture,  wresting  it  to  his  own  meaning, 
contrary  to  that  meaning  which  Holy  mother  church  hath  held  and 
still  holds,  to  whom  it  belongs  to  decide  upon  the  true  sense  and 
interpretation  of  the  Holy  Scriptures,  nor  even  dare  to  interpret 
the  Scripture  contrary  to  the  unanimous  consent  (consensum  i.  e. 
the  agreement  as  to  the  meaning  J  of  the  Fathers,  although  such 
interpretation  shovild  never  be  made  public.  Let  those  who  con- 
travene fthis  decree)  be  denounced  by  the  ordinaries  and  suffer 
the  appointed  punishment." 

In  this  decree  we  find  all  right  of  private  judgment  absolutely 
denied,  and  all  persons  are  forbidden  to  make  any  comments  upon 
the  Scripture,  although  such  comments  should  never  see  the  light, 
and  this  prohibition  extends  evidently  to  the  Clergy  as  well  as  the 
Laity,  because  "  no  one  "  is  to  put  a  meaning  upon  Scripture 
which  the  Fathers  have  not  by  their  unanimous  consent  determined 
to  be  the  true  sense.  The  same  decree  also  confirms  the  decree  of 
the  "  Fifth  of  Lateran, "  which  imposes  a  severe  fine  upon  book- 
sellers who  shall  presume  to  sell  a  copy  of  the  Scripture  without 
the  proper  sanction.  (See  p.  257,  vol.  xiv.  as  above.)  Thus  it  ap- 
pears that  the  rule  of  the  index  is  only  another  form  of  the  decrees. 
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it  breatlies  tlie  very  spirit  of  tlicm  if  it  do  not  contain  the  words, 
and  J  shall  presently  have  occasion  to  notice  that  "  the  laws  of  the 
con|»regation  of  the  Index  "*  are  treated  wiih  great  respect  even  by 
Popes  themselves. 

Before  I  quit  this  subject,  I  beg  to  notice  a  decree  which 
I  find  some  difficulty  in  reconciling  with  a  passage  in  Mr. 
Gandolphy's  papers,  and  alsvO  with  a  passage  in  "  The  Declaration 
of  the  Catholic  Bishops."  Mr.  Gandolphy  asserts  <'  that  the  Ca- 
tholic Church  has  never  absolutely  prohibited  the  reading  of  the 
Scriptures."  (See  Sermon  annexed  to  the  first  letter  to  Dr,  Marsh, 
p.  G8.)  In  the  "  Declaration,"  p.  7,  I  read  "  There  never  was  a 
general  law  of  the  Catholic  Church  prohibiting  the  reading  of 
authorized  translations  of  the  Scriptures."  Now,  Sir,  1  find  (p. 
430,  Tom.  xl.  part  1,  Sacrosanct,  concil.  &c.)  tl.e  follov/ing  : — 

'*  Cap.  xiv — Ne  Laici  habeant  libros  Scriptures  propter  Psalteri- 
um  et  Divinum  officium,  et  ecs  Libros  ne  habeant  in  vulgari 
lingua." 

*'  Prohibemus  etiam,  ne  libros  Veteris  Testamenti  aut  Novi, 
Laici  permittantur  habere;  nisi  forte  Psalterium  vel  Breviarium 
])ro  divinis  officiis,  aut  Horas  BeatiE  Marine  aliquis  ex  devotione 
habere  velit.     Sed  ne  prcemissos  libros  in  vulgari  translatos  ARC- 

TISSIME  ISIIIBEMUS." 

*'  The  Laity  are  not  to  have  the  books  of  Scripture^  only  the  Psal- 
ter and  Breviary,  and  not  even  those  books  in  the  Vulgar  Tongue." 
*'  We  also  prohibit  the  Laity  from  being  permitted  to  have  the 
books  of  the  Old  and  New  Testament  ;  unless  perhaj)s  the  Psalter 
or  Breviary,  or  Hours  of  the  Blessed  Mary,  should  any  one  devout- 
ly wish  to  have  them.    But  we  most  strictly  forbid  them  to 

HAVE  EVEN   THE  ABOVE  BOOKS  IN  THE  VULGAR  TONGUE."      The 

council  of  Toulouse  was  certainly  not  one  of  those  dignified  with 
the  title  of  General  councils,  but  surely  this  ^ill  hsirdly  reconcile 

*  A  permanent  committee,  styled  "  The  Congregation  of  the  Index  "  is  spe- 
cially charged  with  the  execution  of  these  rules,  and  adds  from  year  to  year 
such  books  to  the  list  of  prolii'nited  works  as  it  may  think  lit.  See  Mendham's 
"  Account  of  tlic  Index,  both  pro]iil)itoiT  and  cxpurgatory,  of  the  Church  of 
Kome."  Mr.  Mcndham  has  published  an  enlarged  edition  of  this  valuable 
work,  under  the  title  of  "The  Literary  rolic  y  of  the  Church  of  Rome." 
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the  discrepancy  above  noticed.  Should  it  be  said  that  it  is  not  to 
be  considered  as  a  general  law  of  the  Catholic  Church,  we  must  in 
any  wise  consider  it  as  entitled  to  some  respect,  and  we  can  hardly 
suppose  that  the  fraraers  of  this  decree  were  so  unacquainted  with 
the  principles  of  that  church  as  to  make  a  decree  at  variance  with 
them.  The  council  of  Toulouse  was  held  A.  D.  1229.  Of  course, 
if  this  decree  had  the  sanction  spoken  of  by  Dr.  Troy  in  the  pas- 
sage quoted  in  my  former  letter,  it  would  be  considered  as  decisive, 
and  the  only  question  which  remains  is  as  to  its  extent  in  respect 
of  its  operation.  To  me,  I  confess,  the  rule  of  the  Index  appears  to 
be  a  relaxation  of  the  above  decree  in  permitting  the  books  to  be 
read  under  certain  restrictions.  It  may  be  worthy  of  remark,  that 
the  '*  Fifth  of  Lateran,"  about  which  Bellarmine  and  other  writers 
express  much  doubt  as  to  whether  it  was  a  general  council  or  not, 
was  treated  with  great  respect,  as  we  have  seen,  by  the  Tridentine 
council.  Mr.  Egan  has  quoted  the  letter  of  Pius  VI.  to  the 
Abbate  Maitini  (afterwards  Archbishop  of  Florence)  on  receiving 
a  copy  of  his  Italian  translation  of  the  Bible  ;  the  whole  letter  is  as 
follows : — 

"  Beloved  Son, 
**  Health  and  Apostolical  benediction.  At  a  time  that  a  vast 
"  number  of  bad  books,  which  most  grossly  attack  the  Catholic 
"  religion,  are  circulated  even  among  the  unlearned,  to  the  great 
"  destruction  of  souls,  you  judge  exceedingly  well  that  the  faithful 
**  should  be  excited  to  the  reading  of  the  Holy  Scriptures,  for 
'•  these  are  the  most  abundant  sources,  which  ought  to  be  left  open 
"  to  every  one,  to  draw  from  them  purity  of  morals  and  doctrine, 
"  to  eradicate  the  errors  which  are  widely  disseminated  in  these 
"  corrupt  times.  This  you  have  seasonably  effected,  as  you  declare, 
"  by  publishing  the  sacred  writings  in  the  language  of  your 
"  country,  suitable  to  every  one's  capacity ;  especially  when  you 
"  shew  and  set  forth  that  you  have  added  explanatory  notes,  which 
*'  being  extracted  from  the  Holy  Fathers,  preclude  every  possible 
"  danger  of  abuse.     Thus  you  have  not  swerved  either  from  *  THE 

*'   LAWS    OF    THE    CONGREGATION    OF    THE    InDEX,'    Or    from    the 

"  constitution   pnblished  on  this  subject  by  Benedict  XIV.,  that 
"  immortal  Pope,  our  predecessor  in  the  pontificate,  and  formerly. 
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**  when  we  held  a  place  near  his  person,  our  excellent  master  in 
'*  ecclesiastical  learning,  circumstances  which  we  mention  as  ho-r 
**  nourable  to  us.  We  therefore  applaud  your  eminent  learning, 
"joined  with  your  extraordinary  Piety,  and  we  return  you  our  due 
**  acknowledgements  for  the  books  which  you  have  transmitted  to 
"  us,  and  which,  when  convenient,  we  will  read  over.  In  the  mean 
**  time,  as  a  token  of  our  pontifical  benevolence^  receive  our 
"  Apostolical  benediction,  which  to  you,  beloved  son,  we  very 
**  affectionately  impart.  Given  at  Rome,  on  the  Calends  of  April, 
"  1778,  the  fourth  year  of  our  pontificate. 

"  Philip  Buonamici,  Latin  Secretary. 
"  To  our  Beloved  Son,  Anthony  Martini,  at  Turin." 
In  the  above  letter  we  find  the  Pope  commending  the  Abbate 
for  not  swerving  from  *'  the  laws  of  the  congregation  of  the  Index," 
and  it  is  interesting,  to  compare  the  sentiments  of  the  Pope  as  to 
the  effect  of  Translations  in  the  vulgar  tongue,  and  the  complete 
security  afforded  by  the  notes,  with  the  opinion  of  Bishop  Milner, 
who  says  in  the  passage  I  formerly  quoted,  that  "  it  is  evidently 
impossible  to  add  any  notes  whatever  which  will  make  it  (the  Bible) 
a  safe  and  proper  elementary  book  of  instruction  for  the  illiterate 
poor."  Now,  the  Pope  thinks  the  Translation  and  notes  will  operate 
as  an  antidote  to  the  poison  of  those  books  which  were  circulated 
even  among  the  unlearned,  and  Bishop  Milner  thinks  no  notes  can 
make  it  a  proper  book  for  the  illiterate  poor.  In  both  cases  it  is  clear 
that  persons  who  can  read  are  spoken  of,  otherwise  they  could 
gather  neither  good  nor  harm  from  their  books.  It  may  also  be 
interesting  to  your  readers  to  contrast  the  Pope's  letter  with  the 
following  passage  taken  from  page  i.  of  the  Preface  to  the  Rhemish 
Testament,—"  which  translation  we  do  not  for  all  that  publish  upon 
erroneous  opinion  of  necessities  that  the  Holy  Scriptures  should 
always  be  in  our  Mother  Tongue,  or  tliat  they  ought  or  were 
ordained  of  God  to  be  read  indifferent li/  of  all^  or  could  be  easily 
understood  of  every  one  that  readeth  or  heareth  them  in  a  known 
language,  or  that  they  were  not  often  through  man's  malice  or 
jnfirmitie  much  hurtfull  to  many  :  or  that  we  generally  and  abso- 
lutely deemed  it  more  convenient  in  itself,  and  more  agreeable  to 
God's  word,  and  honour,  and  edification  of  the  faithfull,  to  have 
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them  turned  into  Vulgar  Tongues,  than  to  be  kept  and  studied 
only  in  the  ecclesiasticall  and  learned  languages:  not  for  these, 
NOR  ANY  SUCH  LIKE  CAUSES,  doc  we  translate  this  sacred  booke, 
but  upon  speciall  consideration  of  the  present  tunc,  state^  and  coii' 
dition  of  our  country^  unto  which  divers  things  are  either  necessarie 
or  profitable  or  medicinable  now,  that  otherwise  in  the  peace  of 
the  Church  were  neither  much  requisite,  nor  perchance  wholly 
tolerable." 

I  shall  here  notice  Mr.  Egan*s  remark,  that  what  I  said  about 
Fenelon,  Paschal,  and  Thomas  a  Kempis  amounts  to  an  admission 
that  Catholics  do  read  the  Bible  ;  this  remark  appears  to  me 
wholly  unnecessary,  as  your  readers  will  find  by  referring  to  jny 
first  letter  :  after  speaking  of  those  great  and  good  men,  I  went  on 
to  say,  **  nor  are  proofs  wanting  that  such  men  have  existed  among 
the  members  of  the  Romish  Church  in  later  times,  and  are  to  be 
found  at  the  present  moment  within  her  pale."  This  is  something 
more  than  an  adjnission,  it  is  a  direct  assertion,  I  could  have 
added  to  the  venerable  names  above-mentioned  that  of  Quesnel, 
and  also  that  of  Anselm,*  and  I  could  fill  your  columns  with 
extracts  from  recent  publications  in  proof  of  my  assertion  that 
such  men  are  to  be  found  in  communion  with  the  Church  of  Rome 
at  the  present  time;  one,  however,  will  be  sufficient  for  my  pur- 
pose, and  I  refer  your  readers  for  others  to  the  '*  Annual  Reports 
of  the  British  and  Foreign  Bible  Society," 

The  following  is  taken  from  an  Address  to  the  Roman  Catholics 
throughout  Germany,  by  the  Rev.  Mr.  Wittman,  Director  of  the 
Ecclesiastical  Seminary  at  Ratisbon  : — "  Many  excellent  persons 
do  not  find  in  the  public  religious  instruction,  that  for  which  they 
hunger  ;  they  are  also  often  in  the  confessional  only  judged  for  their 
outward  deeds,  without  being  led  to  an  acknowledgement  of  their 
inward  corruptions,  and  to  faith  in  the  blood  of  Jesus  their 
Redeemer  :  if  these  could  read  the  Holy  Scriptures  of  the  New 
Testament  in  the  quiet  time  of  holidays,  their  faith  in  the  simple 
doctrines  from  the  mouth  of  Jesus  Christ  would,  by  the  mercy  of 

*  For  a  character  of  Ansclm  see  "  Milncr's  History  of  the  Church  of  Christ." 
I  have  not  a  copy  at  hand  to  refer  to  for  the  page,  but  your  readers  may  easily 
discover  the  passage. 
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iheir  Saviour,  be  thereby  enlivened,  and  thu  Lord's  gift  in  the 
Holy  Spirit  be  quickened  in  them.  They  would  hear  the  .voice 
of  their  Father  in  their  inward  part  drawing  thern  to  their  Saviour, 
of  which  Christ  saith  *  They  shall  be  all  taught  of  God  ;  and  who- 
soever hath  learned  of  the  Father,  and  receiveth  it,  cometh  unto 
me.' — (John  vi.  44,  German  Translation.)' — Also,  Christian  Bre- 
thren and  Sisters  could  meet  together  in  small  parties  of  two  or 
three  on  Sunday  and  holiday  afternoons,  and  read  a  chapter  in  the 
New  Testament,  and  confer  together  upon  it,  whereby  a  subject  of 
short  united  prayer  would  impress  itself  on  their  minds,  and. 
what  the  Lord  saith  would  be  fulfilled, — *  If  any  two  of  you  shall 
agree  on  earth  as  touching  any  thing  that  they  shall  ask,  it  shall 
be  done  for  them  of  my  Father  in  Heaven.' — (Matt,  xviii.  19.)" 

Before  quitting  this  part  of  the  subject,  I  beg  to  say  that  I  am. 
fully  aware  that  the  rule  of  the  Index  has  not  always  been  con- 
strued so  strictly  as  by  Bishop  Milner  and  the  Archbishop  of 
Cranganore,  and  I  have  great  pleasure  in  being  able  to  adduce  an 
instance  of  this — In  the  early  part  of  the  last  century,  through  the 
munificence  of  the  rich,  and  the  liberality  of  some  persons  of 
but  moderate  fortune,  certain  members  of  the  Gallican  Church 
instituted  a  Bible  Society  at  Paris,  and  repeated  editions  of  an 
authorized  (so  to  speak)  New  Testament  were  printed  and  dis- 
persed at  a  low  price«  There  is  a  copy  of  one  of  these  Testaments 
now  in  the  library  of  the  Bible  Society  ;  it  was  printed  at  Paris  in 
1731,  and  the  preface  contains  some  admirable  passages  ;  for 
instance — "  Cette  divine  doctrine,  qui,  sans  doute,  surpasse  infini- 
ment  la  doctrine  de  tous  les  saints.  C'est  la  regie  essentielle,  la  regie 
propre,  et  indispensable,  de  tous  les  Chretiens;  c'est  sur  cette  loi 
qu'ils  seront  juges  au  dernier  jour."  "  This  divine  doctrine, 
which,  without  doubt,  infinitely  surpasses  the  doctrine  of  all  the 
saints,  is  the  essential,  peculiar,  and  indispensable  rule  of  all 
Christians  ;  it  is  by  this  law  that  they  shall  be  judged  at  the  last 
day."  (a  translation  of  this  preface  may  be  seen  in  the  Christian 
Observer  for  December,  1815.)  A  very  pious,  intelligent,  and 
liberal  recommendation  of  the  Scriptures  to  Catholics,  may  also 
be  found  in  the  preface  to  an  Italian  New  Testament,  printed  by 
authority  at  Bergamo  in  1701.     These  are  exceptions  to  what,  I 

E  2 
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fear,  has  been  a  general  rule  with  the  Catholic  Church  ;  for  at-« 
tiiough,  as  we  may  perceive  from  the  above-mentioned  instances, 
individuals  have  from  time  to  time  thought  proper  to  promote,  and 
that  in  the  most  liberal  manner,  the  ciiculation  and  reading  of  the 
Scriptures,  still  there  appears  to  be  a  principle  in  the  Catholic 
Ciiurch,  whi<!h  others,  as  we  may  learn  from  the  decree  of  the 
Council  of  Toulouse,  have  considered  as  sanctioning  the  entire 
withholding  of  the  Scriptures  from  the  laity  in  the  vulgar  tongue. 
Your  readers  will,  I  think,  be  aware  that  I  neither  wish  to  attribute 
to  the  members  of  the  Catholic  Church  faults  which  do  not  belong 
to  them,  nor  to  keep  back  the  praise  which  so  many  of  them  have 
so  well  deserved.* 

I  now  proceed  to  reply  to  the  remaining  observations  of  Mr* 
Egan,  and  the  first  which  presents  itself  involves  a  subject  of  no 
slight  importance,  and  I  give  Mr.  Egan  credit  for  the  very  inge- 
nious manner  in  which  he  has  introduced  the  traditions  of  the 
Church.  In  examining  this  point,  the  first  thing  to  be  done  is  to 
come  to  a  clear  understanding  of  what  is  meant  when  the  word 
*'  traditions  "  is  employed,  and  we  shall  soon  discover  that  there  is 
a  very  wide  difference  between  the  sense  in  which  the  Church  of 
England  uses  that  word,  and  the  meaning  attached  to  it  by  the 
Church  of  Rome.  Between  the  Churches  of  England  and  Rome 
there  is  this  essential  difference, — The  Bible  is  the  sole  fountain 
of  i.'hristian  faith  to  the  Church  of  England,  and  not  the  sole  foun- 
tain of  faith  to  the  Church  of  Rome.  The  Church  of  England  ap- 
peals to  her  liturgy  and  articles  as  documents  having  no  other  va- 
lidity than  what  they  derive  from  the  Bible.  Here  is  an  answer  to 
Mr.  Egan's  question,  "  Where  are  the  thirty-nine  Articles  of  the 
Church  of  England  to  be  lound  in  Scripture.^"  On  this  point 
your  readers  may  easily  satisfy  themselves  by  referring  to  the 
Articles,f  which  may  be  considered  under  four  general  divisions  ; 

*  There  is  an  excellent  version  of  the  Bible,  and  particularly  of  the  New 
Testament,  by  Isaac  Le  Maistre,  one  of  the  illustrious  Society  of  Port  Royal. 
For  a  character  of  this  work,  see  "  Four  Discourses,"  by  Dr.  J.  P.  Smith;  and 
^or  an  accomit  of  the  destruction  of  the  monastery  of  Port  Royal,  see  foiurth  edi- 
tion of  Jamicson's  History  of  France,  note  13,  p.  486 — 491. 

f  Sec  Bishop  Burnet  on  the  xYrticlcs,  Whcatly  on  the  Common  Prayer,  and 
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the  first  five  contain  the  Christian  doctrine  concerning  the  Father, 
the  Son,  and  the  Holy  Ghost ;  in  the  sixth,  seventh,  and  eighth, 
the  rule  of  Faith  is  established  ;  tlie  next  ten  relate  to  Christians 
as  individuals ;  and  the  remaining  twenty-one  relate  to  them  as 
they  are  members  of  a  religious  society.  As  far  as  doctrine  is  con- 
cerned, the  Articles  of  the  Church  of  England  are  to  be  looked 
upon  as  a  formulary  containing  or  exhibiting  a  summary  of  what 
the  Church  believes  to  be  the  doctrines  contained  in  Holjr  Scrip- 
ture,  which  doctrines  are  set  forth  in  her  Liturgy  and  Homilies, 
and  which  she  rests  on  the  authority  of  Holy  Scripture,  declaring 
that  (art.  sixth)  "  Holy  Scripture  containeth  all  things  necessary 
to  Salvation,  so  that  whatsoever  is  not  read  therein,  nor  may  be 
proved  thereby  is  not  to  be  required  of  any  man  that  it  should  be 
believed  as  an  article  of  faith,  or  be  thought  requisite  or  necessary 
to  salvation." 

The  same  caution  is  observed  with  respect  to  the  authority 
claimed  by  the  Church  (art.  twentieth).  "The  Church  hath  power 
to  decree  rites  and  ceremonies,  and  authority  in  controversies  of 
faith,  and  yet  it  is  not  lawful  for  the  Church  to  ordain  any  thing 
that  is  contrary  to  God's  word  written,  neither  may  it  expound  one 
place  of  Scripture  that  it  be  repugnant  to  another,  wherefore  al- 
though the  Church  be  a  witness  and  keeper  of  Holy  Writ,  yet  as 
it  ought  not  to  decree  any  thing  against  the  same,  so  besides  the 
same  it  ought  not  to  enforce  any  thing  to  be  believed  for  necessity 
of  Salvation."  As  to  the  Articles  which  regard  the  discipline  of 
the  Church,  they  are  to  be  considered  as  relating  to  such  things, 
as  being  left  undetermined  by  Scripture,  must  yet  be  necessarily 
tixed  in  order  to  the  very  being  of  christian  society,  and  which 
may  be  determined  without  infringing  the  Divine  authority,  as 
tending  to  preserve  decency  and  order.  A  person  in  declaring 
his  assent  to  such  articles  as  relate  to  these  things  does  not  properly 
declare   that  he  believes  them  to  be  contained  in  Scripture,  but 

Hewlet  on  tlic  Liturgy.  See  also  a  very  able  paper  in  "  Tracts  and  Essays," 
by  the  late  W.  Hey,  Esq.  F.  R.  S.  (London,  Hurst  and  Co  1822.)  With 
i-espect  to  the  "  Discipline  and  Government"  of  the  Church,  the  reader  caimut 
do  better  than  consult  "  Hooker's  Ecclesiastical  Polity." 
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rather  that  they  are  710;  repugnant  to  it,  and  are  among  matters 
allowed  to  be  settled  by  human  prudence. 

The  same  observation  which  applies  to  the  doctrinal  part  of  the 
Articles  applies  also  to  "  The  three  Creeds,*  Nicene  Creed,  Atha- 
nasius's  Creed,  and  that  \s\i\{:\\\s  commonly  called  the  Apostles* 
Creed,"  which  three  Creeds  the  article  (eighth)  declares  "  ought 
thoroughly  to  be  received  and  believed,ybr  they  may  be  proved  by 
most  certain  writs  of  Holy  Scripture.'*  It  is  on  the  rock  of 
Scripture  that  the  Church  of  England  desires  to  rest,  and  to  that 
end  the  framers  of  the  Liturgy,  Articles,  and  Homilies,  directed 
all  their  efforts  and  exerted  their  best  energies.  Is  their  work  im- 
perfect in  any  respect  ?  To  say  that  it  is,  *'  is  only  to  say  that  she 
was  partly  framed  by  human  beings.'*  Is  her  constitution  and 
practice  defective  in  aught  ?  She  was  not  only  partly  framed,  but  is 
also  administered,  by  men.  This  will  surprise  no  one  who  believes 
that  neither  communities  nor  individuals  are  infallible.  Does  any 
one  think  this  admission  goes  too  far  ?  I  would  say  to  him,  in  the 
words  of  one  of  her  firmest  friends,  "Let  such  remember  in  the 
spirit  of  meekness,  that  there  is  a  higher  body  to  which  we  belong, 
and  that  the  Church  of  England  is  no  further  our  mother,  than  as 
she  proves  herself  a  Church  of  Christ."  (see  Short's  "  Sketch 
of  the  History  of  the  Church  of  England,"  &c.  preface  p.  ix.)  The 
Church  of  England,  then,  has  the  Bible  and  the  Bible  alone  as  the 
fountain  of  Christian  faith  ;  on  the  contrary,  the  Church  of  Rome 
has  not  the  Bible  as  the  sole  fountain  of  her  faith.  The  Church 
of  Rome  acknowledges  her  fra(/idon5  as  an  authority  proceeding 
equally  with  the  New  Testament  from  Christ  and  his  Apostles, 
though  transmitted  through  a  different  channel, — as  an  authority 
conveying  doctrines  delivereii  orally  by  the  Apostles  and  recorded 
in  the  works  of  the  fathers.f 

*  See  the  excellent  work  of  Bishop  Pearson  on  the  Creed.  Sec  also  Bid- 
dulph's  "  Essays  on  the  Liturgy:"  this  book  contains  a  compendious  view  of 
the  cliief  arguments  of  Bishop  Pearson,  and  may  be  advantageously  consulted 
by  those  who  have  not  time  to  study  Pearson's  work. 

t  I  beg  to  refer  the  reader  to  Bishop  Marsh's  Comparative  View,  &c.  where- 
in he  will  find  the  subject  treated  in  a  manner  I  cannot  pretend  to,  and  witli  a 
copiousness  which  the  limits  of  a  column  in  a  newspaper  will  not  permit.     Dr, 
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Cardinal  Bellarmine,  in  his  Treatise  on  the  Word  of  God,  di- 
vides his  work  into  four  parts,  the  first  three  books  relate  to  the 
"  written  Word  of  God,"  and  the  fourth,  which  is  entitled  "  of  the 
unwritten  Word  of  God,"  relates  wholly  to  tradition.  The  tra- 
ditions are  called  the  "  unwritten  word,"  not  because  they  have 
never  been  comniitted  to  writing,  but  because  the  doctrines  con- 
tained in  them  were  na^  written  by  the  authors  themselves.  The 
Cardinal  divides  tradition  into  three  kinds  : — 1.  Doctrines  delivered 
by  Christ  himself  to  the  Apostles,  and  taught  by  them,  though 
not  recorded  by  them. — 2.  Doctrines  received  by  the  Apostles  from 
the  dictates  of  the  Holy  Spirit,  and  taught  by  the  Apostles,  but 
left  unrecorded  by  them. — 3.  Tradition  relating  to  Church  cere- 
monies, and  is  called  ecclesiastical  tradition.  The  first  of  these  is 
called  by  the  Cardinal,  Divine  tradition,  and  the  second.  Apostoli- 
cal tradition  ;  but  these  terms  are  occasionally  applied  indifferent- 
ly to  both  kinds,  which  are  included  in  the  word  "  tradition,"  when 
that  word  is  used  to  denote  "the  unwritten  W^ord  of  God."  These 
two  kinds  of  tradition  constitute  a  rule  of  Faith,  which  the  third 
kind,  being  confessedly  of  human  origin,  does  not,  though  it  is 
allowed  to  have  acquired  the  force  of  a  law. 

We  may  here  remark  that  the  term  "  traditions,"  which  occurs 
in  the  thirty-fourth  article  of  the  Church  of  England  corresponds 
with  the  description  given  by  Bellarmine  of  ecclesiastical  tradition, 
the  whole  article  being  intended  to  oppose  the  tenet  of  the  Church 
of  Rome  which  teaches  that  the  customs  of  the  Church  sanctioned 
by  traditional  and  immemorial  usage  have  the  force  of  a  law,  and 
cannot  be  changed.  Onr  business,  however,  is  now  with  the  two 
first  kinds  of  tradition  which  the  Church  of  Rome  regards  as 
constituting  a  rule  of  faith."  "  The  total  rule  of  faith  (says  Bel- 
larmine) is  the  word  of  God,  or  his  Revelation  to  the  Church, 
which  is  divided  into  two  partial  rules.  Scripture  and  Tradition, 
Scripture,  indeed,  inasmuch  as  it  is  a  rule,  has  this  quality,  that 
whatever  it  contains  is  necessarily  true  and  to  be  believed,  and  that 
whatever  is  repugnant  to  it  is  necessarily  false  and  ought  to  be 

Lingard  replied  to  Dr.  Marsh  in  a  little  work  calied  "  Strictures  on  Dr.  Marsh's 
Comparative  View."     I  think  it  fair  to  mention  both  works. 
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rejected.  Since,  however,  it  is  not  a  total  but  a  partial  rule,  the 
consequence  is,  that  it  does  not  comprise  all  things,  and  therefore 
that  there  are  some  things  relating  to  faith  which  are  not  contained 
in  it." 

In  Dr.  Delahogue's  book  '  De  ecclesia  Christi,'  containing  the 
substance  of  the  Theological  Lectures  delivered  at  Maynooth, 
(Dublin,  1S09,  8vo.)  we  find  this  proposition—"  There  are  Divine 
and  Apostolical  traditions,  which,  though  they  were  not  written^ 
have  the  force  of  the  written  lawJ*''  Bossuet,  Bishop  of  Meaux, 
says  that  the  Romish  Church  receives  with  "  equal  veneration  all 
that  has  been  taught  by  the  Apostles  in  writing  or  by  word  of 
mouth."  I  have  already  in  my  first  letter  quoted  the  Council  of 
Trent  on  this  point.  Now,  in  theory  all  appears  very  clear  as  to 
the  equal  authority  of  the  two  rules  of  faith,  the  written  rule  end 
the  unwritten  rule.  In  practice,  however,  there  is  some  confusion 
arising  from  the  ambiguous  manner  in  which  the  terms  Scripture 
and  Tradition  are  employed.  But,  I  think,  that  when  the  autho- 
rity of  Scripture  is  made  to  depend  upon  that  of  tradition,  then 
tradition  becomes  the  paramount  rule,  as  also,  when  tradition  takes 
Scripture,  as  it  were,  under  her  tutelage,  and  determines  what 
doctrine  Scripture  is  to  teach.  Let  us  hear  Dr.  Lingard  on  this 
point — "  It  is  in  vain  that  you  look  into  the  Scriptures  for  a  full, 
clear,  and  succinct  statement  of  the  faith  and  practice  required  of 
those  for  whose  use  they  were  written.  The  articles  of  doctrine 
are  scattered  here  and  there  without  any  attention  to  order  ;*  their 
meaning  is  frequently  hidden  under  the  obscurity  of  the  language  ; 
the  advance  of  the  sincere  inquirer  is  repeatedly  arrested  by  appa- 
rent contradictions  ;  and  it  seldom  happens  that  any  two  readers, 
after  a  patient  and  impartial  inrtstigatlon,  agree  in  the  same  deci- 
sion ;  of  all  the  possible  forms  under  which  a  rule  of  faith  could 
have  been  published  to  mankind^,  the  New  Testament  is  as  such 
the  most  incongruous  and  confused ;  it  is  what  no  sensible  man 
would  ever  have  adopted  ;  and  certainly  we  ought  not  to  attribute 
to  the  wisdom  of  God  that  which  we  judge  unworthy  the  wisdom  of 
man."'  (Strictures  on  Dr.  Marsh's  Comparative  View,  t^-c.  p.  42,43) 

*  ^Scc  Palcy's  Moral  Philosophy,  chap,  iy, 


LETTERS.  33 

What  is  to  supply  this  defect  ?  The  Chuicli  of  Rome  lias  recourse 
to  traditiou,  and  surely  that  which  reduces  a  rule, '  tiie  most  incon- 
gruous and  confused,'  to  clearness  and  regularity,  must  be  a 
paramount  rule  in  the  estimation  of  those  who  so  apply  it.  Were 
a  counsellor  contending  for  the  validity  of  a  deed  in  a  court  of 
justice,  and  should  argue  that  the  deed  was  valid  under  the  autho- 
rity of  a  certain  statute  therein  made  and  provided,  and  upon  the 
authority  of  the  statute  being  questioned,  should  declare  that 
authority  fully  established  because  the  deed  contained  a  clause  to 
that  effect,  the  court  would  scarcely  admit  the  soundness  of  his 
arguments.  The  Church  of  England  would  have  no  objection  to 
receive  any  traditions  which  would  come  under  the  description 
given  by  Mr.  Egan,  but  until  such  can  be  proved  to  be  the  nature 
of  those  traditions  to  her  satisfaction,  it  were  unreasonable  to  ex- 
pect her  to  allow  their  authority,  and  to  consider  them  even,  as  a 
rule  of  faith,  equal  to  the  written  word.  She  considers  that  al- 
though only  a  part  of  the  truth  should  have  been  revealed  in  the 
Apostles'  time,  that  part  would  exhibit  nothing  inconsistent  with 
what  was  revealed  in  after  time;  being  part  and  parcel  of  the  same 
truth, 

I  find  that  I  have  again  trespassed  so  far  upon  your  limits  that 
1  must  defer  further  notice  of  Mr.  Egan's  observations  till  next 
week,  when  I  shall  offer  a  few  remarks  on  the  Canon  of  Scripture. 
I  will  now  take  leave  of  your  readers  with  a  quotation  from  Bishop 
Horsley's  sermons,  as  contrasting  the  opinion  of  no  mean  scholar 
and  divine  with  that  of  Dr.  Liiigard  : — "  It  should  be  a  rule  with 
€very  one  who  would  read  the  Holy  Scriptures  with  advantage  and 
improvement,  to  compare  every  text  which  may  seem  either  impor- 
tant for  the  doctrine  it  may  contain,  or  remarkable  for  the  turn  of 
the  expression,  with  the  parallel  passages  in  other  parts  of  Holy- 
Writ.  In  doing  this  you  vvill  imitate  the  example  of  the  Godly 
Jews  of  Berea,  which  is  recorded  with  approbation  in  the  Acts  of 
the  Apostles,  who,  when  Paul  and  Silas  reasoned  with  them  out  of 
the  Scriptures  of  the  Old  Testament,  *  Searched  the  Scriptures 
daily,  whether  those  things  were  so.*  It  is  incredible  what  a  pro- 
ficiency may  be  made  in  that  knowledge  which  maketh  wise  unto 
fcalvation,  by  studying  the  Scriptures  without  any  other  commeji- 
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tary  or  exposition  than  what  the  different  parts  of  the  sacred 
volume  mutually  furnish  for  each  other.  I  will  not  scruple  to 
assert  that  the  most  illiterate  christian,  if  he  can  but  read  his 
English  Bible,  and  will  take  the  pains  to  read  it  in  this  manner, 
will  not  only  attain  all  that  practical  knowledge  which  is  necessary 
to  his  salvation,  but  by  God's  blessing  he  will  become  learned  in 
every  thing  relating  to  his  religion,  in  such  degree  that  he  will  not 
be  liable  to  be  misled,  either  by  the  refined  arguments  or  false 
assertions  of  those  who  endeavour  to  engraft  their  own  opinions 
upon  the  law  of  God.  He  may  safely  be  ignorant  of  all  philosophy, 
except  what  is  learned  from  the  sacred  books,  which,  indeed, 
contain  the  highest  philosophy  adapted  to  the  lowest  apprehensions. 
He  may  safely  remain  ignorant  of  all  history,  except  so  much  of 
the  history  of  the  first  ages  of  the  Jewish  and  the  Christian  Church 
as  is  to  be  gathered  from  the  canonical  books  of  the  Old  and  New 
Testament.  Let  him  study  these  in  the  manner  I  recommend,  and 
let  him  never  cease  to  pray  for  the  illumination  of  that  spirit  by 
whom  these  books  were  dictated,  and  the  whole  compass  of  ab- 
struse philosophy  and  recondite  history  shall  furnish  no  argument 
with  which  the  perverse  will  of  man  shall  be  able  to  shake  this 
learned  Christian's  faith.  The  Bible,  thus  studied,  will  indeed 
prove  to  be  what  we  Protestants  esteem  it — a  certain  and  sufficient 
rule  of  faith  and  practice,  a  helmet  of  Salvation,  which  alone  may 
quench  the  fiery  darts  of  the  wicked."* 

I  remain.  Sir, 

Your  obedient  servant, 

OBSERVATOR. 

*  Page  223  and  228  of  Eisliop  Horsloy's  Nine  Sermons.  (London^  1815.) 
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LETTER  V. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

Sir, — lubotb  of  "  Observator's  "  letters  I  find  this  rule  laid 
dowu,  "  It  is  not  with  the  opinion  or  sentiments  of  individuals  we 
have  to  do  ;  "  and  yet,  strange  to  say,  "  Observator  "  is  the  first 
to  violate  his  own  rule,  for  he  must  know  that  Dr.  Milner,  the 
Archbishop  of  Cranganore,  and  the  Faculty  of  Paris,  do  not  con- 
stitute the  Catholic  Church,  but  are  "  individuals  "  in  it.  I  do 
not,  however,  want  this  adventitious  aid,  as  I  shall  prove  when  he 
notices  the  remaining  part  of  my  last  letter. 

I  feel  myself  called  upon  to  admire  the  candour  vvitb  which  he 
acknowledges  that  the  Canons  of  the  Council  of  Trent  do  not 
forbid  the  indiscriminate  reading  of  the  sacred  Scriptures,  and  I 
assure  him  that  the  Canons  of  no  other  general  Council  can  be 
found  to  do  so. 

The  uncharitable  inference  which  **  Observator  "  draws  from 
the  fourteenth  Canon  of  the  seventh  Session  of  the  Council  of 
Trent  cannot  be  attributed  to  that  Canon,  as  it  was  made  against 
those  who  denied  that  the  Church  possessed  the  spiritual  power  of 
excommunication^  or  depriving  its  members  of  a  share  in  the 
Communion  of  Saints — a  power  claimed  by  his  Church  in  articles 
eighteen  and  twenty -three,  and  in  the  twelve  first  Ecclesiastical 
Canons. 

He  has  been  also  unfortunate  in  his  quotation  from  Dry  den's 
*'  Religio  Laici,"  as  it  contains  these  words — 


"  The  Carrier  V  not  commissioned  to  expound^'* 

nst  1 
F    2 


which  can  be  easilv  turned  agfainst  himself. 
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Besides,  the  Poem  was  written  in  the  year  1682,  some  years 
before  Dryden  became  a  convert  to  Catholicity.  As  Observator 
refers  to  Dryden,  I  may  be  allowed  to  conclude  with  an  extract 
from  him. 

"  No  Avritten  laws  can  be  so  plain,  so  pm-c, 
"But  wit  may  gloss,  and  malice  may  obscure." 

I  have  the  honour  to  be.  Sir, 

Your's,  &c. 

EUGENE  EGAN. 
Salop,  December  29tli,  1835. 
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LETTER  VI. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

Sir, — In  my  last  letter  I  pointed  out  the  different  meanings 
\vhich  the  Chnrch  of  Rome  attaches  to  the  word  "  traditions,"  and 
shewed  that  Bellarmine,  in  the  fourth  book  of  his  Treatise  **  On 
the  Word  of  God,"  describes  three  kinds  of  tradition,  which  he 
distinguishes  by  the  terms,  divine,  apostolical,  and  ecclesiastical ; 
the  two  former,  according  to  the  Church  of  Rome^  constituting  a 
rule  of  faith  of  equal  authority  with  the  ivritten  word  of  God.  I 
also  pointed  out  the  manner  in  which  the  traditions  of  the  Romish 
Church,  although  in  theory  placed  only  on  an  equal  footing  with 
the  Scripture  as  a  rule  of  faith,  in  practice  are  made  a  paramount 
rule.  The  Church  of  England,  on  the  contrary,  considers  the 
Scriptures  as  the  sole  rule  of  christian  faith,  as  declared  in  the 
articles  already  quoted,  and  as  set  forth  in  the  first  Homily — 
"  Unto  a  christian  man  there  can  be  nothing  either  more  necessary 
or  profitable  than  the  knowledge  of  Holy  Scripture,  forasmuch  as 
in  it  is  contained  God's  true  word,  and  also  man's  duty  :  and 
there  is  no  truth  nor  doctrine  necessary  for  our  justification*  and 
everlasting  salvation,  but  that  is,  or  may  be,  drawn  out  of  that 
fountain  and  well  of  truth."  The  Church  of  England  acknow- 
ledges no  other  rule  of  christian  faith  than  Holy  Scripture;  and 
until  it  can  be  clearly  proved  that  the  traditions  of  the  Church  of 

*  Sec  Hooker's  '  Discourse  on  Justification;'  it  is  generally  printed  at  the 
<>n(l  of  his  Ecclesiastical  Polity,  but  it  may  be  had  with  his  other  admirable 
Sermons,  printed  separately  from  his  larger  works;  I  think  the  price  of  the 
book  is  about  Is.  6d. 
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Rome  have  an  undoubted  right  to  be  considered  as  of  equal 
authority  with  the  written  Word  of  God,  and  that  they  are  in  no- 
wise inconsistent  with  the  Scriptures,  Protestants  may  well  be 
excused  for  rejecting  them  as  a  rule  of  faith.* 

The  texts  cited  by  Mr.  Egan,  as  substantiating  the  claims  of 
the  "  Traditions"  of  the  Church  of  Rome,  do  not  appear  to  a 
Protestant  very  decisive ;  they  are  as  follow,  according  to  the 
Stereotype  Edition  of  the  Douay  Bible,  printed  at  Dublin  in 
1833,  under  the  sanction  of  Dr.  Murray,  I  will  take  them  in  the 
order  in  which  they  appear  in  Mr.  Egan's  letter. — 

1.  "  But  there  are  many  other  things  which  Jesus  did,  which 
if  they  were  written  every  one,  the  world  itself,  I  think,  would  not 
be  able  to  contain  the  books  that  should  be  written." — John  xxi. 
25.  Here  the  Evangelist  affirms  that  the  actions  of  Jesus  were 
exceedingly  more  numerous  than  those  which  had  been  recorded, 
but  he  does  not  say  that  the  number  recorded  were  insufficient  for 
the  purpose  for  which  they  were  recorded ;  and  it  is  remarkable 
that  in  the  twenty-third  verse  of  the  same  chapter  he  mentions  an 
error  that  had  gone  *'  abroad  among  the  brethren,"  and  which  he 
corrects  in  writing.  The  twenty-fourth  verse  also  is  worthy  of 
attention,  in  respect  of  the  care  which  is  taken  to  mark  the  writer 
of  this  testimony,  as  one  who  was  a  competent  witness  of  the  things 
recorded.  Now,  if  we  refer  to  verses  thirty  and  thirty-one  of  the 
preceeding  chapter,  we  shall  find — "  Many  other  signs  also  did 
Jesus  in  the  sight  of  his  disciples,  which  are  not  written  in  this 
book.  But  these  are  written  that  you  may  believe  that  Jesus 
Christ  is  the  Son  of  God,  and  that  believing  you  may  have  life  in 
his  name.''''  The  Evangelist  therefore  considered  that  he  had 
recorded  enough  to  shew  that  "  Christ  is  the  Son  of  God,"  enough 
to  guide  the  believers  to  "  life  in  his  name." 

2.  Faith  then  cometh  by  hearing  :  and  hearing  by  the  word  of 
Christ." — Rom.  x.  17.  If  this  verse  be  examined  in  connexion 
with  the  context,  we  shall  find  no  difficult)'  in  ascertaining  the 
meaning  of  the  Apostle.  The  whole  passage  from  verse  twelve  to 
seventeen  shews  that  without  faith  none  can  call  upon  the  name  of 

*  See  Arclibishop  Tillotson  on  "  The  Riile  of  Faith." 
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the  Lord,  and  without  preachhig  or  publication  of  the  Gospel  in 
some  way,  none  can  believe  in  him.  Those  who  had  an  opportu- 
nity of  hearing  either  Isaias  or  St.  Paul,  or  any  other  inspired 
teacher,  or  of  reading  or  hearing  read  an  accurate  record  of  what 
the  Prophet  or  the  Apostle  taught,  were  not  reduced  to  the  neces- 
sity of  relying  on  oral  tradition. 

3.  "  Now,  1  praise  you,  brethren,  that  in  all  things  you  are 
mindful  of  me,  and  keep  my  ordinances  as  1  have  delivered  them 
to  you."  "  For  I  have  received  of  the  Lord  that  which  also  I  deliver- 
ed unto  you,  that  the  Lord  Jesus  the  same  night  in  which  he  was 
betrayed  took  bread."  "  If  any  man  be  hungry,  let  him  eat  at 
home,  that  ye  come  not  together  unto  judgment  ;  and  the  rest  1 
will  set  in  order  when  1  come." — 1  Cor.  xi.  2,  23,  24.  The  Apos- 
tle, being  about  to  reprove  the  Corinthians,  who,  in  various  in- 
stances, had  been  extremely  reprehensible,  after  speaking  in  com- 
mendatory terms  of  their  general  attention  to  his  injunctions, 
proceeds  to  notice  the  faults  complained  of,  and  then  gives  an 
account  of  the  original  institution  of  the  Lord's  Supper,  as  he  had 
been  instructed  by  an  immediate  revelation  from  Christ,  and  which 
he  had  fully  delivered  to  them.  It  is  worthy  of  remark  that  not 
only  St.  Paul,  but  also  other  inspired  writers,  deemed  it  necessary 
to  record  in  writing  the  account  of  this  institution  {Luke  xxii.  19, 
Matt.  xxvi.  2G);  and  it  is  not  much  in  favor  of  oral  tradition  that 
in  St.  Paul's  absence  the  Corinthians  fell  into  such  disorders  in 
their  manner  of  celebrating  the  Lord's  Supper,  as  to  require  a 
written  account  to  be  sent  to  them  to  remedy  the  matter.  In  the 
last  verse  quoted  the  Apostle  tells  them  that,  on  his  arrival  amongst 
them,  he  *'  will  set  the  rest  in  order." 

4.  "  Therefore  we  also  give  thanks  to  God  without  ceasing, 
because  when  you  received  of  us  the  word  of  hearing  of  God,  you 
received  it  not  as  the  word  of  Man,  but  (as  it  is,  indeed,)  the  word 
of  God,  who  worketh  in  you  that  have  believed." — 1  Thes.  ii.  13. 
The  Apostle  and  his  friends  thanked  God  continually  that  the 
christians  at  Thessalonica  had  received  the  word  of  God  as  became 
them  to  receive  it,  from  the  mouth  of  an  inspired  teacher, 

5.  '*  Therefore,  my  brethren,  stand  fast :  and  hold  the  traditions 
which  you  have  learned  by  word  or  by  cur  epistle." — 2  Thes.  ii. 
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14,  or  in  our  translation  15,  This  text  requires  a  more  particular 
examination,  as  it  is  brought  forward  by  the  Romanists  as  decisive, 
and  accordingly  the  note  to  it  in  modern  editions  of  the  Rhemish 
Testament  exclaims — **  See  here,  that  the  unwritten  traditions  of 
the  Apostles  are  no  less  to  be  received  than  their  epistles." — [This 
note  is  appended  to  the  text  in  an  edition  of  1829,  and  in  the  Ste- 
reotype Edition  of  1833,] 

Chillingworth  quotes  a  passage  from  Cardinal  Perron  upon  the 
above  text,  to  the  following  effect : — "  We  must  not  answer  that 
St.  Paul  speaks  here  only  of  such  traditions,  which,  tho*  not  in  his 
epistles  to  the  Thessalonians,  yet  were  afterwards  written,  and  in 
other  books  of  Scripture,  because  it  is  upon  occasion  of  tradition, 
touching  the  cause  of  the  hindrance  of  the  coming  of  Antichrist, 
which  was  never  ivritten,  but  this  injunction  is  laid  down."  The 
Cardinal  is  certainly  very  bold,  and  very  ingenious,  when  he  is 
able  so  clearly  to  tell  us  what  the  tradition  spoken  of  by  St.  Paul 
was,  although  the  said  tradition  was  never  written  ;  surely  if  the 
tradition  here  alluded  to  be  lost,  because  it  was  never  written,  the 
text  will  not  do  much  in  favour  of  oral  tradition.  However,  with 
the  good  Cardinal's  permission,  we  will  examine  the  text  even 
upon  the  grounds  against  which  he  so  earnestly  exclaims. 

The  original  word,  Uupx^oatq,  may  be  translated  "  a  tradition, 
a  direction,  a  doctrine  or  injunction  delivered  or  communicated 
from  one  to  another,  whether  divine  or  human."  Now  the  Apostle 
might  mean,  "  observe  the  directions  or  injunctions  which  have 
been  delivered  to  you,  partly  in  person  and  partly  in  writing,"  and 
these  directions  might,  for  all  that  we  know  to  the  contrary,  have 
related  to»  matter  of  discipline  as  well  as  doctrine.  The  Apostle 
has  himself  given  this  very  explanation  of  the  term  after  an  inter- 
val of  only  seven  verses — "  And  we  charge  you,  brethren,  in  the 
name  of  the  Lord  Jesus  Christ,  that  ye  withdraw  yourselves  from 
every  brother  walking  disorderly  and  not  according  to  the  tradi- 
tion which  they  have  received  of  us.  For  yourselves  know  how 
you  ought  to  imitate  us,  for  we  were  not  disorderly  among  you. 
Neither  did  we  eat  any  man's  bread  for  nothing,  but  in  labour  and 
in  toil  we  worked  night  and  day,  lest  we  should  be  chargeable  to 
any  of  you  :  Not  as  if  we  had  not  power,  but  that  we  might  give 
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ourselves  a  pattern  unto  yoii  to  imitate  us.  For  also  when  we  were 
with  you,  this  we  declared  unto  you,  that  if  any  man  will  not  work 
neither  let  him  eat."— 2  Thes.  iii.  6,  7,  8,  9,  10. 

Here  we  see  what  the  tradition  spoken  of  by  the  ApOstle  in  the 
sixth  verse  means,  viz.  the  directions  which  he  had  given  to  the 
Thessalonians  not  to  walk  disorder  I j/,  not  to  cat  the  bread  of  others, 
but  to  follow  his  example,  and  to  work  for  their  own  bread.  We 
have  no  proof  that  the  word  "  traditions  "  in  i\^e  former  text  has 
any  other  meaning,  and  in  the  absence  of  such  proof  the  text  fails 
to  prove  that  for  which  it  is  appealed  to.  Let  us,  however,  suppose 
that  the  Apostle  had  doctrines  in  contemplation  when  he  used  the 
word  ;  who  will  undertake  to  prove  that  he  does  not  refer  to  doc- 
trines recorded  in  this  very  epistle  ?  Let  us  even  suppose  that  the 
doctrines  in  question  are  not  recorded  in  his  Epistle  to  the  Thessa- 
lonians, who  will  undertake  to  shew  that  they  have  not  been  re- 
corded in  any  other  Epistle  of  St.  Paul,  or  in  any  Epistle  of  the 
other  Apostles,  or  in  the  Gospels  ?  The  bare  possibility  of  such 
having  been  the  case  is  fatal  to  the  argument  sought  to  be  deduced 
from  this  text.  Neither  will  Bossuet*s  reasoning  afford  better 
erround.  *'  A  most  certain  mark  that  a  doctrine  comes  from  the 
Apostles  is,  when  all  Christian  Churches  embrace  it  without  its 
being  in  the  power  of  any  to  shew  where  it  had  a  beginning. '^ 

Protestants  think  that  the  very  ignorance  about  where  such 
traditions  had  a  beginning  is  a  very  sufficient  reason  for  refusing 
to  receive  them  ;  of  the  doctrines  recorded  in  the  New  Testament 
we  know  the  beginning,  and  receive  them  accordingly.  The 
Church  of  England  acknowledges  no  traditions,  in  the  sense  of  the 
word  as  employed  by  the  Council  of  Trent ;  and  cannot,  of  course, 
be  supposed  to  keep  the  first  day  of  the  week  as  her  Sabbath, 
instead  of  the  seventh,*  on  the  authority  of  such  traditions.  Dr. 
Lingard,  in  his  *  Strictures,'  before  quoted,  endeavours  to  prove 

*  In  an  abridgement  of  the  decalogne  inserted  in  the  spelling  book  commonly 
iiSed  in  tlie  Italian  schools,  the  second  and  fourth  commandments  are  omitted, 
and,  instead  of  the  injunction  to  observe  the  Sabbath,  we  find—"  Remember 
to  keep  holy  the  days  of  fcstivals."-^(Tt7/t/',s  Travels  in  Piedmont y  p.  167  ^ 
Gruhame's  "  Three  Montlis^ Residcnccin  the  Mounfains  east  of  RomCf"*^ p.238. 
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tiiat  Protestants  observe  the  first  day  o.f  the  week  as  their  Sabbath, 
on  the  sole  ground  of  ora/  iraditiaiu 

Now,  the  ?rtora/ obligation  of  devotiiig  a  seventh  portion  of  our 
time  to  the  special  service  of  God  is  established  by  the  most  un- 
equivocal assertions  of  the  Old  Testanient,  and  the  change  of  the 
day  is  supported  by  the  unquestionable  fact,  that  the  primitive 
christians  observed  the  first  day  of  the  week  in  commemoration  of 
our  Lord's  Resurrection.  The  proofs  of  this  have  been  admirably 
brought  together  by  Bishop  Pearson,  m  his  work  on  the  Creed — 
*'  This  day  did  the  Apostles  from  the  beginning  most  religiously 
observe,  by  their  meeting  together  for  Holy  purposes,  and  to 
perform  religious  duties.  The  first  observation  was  performed 
})rovidentially,  rather  by  the  design  of  God  than  by  such  inclina- 
tion or  intention  of  their  own — *  For  the  same  day  (saith  the  Evan- 
gelist, ti)at  is,  the  day  on  which  Christ  rose  from  the  dead,)  at 
evenings  being  the  Jirst  day  of  the  tceek,  the  disciples  were  assem-^ 
bled  for  fear  of  the  Jews.''  (John  xx.  19.)  The  second  observa- 
tion was  performed  voluntarily,  for  ^  after  eight  days  again  his 
disciples  were  tciihiu,  and  Thomas  with  them.'*  (John  xx.  26.) 
The  first  day  of  the  week,  when  Ciirist  rose,  by  the  providence  of 
God  the  disciples  were  together,  but  Thomas  was  absent  ;,  upon 
the  first  day  of  the  next  week,  they  were  all  met  together  again,  ia 
expectation  of  the  Saviour,  and  Thomas  with  them.  Again, 
^  when  the  day  of  Pentecost  was  fully  come^  (which  was  also  the 
first  day  of  the  week,)  they  icere  all  with  one  accord  in  one  place  * 
(Acts  ii.  I),  and  having  received  the  promise  of  the  Holy  Ghost,, 
they  spake  with  tongues,  preached  the  Gospel,  '  and  the  same  day 
tvere  added  unto  them  about  three  thousand  souls.^  (Acts  ii,  41.) 
The  same  practice  of  convening  we  find  continued  in  the  following 
years  :  for  '  upon  the  first  day  of  the  week,  ichen  the  disciples 
came  together  to  break  bread,  Paul  preached  unto  them  '  (Acts 
XV.  7.)  ;  and  the  same  Apostle  gave  express  command  concerning 
the  collection  for  the  Saints,  both  of  the  Churches  of  Galatia  and 
Corinth — *  upon  the  frst  day  of  the  iceek  let  every  one  of  you  lay 
by  Iwu  in  store,  as  God  hath  prospered  him.'^ 

"From  this  Resurrection  of  our  Saviour,  and  the  constant  prac- 
tice of  the  Apostles,  this  fi,rst  day  of  the  week  came  to  have  the 
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Yi'&Yne  of  the  Lord's  Day  ;  and  so  it  is  called  by  St.  John  himself 
hu  the  Revelation  (i.  lO]^-*  /  icas  in  the  spirit  on  the  Lord's  dafj^^ 
'and  thus  the  observation  of  that  day,  which  the  J^ws  did  sanctify, 
teased,  and  was  buried  with  our  Saviour,  and  instead  of  it,  the 
religious  observation  of  that  day  on  which  the  Son  of  God  rost; 
from  the  dead,  by  the  constant  practice  of  the  blessed  Apostles, 
was  transmitted  to  the  Church  of  God,  and  so  continu-ed  in  all 
ages/'*  These  are  reasons  why  Protestants  keep  their  Sabbath 
on  the  first  day  of  the  week,  commemorating  therein  the  resurrec- 
tion of  him  tvho  declared  himself"  Lord  also  of  the  Sabbuth,"  and 
in  so  doing  they  are  not  guided  solely  by  tradition^ 

Mr.  Egan  asks  why  Protestants  d-o  not  obey  the  command  in 
Acts  XV.  28,  29,  "  to  abstain  from  blood  and  from  things  stran- 
gled ?"  Let  the  reader  examine  the  context,  and  he  will  find  a 
■prohibition  as  to  meats  "  offered  to  idols,"  a  very  necessary  one  on 
the  particular  occasion  ;  it  was  necessary  that  the  converts  should 
shew,  by  so  doing,  their  utter  renunciation  and  abhorrence  of  idol- 
atry :  and  the  forbidding  of  things  strangled,  (in  which  the  blood 
remained,)  and  of  blood,  was  necessary  in  ord^r  that  the  Jewish 
convert  might  not  be  needlessly  grreved.  The  permission  given  to 
the  Israelites,  to  sell  the  bodies  of  the  animals  which  died  of 
themselves,  clearly  shews  that  the  restriction  as  to  eating  blood 
"was  ceremonial,  tiot  moral;  had  it  been  moral,  they  would  have 
been  the  cause  of  sin  in  the  aliens  to  whom  they  gave  or  sold  the 
bodies.  (Deut.  xiv.  2L)f 

On  John  xiii.  13, 14,  Whitby  remarks  on  the  command  to  "  wash 
one  another's  feet, "-^<' not  by  doing  this  in  a  literal  sense  once  a 
year,  but  in  the  spiritttal  sense,  by  being  always  ready  to  do  any 

*  See  Tracts  and  lEsSaj-s,  by  the  late  W.  Hey,  Esq.  F.  R.  S.  (in  which  the 
Tcadcr  will  find  some  very  ^  ahiable  observations  on  the  universal  obligation  to 
keep  the  Sabbath  holy),  p.  242  to  294.  See  also  Dr.  Gordon's  Lectures  on 
4he  Church  Catechism,  vol.  ii.p.  201.  Taley's  Moral  Philosophy,  c.  vii.  Seek- 
er's Lectures  on  the  Catechism,  p.  175.  Bcausobrc's  Introduction  to  St. 
Matthew's  Gospel,  p.  142. 

t  For  a  full  account  of  the  intention  of  the  Je^vish  Ceremonial  Laws,  see 
Dr.  Graves's  Lectures  on  the  Pentateuch,  a  work  that  cannot  be  too  highly 
'W^commended. 

«2 
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service  by  which  we  may  promote  the  welfare  and  advance  the 
purity  of  any  member  of  the  Church  *  for  the  servant  is  not  above 
his  Lord.'  "  Your  readers  may  find  these  subjects  copiously 
treated  of  in  the  commentary  of  Scott,  and  in  various  other  com- 
mentaries ;  but  there  is  nothing  like  examining  the  context ^  and 
reading  the  Bible  in  the  manner  recommended  by  Bishop  Horsley. 
"  The  Word  which  saveth  our  souls,"  says  the  Venerable  Hooker, 
*'  is  near  us ;  we  need  not  for  knowledge  but  to  read  and  live." 

Mr.  Egan  has  well  remarked,  that  the  soul  of  the  most  illiterate 
person  is  as  dear  to  the  Redeemer  as  the  soul  of  the  profoundest 
philosopher ;  it  is — and  for  that  very  reason  let  the  Word  of  the 
living  God  be  placed  within  his  reach  ;  and  if  he  cannot  read,  let 
it  be  read  to  him,  and  let  him  that  reads  it  to  him  beware  that  he 
add  not  to,  nor  take  from  that  blessed  Word  ;  the  philosopher  in 
the  pride  of  human  reason,  is  much  more  likely  to  err  in  perusing 
the  Holy  Scriptures  than  the  humble  enquirer  who  simply  asks, 
"  What  shall  I  do  to  inherit  eternal  life  ?  "  Whether  such  enqui- 
rer seeks  to  derive  his  knowledge  from  hearing  the  Word  of  God, 
or  is  able  to  read  it  for  himself,  he  will  find  the  truth  of  that 
Scripture  which  saith,  **  If  any  man  will  do  his  Will,  he  shall 
know  of  the  doctrine  whether  it  be  of  God."  '*  For  (as  the  first 
Homily  says)  God  receiveth  the  learned  and  unlearned  and  casteth 
away  none,  but  is  indifferent  unto  all."  Since  the  day  which 
g?ive  to  England  the  Scriptures  in  her  own  language,  her  cottages 
have  been  the  dwellings  of  many  a  learned  christian^  many  a  child 
ofGod. 

In  the  first  days  of  the  preaching  of  the  Apostles,  the  Word 
doubtless  was  delivered  by  word  of  mouth,  and  suffered  nothing 
from  being  so  delivered  by  inspired  teachers  ;  we  find  them  soon, 
however,  committing  the  Word  of  God  to  writing;  and  St.  Peter 
gives  a  reason  for  so  doing — "  Moreover,  1  will  endeavour  that  ye 
may  be  able,  after  my  decease,  to  have  these  things  always  in 
remembrance."  And  it  is  worthy  of  our  attention,  that  in  a  text 
often  quoted  to  prove  the  impolicy  of  putting  the  Scriptures  into 
the  hands  of  the  illiterate,  we  find  a  proof  that  in  the  Apostles^ 
time  the  Scriptures  were  within  their  reach.  "  As  also  in  all  his 
Epistles,   speaking   in  them  of  these  things,  in  which  are  some 
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tliingis  hard  to  be  understood,  which  they  that  are  unlearned  and 
unstable  wrest,  as  they  do  also  the  other  Scriptures,  unto  their 
own  destruction."    Now,  whatever  meaning  we  may  put  upon  the 
word  **  unlearned,"  whether  we  consider  it  as  importing  illiteratey 
or  untaught  in  the  school  of  Christ,  this  is  very  plain,  that  both 
St.   Paul's  Epistles  and    the  other  Scriptures  must   have  been 
accessible  to  the  ^^  unlearned,'''*  or  how  could  they  wrest  them  to 
their  own  destruction?     We  find  our  Saviour  and  the  Apostles 
constantly  appealing  to  the  Scriptures,  and  surely  their  hearers 
must  have  had  the  means  of  judging  of  the  appeal,  by  a  knowledge 
of  the  Scriptures  to  which  the  appeal  was  made.     We  know  how 
strict  the  command  was  to  make  known  the  law  among  the  Israel- 
ites,  and  as  we  do  not  know  that  printing  was  then  discovered, 
there  cannot  be  drawn  any  very  strong  argument  in  favour  of 
tradition  from  the  circumstance  of  printing  being  comparatively  a 
new  discovery.     This  we  do  know,  that  deplorable  ignorance  pre- 
vailed for  ages,  and  *'  gross  darkness  covered  the  nations"  who  had 
not  the  Scriptures  given  to  them  in  their  own  tongue  ;  and  we  alio 
know  there  were  others,  though  comparatively  few,  who  enjoyed 
the  blessing  of  Scriptural  knowledge,  and  that  they  exhibited  the 
fruits  of  that  knowledge  in  the  holiness  of  their  life.     Why  God 
permitted  this  to  he,  we  must  not  presume  to  say. 

Mr.  Egan  asks  how  I  would  prove  to  an  infidel  or  heathen  that 
the  Bible  is  the  Word  of  God  without  the  traditions  of  the  church  ? 
The  question  has  been  often  asked  and  often  answered.  I  certainly 
should  not  argue  with  him  on  the  authority  of  oral  tradition,  for 
then  1  must  assume  a  position  which  an  infidel  or  a  heathen 
would  not  allow,  and  so  we  should  have  no  ground  to  begin  our 
discussion  upon,  I  might  with  more  chance  of  success  address 
myself  to  his  reason,  and,  should  it  be  necessary,  produce  the  ar- 
guments furnished  in  Paley's  Natural  Theology,  and  other  works, 
for  his  consideration  ;  and  after  shewing  the  Existence*  of  a  Being 
of  infinite  wjsdoni,  goodness,  and  power,  as  perfectly  consonant 
with  the  conclusion  at  which  our  reason  would  arrive  from  an 
attentive  consideration  of  the  woi  ks  of  creation,  of  '*  those  Heavens 

*  Thus  far  a  mere  DcUi  -vvoiild  be  pn  pared  to  go. 
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\vblcb  declare  the  Glory  of  God,"  and  of"  that  Firmament  which 
shevveth  his  handiwork  ;  "  I  might  proceed  to  point  out  the  con* 
tents  of  the  Bihle  as  equally  consonant  with  the  atlribiites  of  such 
a  Being.  1  might  point  out  to  him  the  testimony  supplied  by 
the  harmony,  the  beauty,  the  wisdom,  purity,  and  fitness  of  the 
whole  Volume  of  Truth.  I  migbt  then  proceed  to  shew  the 
genuineness  of  the  Scriptures,  by  tracing  them  up  to  their  source^ 
through  written*  documents,  without  a  link  failing  in  the  chaift 
of  evidence  ;  1  might  appeal  even  to  the  adversaries  of  Christianity 
for  proofs  that  these  books  were  attributed  to  the  authors  whose 
liames  they  bear;  I  might  lead  him  then  to  tire  testimony  afforded 
by  miracle,  by  prophecy,  by  facts,  by  the  character x>f  the  witneses, 
and  by  their  voluntary  sufferings  ;  1  might  shew  him  the  impossi* 
bility  of  forging  such  documents  without  the  forgery  being  de- 
tected ;  I  might  tell  him  of  the  argiiments  to  be  deduced  from 
the  style  of  the  books,  if  he  were  a  learned  man,  and  point  to  the 
undesigned  f  coincidences  in  the  various  portions  of  the  Sacred 
Volume.  I  might  thus  btd  him  *'  walk  about  Zion,  and  go  round 
about  her  ;  tell  the  towers  thereof;  mark  well  her  bulwarks,  and 
consider  her  palaces."  I  might  do  all  this  without  the  help  oforal 
lradilioi\,  bat  as  to  producing  conviction  in  a  learned  or  unlearned 
mind,  that  must  depend  upon  him  "  from  whom  cometh  the  pre* 
paration  of  the  heart." 

Let  a.  Catholic  speak  on  this  point.  •'  God  has  his  moments, 
and  it  is  not  for  us  to  arraign  his  wisdom,  or  attempt  to  prescribe 
bounds  to  his  power.  His  Spirit  works  every  where,  and  when  he 
pleases  ;  we  see  the  changes  he  produces,  but  the  hidden  admira- 
ble ways  by  which  he  proc'uces  them,  no  one  knows  ;  they  are  the 
profound  mysteries  of  Providence,  which  will  only  be  revealed  in 
the  great  day  of  the  Lord.  Of  us  he  demands  solicitude,  labour, 
and  toil  ;  he  reserves  to  himself  the  increase;  he  commands  us  to 

*  See  Palcy's  Evidences,  chap.  iS.  jKirt  1 ;  Hartwell  Hoiro,  vol.  I-. 

t  See  Paley's  Horoe  Pauliuse;  Blunt's  Ycracily  of  the  Gospels;  The  Pleia<]-^ 
being  Vol.  XXYI.  of  Constable's  Miscellany,  containing  an  Abridgement  of 
the  Works  of  Dr.  Leland,  Mr.  Leslie,  Dr.  Doddridge,  Bishop  Watson,  Bishop 
Butler,  Dr.  Palcy,  Mr.  Soame  Jenyiis,  and  Dr.  Watts  on  the  Evidences  of 
Ciiristianity^ 
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teach,  to  exhort,  to  reprove,  to  '  cry  aloud  and  not  to  spare  ; '  on 
himself  alone  depends  the  entrance  of  the  good  seed  of  the  word 
into  the  heart  duly  prepared  to  receive  it."* 

With  respect  to  the  Canon  of  the  New  Testament,  we  cannot 
tell  exactly  when  it  was  settled.  The  simple  fact  is,  that  the 
Canons  of  the  Council  of  Laodicea,  A.  D.  3G4,  are  the  earliest 
extant  which  give  a  formal  catalogue  of  the  books  of  the  New 
Testament ;  and  we  do  not  receive  these  books  as  canonical,  or  in 
other  words,  as  constituting  a  rule  of  faith,  merely  because  they 
were  accounted  such  by  any  council,  but  because  we  have  infinite- 
ly more  decisive  and  satisfactory  evidence  than  we  have  concerning 
the  authenticity  and  genuineness  of  any  other  books  whatever,  to 
say  nothing  of  the  proofs  of  their  inspiration  wholly  independent 
of  the  decisions  of  councils.  "  Different  churches  received  differ- 
ent books  accordino:  to  their  situation  and  circumstances.  Their 
Canons  were  gradually  enlarged  ;  and  at  no  very  great  distance  of 
time  from  the  age  of  the  Apostles,  with  a  view  to  secure  to  future 
ages  a  divine  and  perpetual  standard  of  faith  and  practice,  these, 
writings  were  collected  together  into  one  volume,  under  the  title  of 
*  The  New  Testament.'  "f 

With  respect  to  the  Canon  of  the  Old  Testament,  there  is  an 
essential  difference  between  the  Church  of  England  and  the 
Church  of  Rome  as  to  the  reception  of  certain  books  which  are 
termed  Apocryphal.  Upon  this  point  I  refer  your  readers  to 
Bishop  Marsh's  Comparative  View,  p.  76,  and  also  to  the  first 
volume  of  Jones  on  the  Canop  of  the  New  Testament,  as  the 
detail  of  the  reasons  why  the  Church  of  England  rejects  such 
books  from  the  catalogue  of  those  which  she  considers  as  consti- 
tuting her  rule  of  faith,  would  trespass  too  far  upon  your  columns. 
Should  it,  however,  be  necessary,  1  may  at  a  future  time  enter 
more  fully  into  the  subject. 

I  cannot  possibly  agree  with  Mr.  Egan  that  the  observationsi 

*  Sec  a  Translation  of  the  Charges  of  P.  M^^ssLllon,  Bishop  of  Clermont,  by 
the  Rev.  Thcophihis  St,  John,-  L.  B-  &c. 

t  See  Hartwell  Home's  Introduction,  vol.  I.  pp.  70 — 71 ;  also  that  exceU 
lent  work,  Jones  "  On  the  Canon  of  the  Ncay  Testament/'  also  a  useful  Uttlt 
book  called  '  Companion  to  the  Bibl? ,' 


48  LETTERS. 

applicable  to  the  Roriilsh  Prayer  Book  are  equally  applicable  to 
Scripture;  and  any  of  your  readers  who  may  have  seen  the  table 
I  referred  to,  will  I  think,  coincide  with  me  in  this  opinioti.  I 
cannot  apply  to  the  written  Word  of  God  remarks  which 
appear  to  me  just  when  applied  to  a  human  production,  I  am  sorry 
to  learn  that  his  congregation  are  not  supplied  with  Bibles  ;  but  I 
cannot  consent  to  put  into  any  man's  hands  a  translation  to  which 
I  have  as  many  objections  to  make  as  he  can  possibly  have  to 
make  with  respect  to  our  translation.* 

One  word,  before  I  conclude,  in  favour  of  the  British  and  Foreign 
Bible  Society.  From  an  attentive  consideration  of  the  proceedings 
of  that  Society  for  some  years,  I  have  been  confirmed  in  my  opinion 
respecting  the  good  it  is  calculated  to  produce  under  the  blessing 
of  God.  Having  for  its  object  the  circulation  of  the  pure  and 
unadulterated  Word  of  God  among  *'  the  people  of  every  nation 
under  heaven  ;'*  admitting  to  its  membership  all  who  are  disposed 
to  promote  that  object ;  embracing  in  its  plans  the  uttermost  parts 
of  the  earth,  it  does  not  overlook  the  cottages  and  hamlets  of  our 
native  land  ;  it  has  been  instrumental  in  bringing  many  to  "  the 
knowledge  of  the  only  true  God  and  of  his  Son  Jesus  Christ,"  to 
whom  be  all  the  glory.  Like  all  other  societies  whose  proceedings 
are  administered  by  human  beings,  it  may  exhibit  its  imperfections, 
and  many  may  feel  strong  objections  towards  it  who  have  not  taken 
the  pains  to  examine  its  system  and  proceedings  with  attention  in  all 
their  bearings  ;  but  if  we  turn  aside  from  every  institution  which 
is  not  perfect,  what  institution  will  claim  our  support?  If  we 
wait  to  do  what  we  think  will  be  productive  of  good  till  all  objec- 
tors are  silenced,  I  much  fear,  constituted  as  the  world  at  present 
is,  we  shall  never  begin. 

Amidst  the  contentions,  which  on  all  sides  are  disturbing  the 
peace  of  society,  it  is  gratifying  to  behold  Christians  of  all  deno- 
minations uniting  to  send  forth  the  Word  of  Truth,  agreeing  to 
silence  the  doubtful  disputations  of  human  reason,  assigning  to 
the  volume  of  eternal  truth  its  rightful  place,  and  thus  declaring 

*  Of  the  care  which  was  taken  in  preparing  our  Authorised  Version,  see 
liartwell  Home,  vol,  II.  p.  2 17,  &c. ;  see  also  Dr.  Turton's  work  '  On  the  Text 
©f  the  Bible.* 
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their  firm  belief,  that,  with  the  blessing  of  God,  Holy  Scripture 
*'  is  able  to  make  men  wise  unto  salvation."  It  is  most  gratifying 
to  behold  how  greatly  God  has  been  pleased  to  bless  this  work  of 
mercy  with  the  most  signal  success.  Multitudes,  who  were  once 
blind  and  ignorant  heathens,  have  been  brought  to  the  "  knowledge 
of  the  truth  as  it  is  in  Jesus,"  many  of  whom  are  still  by  their  holy 
lives  "  adorning  the  doctrine  of  God  their  Saviour,"  whilst  others, 
after  having  given  proof  of  their  conversion  to  a  vital  and  saving 
faith,  have  departed  this  mortal  life  in  the  hope  of  a  blessed  im- 
mortality, through  the  atoning  merits  of  a  crucified  Redeemer. 
Who,  as  he  reads  of  these  things,  does  not  feel  his  "  heart  burn 
within  him  ?  " — does  not  feel  himself  constrained  to  wish  all  who 
are  engaged  in  promoting  the  glory  of  God  and  the  kingdom  of 
the  Redeemer,  whether  they  belong  to  this  or  any  other  similar  in- 
stitution, '*  good  luck  in  the  name  of  the  Lord  ?  "  May  they  go  on 
and  prosper  till  the  Word  of  God  be  made  known  to  every  people, 
and  nation,  and  tongue,  and  kindred,  and  "all  the  kingdoms  of 
this  world  are  become  the  kingdoms  of  our  Lord  and  of  his 
Christ  ;"  till  every  heart  be  subdued  to  the  obedience  of  faith, 
every  knee  bow  to  the  sceptre  of  Christ,  and  every  tongue  confess 
that  HE  is  Lord  to  the  glory  of  God  the  Father. 

I  am,  Mr.  Editor, 

Your  obedient  servant, 

OBSERVATOR. 


P.  S.  I  beg  to  ofler  the  following  remarks  on  Mr.  Egan's 
observations  in  your  paper  of  last  Wednesday.  Mr.  Egan  having 
made  light  of  the  Rule  prefixed  to  the  Index,  I  quoted  the  opini- 
ons of  the  Archbishop  of  Cranganore  and  Bishop  Milner  as  coin-' 
ciding  with  mine  as  to  the  authority  of  the  Rule,  as  your  readers 
will  perceive  by  referring  to  my  letter,  wherein  they  will  find  the 
following  words : — *'  I  think  the  above  extracts  make  it  sufficiently 
clear  that  the  Rule  has  been  considered  by  more  than  one  prelate 
of  the  Catholic  Church,  as  one  that  ought  to  be  obeyed.'''  I  made 
no  concession   as  to  the  authority  )nf  that  Rule,  considered  in  con- 
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nexlon  with  the  Council  of  Trent ;  my  words  convey  no  such 
concession.  I  stated  that  the  words  contained  in  the  Catholic 
Priesfs  letter  were  not  to  be  found  in  the  Canons. 

The  Faculty  of  Paris  I  quoted,  as  confirming  my  views  of  the 
bearlnf^  of  the  tenets  set  forth  in  the  Canons,  &c.  of  the  Romish 
Church.  As  to  the  power  of  excommunication  claimed  by  the 
Church  of  England,  I  trust  that  I  shall  be  able  to  shew  no  slight 
difference  on  that  head  also  between  the  two  Churches. 

For  an  account  of  Dryden's  conversion  to  the  Romish  religion, 
after  which  he  produced  the  fable  of  the  "  Hind  and  the  Panther,'* 
see  Dr.  Johnson's  Lives  of  the  Poets.  The  lines  quoted  by  Mr. 
Egan  may  be  applied  according  to  the  opinion  of  the  reader, 
Tliey  *'  cut  two  ways.^' 
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LETTER  VII. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

Salop,  Jan.  llth,  1836. 

Sir, — I  owe  *'  Observator*s  "  long  letters  ii  few  remarks,  which 
I  hope  you  will  be  so  good  as  to  insert  in  your  next  Journal. 

He  touches  on  so  many  different  subjects  that  I  am  tempted  to 
cry  out  in  the  words  of  the  Poet,  "  Qua;;  quihus  anteferem  ?  '*  I 
must,  however,  call  on  him  to  come  to  some  decision  on  the  sub- 
jects on  which  we  first  started,  before  we  enter  on  the  discussion  of 
new,  I  am  very  willing  to  enter  into  any  other  religious  subject 
"  Observator  "  chooses,  when  these  are  settled. 

Before  I  answer  his  remarks  on  the  discipline  of  the  Catholic 
Church,  relative  to  the  reading  of  the  Scriptures,  I  find  it  neces- 
sary to  observe,  in  the  first  place,  that  he  is  mistaken  when  he 
asserts  that  tradition  relating  to  church  ceremonies  and  discipline 
*'  cannot  be  changed,''''  The  church  can  give  her  ministers  permis- 
sion, for  instance,  to  celebrate  Mass  in  any  of  the  modern  lan- 
guages instead  of  Latin.  Private  individuals  are  not  at  liberty  to 
violate  her  laws  ;  but  the  authority  which  has  framed  these  laws, 
as  is  the  case  in  temporal  kingdoms,  can  change  them,  and  substi- 
tute others  not  opposed  to  the  laws  of  God.  Secondly,  I  again 
call  on  "  Observator "  to  appear  in  his  own  name,  as  he  must  know 
that  "  an  anonymous  writer  wants  the  moral  courage  that  gives 
force  and  dignity  to  truth."  Thirdly,  1  protest  against  his  praise 
of  individuals  in  the  Catholic  Church,  for,  in  my  mind,  it  amounts 
to  censure,  as  it  is  attended  with  fears  and  insinuations.  *'  Timeo 
Danaos   et   dona   fcrentes,"      Fourthly,   I   also   strongly  protest 
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against  the  testimony  of  the  Foreign  Bible  Society  on  Catholic 
customs,  discipline,  or  doctrine,  since,  from  my  own  knowledge  of 
JacfSf  this  testimony  cannot  be  considered  impartial.  Fifthly,  I 
am  not  conscious  of  having  deserved  the  title  of  "  ingenious,^*  for 
having  simply  asked  whether  the  Church  of  England  does  not 
follow  tradition  as  well  as  the  Catholic  Church.  It  appears  to  me 
that  there  is  much  more  ingenuity  displayed  in  "  Observator's  '* 
evading  to  answer  my  questions  relative  to  the  non-observance  of 
Saturday,  the  scriptural  sabbath,  and  the  observance  of  Sunday, 
the  trad'uional  sabbath,  &c.  &c.  than  in  my  putting  the  questions. 

Let  me  now  consider  the  charges  brought  against  Catholic  dis- 
cipline on  the  reading  of  the  Sacred  Volume. 

After  all  the  evidence  I  have  adduced  in  proof  of  Catholics 
being  allowed  to  read  the  Scriptures  in  the  vulgar  tongue,  and 
after  my  having  appealed  to  public  charity  in  behalf  of  those  of 
iny  congregation,  whose  means  will  not  allow  them  to  buy  Catholic 
Bil>le8  of  seven  or  eight  shillings  each,  "  Observator  "  refers  to 
Dr.  Milner,  who  is  one  of  those  *'  individuals  with  whose  opinions  '* 
he  professes  to  "  have  nothing  to  do,"  and  to  the  "  Declaration  of 
the  English  Vicars  Apostolic,"  with  what  view  I  cannot  see,  as  all 
that  can  be  inferred  from  either  is,  that  "  the  Scriptures  are  not  to 
he  urged  as  the  sole  rule  of  faith, ^''  and  that  the  Bishops  have  a 
right  to  decide  whether  the  Scriptures  should  be  made  "  a  class 
book  for  children  or  not,"  while  they  expressly  say  that  every  one 
of  mature  years  has  permission  to  read  "  authentic  and  apjjrovcd 
translations  with  explanatory  notes."  *' Observator  "  will,  on 
reflection,  see  that  this  is  totally  distinct  from  prohibiting  the 
people  to  read  the  Scriptures  as  set  forth  in  this  calumnious 
charge. — '*  Popery  expressiy  forbids  the  sinner  to  read  the  Word 
of  Eternal  Life."  Neither  Dr.  Milner  nor  the  Bishop's  declara- 
tion "  forbids  the  religious  parent's  reading  to  his  young  children 
the  *  Word  of  Eternal  Life  ;'  "  yet,  in  my  own  private  opinion, 
1  think  the  parent  ought  to  use  caution  in  placing  the  Book  of 
Leviticus  or  the  Song  of  Solomon  in  the  hands  of  an  uninstructed 
child,  who  is  unacquainted  with  the  Oriental  mode  of  conveying 
religious  instruction,  as  used  in  the  latter  Book. 

The  Index  to  whose  rules  he  refers  is  understood  by  Catholics 
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to  caution  them  against  Protestant  Translations  of  the  Bible,  and 
not  Catholic.  Again,  the  Index  does  not  in  the  least  affect  the 
faith  of  Catholics.  It  is  partly  of  a  local  and  political  nature, 
which  surely  cannot  extend  beyond  the  temporal  authority  of  its 
framers.  Besides,  those  who  have  its  direction  are  the  best  inter- 
preters of  its  laws  ;  and  as  they,  to  my  own  knowledge,  do  not 
forbid  the  reading  of  the  Bible  in  the  vulgar  tongue  in  Italy,  or 
any  where  else,  "  Observator's "  inference  must  necessarily  be 
incorrect.  Pius  VPs  letter,  which  "  Observator  "  has  been  so  good 
as  to  give  in  full,  will  also  prove  this  ;  for  the  Pope  says  that 
Abbate  Martini  did  not,  by  translating  the  Bible  into  the  vulgar 
tongue,  "  suitable  to  every  one''s  capacity,*^  "  swerve  J^rom  the  laivs 
of  the  Index,^*  My  opponent  will  not,  Sir,  I  hope,  be  offended  if 
I  say  that  Pius  VPs  interpretation  must  have  more  weight  with 
Catholics  than  his. 

*'  Observator  "  seems  to  lay  great  stress  on  the  Synod  of  Tou- 
louse, while  he  has  not  told  your  readers  that  it  was  but  a  mere 
diocesan  synod,  of  such  insignificance  that  it  is  not  even  noticed  in 
some  histories  of  the  Councils  of  the  Church.  This  Synod  was 
held  against  the  Albigenses  as  a  wicked  people,  who  totally  reject- 
ed the  Old  Testament,  and  abused  the  New  by  saying  that  our 
Blessed  Redeemer  was  not  born  in  Bethlehem,  and  did  not  die  on 
Calvary — that  the  world  was  created  by  two  Beings — by  God  the 
creator  of  the  soul,  and  Satan  the  creator  of  the  body.  This  people 
looked  upon  decency  and  modesty,  as  Mosheim  tells  us,  "  as  marks 
of  inward  corruption.'*  See  his  Eccles.  Hist.  Vol.  III.  page  284, 
For  their  horrid  practices,  see  Moreri  Dictionaire  Historique 
(Albigeois)  ;  also  Guillaume  Catel  Histoire  des  Comtes  de  To- 
louse,  Fol,  1G23  ;  The  Protestant  Centuriators,  and  the  Dictiona- 
rium  of  Bishop  Cooper.  I  am  fully  aware  that  certain  modern 
writers  make  strange  assertions  in  speaking  of  the  Albigenses,  but 
1  prefer  the  concurrent  testimony  of  cotemporary  writers,  English 
and  Foreign,  to  modern  assertion. — See  Mosheim  as  above. 

To  return  to  the  Synod.  It  by  no  means  speaks  the  practice  of 
the  Catholic  Church,  for  we  have  about  this  time  Gersenius, 
Abbot  of  Vercelli,  in  Italy,  by  some  said  to  be  author  of  the 
Following  of  Christ,  or  Thomas  a  Kempi?,  ns  others  will  have  its 
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author  in  the  following  century,  strongly  recommending  the  read- 
ing of  the  Scriptures.  See  the  Following  of  Christ,  fourth  book, 
and  eleventh  chapter,  whose  title  runs  thus — "  That  the  Body  of 
Christ  and  the  Holy  Scriptures  are  most  necessary  to  a  faithful 
soul."  Soon  after  this  period  we  have  various  versions  of  the 
Scriptures  in  the  modern  languages.  Hadewich,  Duchess  of 
Lithuania,  translated  the  Bible  in  1390,  and  Sir  Thomas  More,  in 
his  Dialogues,  third  book  and  fourteenth  chapter,  tells  us  that  the 
Catholic  Archbishop  Arundel,  in  censuring  Wicliff 's  version  of 
the  Bible,  in  a  convocation  at  Oxford,  in  1382,  or  a  few  years  later, 
used  these  words  : — *'  Long  before  his  (Wicliff  *s)  days,  the  holy 
Bible  was  translated  by  virtuous  and  well-learned  men  into  the 
English  tongue.  Myself  have  seen,  and  can  shew  you  Bibles  fair 
and  old,  written  in  English,  which  have  been  known  and  seen  by 
the  bishop  of  the  diocese,  and  left  in  laymen's  hands  and  women's, 
to  such  as  he  knew  for  good  and  Catholic  folk,  that  read  them  with 
devotion  and  soberness."  Printing  was  scarcely  introduced,  when 
numerous  versions  were  published  in  Italian,  German,  French, 
Spanish,  &c.  In  the  space  of  forty  years  we  find  twelve  editions 
of  Malerius's  Italian  version,  which  first  appeared  at  Venice  in 
1471,  so  that  all  these  clearly  prove  that  the  Synod  of  Toulouse,  of 
very  Hmited  jurisdiction,  does  not  speak  the  practice  of  the  Catho- 
lic Church  since  1229,  and  from  such  a  decree  having  been  made 
in  that  synod,  it  is  evident  that  the  reading  of  the  Scriptures  in  the 
vulgar  tongue  had  not  been  previously  forbidden.  Thus,  Sir, 
does  "  Observator  "  afibrd  me  a  still  further  proof  that  his  fears  of 
our  keeping  the  Scriptures  from  the  people  are  unnecessary  and 
ungrounded. 

As  there  are  some  of  your  readers  not  aware  that  the  Church  ^f 
England  has  ever  prohibited  the  reading  of  the  sacred  Scriptures, 
I  refer  them  to  Lingard's  History  of  England,  Vol.  VI.  pp.  411 
and  412,  and  to  Hume,  if  we  can  attach  credit  to  his  History,  Vol. 
IV.  pp.  199  and  250.  *'  The  King  and  Parliament  (says  Hume) 
soon  after  the  publication  of  the  Scriptures,  retracted  the  conces- 
sion which  they  had  formerly  made  ;  and  prohibited  all  but  gen- 
tlemen and  merchants  to  peruse  them,"  (and  this  permission  was 
granted)  "  so  it  be  done  quicUy  and  with  order,''     "  Any  artificer 


LETTERS.  55 

{says  Lingard)  apprentice,  journeyman,  servant,  or  labourer,  who 
should  presume  to  open  the  sacred  volume  was  made  liable  to  one 
month's  imprisonment.^''  Is  not  this  "  persecution  for  conscience 
sake  ?  "  and  this  not  in  "  the  dark  ages  of  Popish  superstition,'* 
but  in  the  enlightened  sixteenth  century.  Brook's  History  of 
Religious  Liberty,  Vol.  I.  gives  us  a  list  of  persons  who,  in  the 
reign  of  Queen  Elizabeth,  had  their  Bibles  taken  from  them,  and 
were  sent  to  prison  by  the  Protestant  Archbishop  of  Canterbury, 
and  the  Bishops  of  London  and  Norwich  ;  so  that  if  "  Observator'* 
dwells  on  the  diocesan  Synod  of  Toulouse,  I  may  also  dwell  on 
the  whole  Church  of  England,  as  represented  by  the  Bishops  in 
Parliament,  and  the  King,  the  supreme  spiritual  Head,  forbidding 
the  people  to  read  the  Bible,  and  even  going  further  than  the 
Synod,  inasmuch  as  the  Church  of  England  has  forbidden  the  use 
of  the  Bible  under  pain  of  temporal  punishment,  whereas  the 
Synod  of  "  the  dark  ages"  has  held  out  only  spiritual  punishment. 
JBut,  Sir,  though  I  unquestionably  have  made  out  a  better  case 
even  as  regards  the  Synod  of  Toulouse  than  "  Observator  "  can 
possibly  shew,  yet  I  can  say  to  him  in  the  language  of  Conciliation 
— "  Hanc  veniam  petimus  damusque  vicissim." 

The  next  subject  to  which  "Observator"  alludes  is  that  of 
Persecution,  on  which  I  promise  to  meet  him,  not  by  adducing 
exceptionable  inferences,  which  do  not  occur  to  the  minds  of 
Catholics  unless  forced  upon  them  by  the  remarks  of  some  of  their 
Protestant  fellow-citizens,  but  by  fads,  by  the  Statute  Books  of 
Great  Britain  and  Ireland,  and  by  the  undeniable  testimony  of 
distinguished  Protestants,  both  laymen  and  ecclesiastics. — See  Sir 
Henry  ParnelPs  History  of  the  Penal  Laws,  &c. 

I  must  tell  *'  Observator  "  that  his  extract  from  the  Censures  of 
the  Faculty  of  Paris  appears  very  like  one  made  for  them  by  their 
enemies,  as  I  find  this  same  Faculty,  consisting  of  sixty  doctors  of 
divinity,  thus  declaring  in  1775,  with  the  Irish  Catholic  Clergy  and 
Laity,  "  we  abjure,  condemn,  and  detest,  as  unchristian  and  impi- 
ous, the  principle,  that  it  is  lawful  to  murder,  destroy,  or  any  ways 
injure  any  person  whatsoever  for,  or  under  the  pretence  of,  being 
heretics:  and  we  declare  solemnly  before  God,  that  we  believe 
that  no  act  in  itself  unjust,  immoral,  or  wicked,  can  ever  be  justi- 
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lied  or  excused  })y  or  under  pretence  or  colour,  that  it  was  done 
for  the  good  of  the  church,  or  in  obedience  to  any  ecclesiastical 
power  whatsoever."  The  other  foreign  universities  have  returned 
similarly  charitable  answers  to  questions  on  this  head  put  to  them 
by  the  British  Ministry,  I  refer  your  readers  to  Father  O'Leary's 
Essay  on  Toleration,  where  neither  Beza's,  nor  Luther*s  nor  the 
other  first  Reformer's  intolerance,  nor  Dens',  nor  Paley's,  and  Dr. 
Fiddes's  principles  are  to  be  met  with.  I  also  refer  them  to  Clement 
XiV.'s  Letters,  Vol.  III.  and  second  part,  from  p.  269  to  289.  I 
content  myself  with  giving  them  this  sentence  from  p.  272  : — 
"  Men  ought  not  to  impute  to  the  church  certain  excesses  of  which 
History  has  preserved  the  memory,  and  whose  bare  recital  is 
entirely  repugnant  to  the  maxims  of  the  Gospel."  If  Catholics 
judge  of  the  charity  of  the  Protestant  religion  by  the  infuriate 
charges  brought  against  them  by  some  of  its  followers  at  the 
present  day,  I  ask  "  Observator  "  whether  they  can  entertain  a 
favourable  opinion  of  its  doctrines  ?  I  am  willing  to  grant  that 
some  Catholics  have  been  guilty  of  excesses  repugnant  to  the  mild 
precepts  of  Christianity  ;  but  to  hold  these  up  to  public  view,  and 
to  conceal  similarly  great  excesses  on  the  part  of  the  Protestants, 
I  consider  unjust. — See  Dr.  Milner's  Letters  to  a  Prebendary, 
fourth  to  seventh  Letters. 

Tradition  is  another  subject  on  which  we  started,  and  which, 
notwithstanding  "  the  Scriptures  being  the  sole  rule  of  faith  "  in 
the  Church  of  England,  is  still  admitted  by  "  Observator."  He 
says,  the  traditions  of  the  Church  of  England  are  not  repugnant 
to  the  sacred  Scriptures,  I  say  the  same  of  those  of  the  Catholic 
Church.  But  as  my  letter  is  rather  long,  I  must  leave  to  my  next 
letter  the  consideration  of  this  subject,  and  the  utter  impossibility 
of  having  the  Scriptures  alone  as  a  sole  rule  of  faith,  I  hope 
"Observator"  will  not  stray  from  these  subjects  until  we  have 
fully  considered  them. 

I  have  the  honour  to  be.  Sir, 

Your's,  &c. 

EUGENE  EGAN. 
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P.  S. — Having  seen  **  Observator's  "  lust  letter,  1  think  it 
])ioper  to  remark  that,  distinct  from  the  sacred  Scriptures,  tradition 
is  no  rnle  of  Catholic  faith.  With  the  Bible  it  forms  a  rule  which 
we  believe  to  be  ynore  consistent  than  the  Protestant  theoretical 
rule  which  is  not  j)ractically  observed.  His  assertion  that  my 
congregation  are  not  supplied  with  Bibles  is  incorrect.  Many  of 
my  congregation  have  their  Bibles  ;  some  of  the  poorer  members 
have  not.  But  as  '*  the  tree  is  known  by  its  fruit,"  1  can  prove  to 
your  readers.  Sir,  that  the  poorer  children  of  my  congregation 
know  much  more  of  the  spirit  of  the  Bible,  and  of  their  duty  to 
God  and  Man,  than  the  same  number  of  children  in  any  congrega- 
tion of  the  Established  Church  in  the  county. 

He  may  think  the  texts  of  Scripture  in  favour  of  tradition  not 
decisive,  but  to  my  mind  they  are  much  more  convincing ^  tlian  his 
attempt  to  explain  them  away.  His  references  to  the  writings  of 
men  professing  the  same  belief  with  himself  are  all  on  one  side. 
Besides,  I  look  for  their  proojs,  not  iheh  assertions. 

The  question  on  the  observance  of  the  Sabbatn  is  simply  this. — 
Saturday  is  the  Sabbath  mentioned  in  the  sacred  volume.  Now, 
where  is  the  text  of  Scripture  that  tells  us  ive  are  not  obliged  to 
keep  this  day  holy?  and  where  is  the  text  that  tells  us  t<;<?  are 
obliged  to  keep  the  Sunday  holy  ?  No  such  text  appears — the 
change  then  from  one  day  to  another  depends  on  tradition.  This, 
Sir,  is  the  question  which  "  Observator  "  has  evaded.  He  has  also 
evaded  the  question  on  the  three  creeds, 

"  Observator"  must  know  that  the  word  "  Romanist**  is  offen- 
sive to  Catholics.  This  "  Papist,"  "Romanist,"  &c.  &c.  are 
words  to  be  found  only  in  the  vocabulary  of  bigotry.  Catholic 
our  Church  is,  and  no  act  of  Parliament  can  deprive  it  of  the 
name. 
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LETTER  VIII. 

TO  THE  EDITOPv  OF  THE  SALOPIAN  JOURNAL. 

Sir,— Mr.   Egan's  letter  in   your  paper  of  Wednesday  last 

n^ulers  it  necessary  that  1  should  again  offer  a  few  remarks  on  the 

subject  under  discussion,  and  in  so  doing  I   will   endeavour  to 

comprise  ray  observations  in  as  small  a  compass  an  'i»  compatible 

with  perspicuity. 
if 
I  am  not  aware  of  having  at  all  strayed  from  the  subjects  which 

I  was  called  upon  to  notice  by  Mr.  Egan's  reply  to  my  first  letter, 

nnd  your  readers  are,  perhaps,  the  most  competent  judges  as  to 

^vhether  I  have  evaded  a  single  point  or  not.     If  your  readers  will 

take  the  trouble  of  referring  to  the  letters  of  Mr.  Egan  and  myself, 

they  will  find  that  the  subjects  upon  which  I  have  touched,  and 

the  order  in  which  I  have  noticed  them,  were  naturally  suggested 

by  the  remarks  contained  in  my  first  letter  and  in  Mr.  Egan's 

reply.     After  speaking  of  several  members  of  the  Romish  Church 

in  terms  which  I  then  thought,  and  still  think,  justly  applicable  to 

such  men,  I  left  it  to  the  judgment  of  your  readers  how  far  a 

church  could  be  friendly  to  the  free  circulation  of  the  Scripture, 

**  which  makes  the  authority  of  that  very  Scripture  dependent 

upon  her  own  authority,  and  denies  the  use  of  the  Scriptures  in 

the  vulgar  tongue,  unless  a  special  licence   be  given  for  reading 

them."     I  quoted  several  authors,  highly  esteemed  by  Roman 

Catholics,  in  support  of  ray  position  that  the  Church  of  Rome 

makes  the  authority  of  Scripture  dependent  upon  her  own  autho^ 

rily,  and  then  referred  to  the  fourth  rule  of  the  "  Index  "  to  shew 

that  the  use  of  the  Scriptures  in  the  vulgar  tongue  is  prohibited. 
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unless  a  special  licence  be  given  for  reading  tliem  ;  Mr.  Egan,  in 
his  reply,  disputed  the  authority  of  the  rules  of  the  Index,  and  I 
supported  my  view  of  the  authority  of  the  rules  by  a  reference  to 
the  opinion  of  the  Archbishop  of  Crajiganore,  Dr.  Milner,  and  the 
*'  Declaration  of  the  Bishops  ;  "  I  did  not  appeal  to  their  opinions 
any  further  than  as  they  served  to  shew  that  I  was  not  mistaken  in 
my  estimate  of  the  authority  of  the  rules  in  question,  although  an 
opinion  proceeding  from  such  persons,  and  not  disclaimed  by  the 
Romish  hierarchy,  may  be  considered  as  speaking  somewhat  plainly 
the  sentiments  of  the  Church  of  Rome. 

By  referring  to  the  extract  which  I  gave  from  the  Declaration  of 
the  Bishops  your  readers  will  readily  perceive  why  I  brought  it 
forward,  as  it  clearly  shews  that  the  right  of  exercising  our  own 
judgment  in  reading  the  Holy  Scriptures  is  denied  ;  the  words  of 
the  Declaration  are — "and  when  the  Scriptures  so  read  and  cir- 
culated are  left  to  ihe  interpretation  and  private  judgment  of  each 
individual,  then  such  reading,  circulation,  and  interpretation  are 
forbidden  by  ihe  Catholic  Church."  You  will  perceive,  Mr. 
Editor,  that  something  more  may  be  inferred  from  the  "  Declara- 
tion" than  that  "  the  Scriptures  are  not  to  be  uiged  as  the  sole 
rule  offaith^''  and  that  the  Bishops  have  a  right  to  decide  whether 
the  Scriptures  should  be  made  "  a  class  book  for  children  or  not ." 
the  Declaration  is,  in  fact,  little  more  than  a  modification  of  the 
rule  above-mentioned. 

As  Mr.  Egan  says  that  the  Index  to  which  I  refer  is  "  under- 
stood by  Catholics  to  caution  them  against  Protestant  translations 
of  the  Bible,  and  not  Catholic  ;  *'  I  will  again  give  the  fourth  rule 
of  the  Index,  which,  I  think,  is  sufficiently  explicit  to  warrant  my 
view  of  its  tendency,  even  were  I  not  supported  in  my  opinion  by 
Catholic  Divines,  The  rule  is  as  follows — "  Insomuch  as  it  is 
manifest  from  experience,  that  if  the  HoLY  Bible,  translated  into 
the  vulgar  tongue,  be  indiscriminatel y  allowed  to  every  one,  the 
temerity  of  men  will  cause  more  evil  than  good  to  arise  from  it ; 
it  is,  on  this  point,  referred  to  the  judgment  of  the  Bishops,  or 
Inquisitors,  who  may,  by  the  advice  of  the  Priest  or  Confessor, 
permit  the  reading  of  the  Bible,  translated  into  the  vulgar  tongue 
by  Catholic  authors^  to  those  persons  whose  faith  and  piety  they 
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apprehend  will  be  augmented,  and  not  injured  by  it;  arid  this 
permission  they  must  have  in  writing.  But  if  any  one  shall  pre- 
sume to  read  or  possess  it  without  such  permission,  he  shall  not 
receive  absolution  until  behave  first  delivered  up  such  Bible  to 
the  ordinary.  Booksellers,  however,  wlio  shall  sell,  or  otherwise 
dispose  of  Bibles  in  the  vulgar  tongue,  to  any  person  not  having 
such  permission,  shall  forfeit  the  value  of  the  books,  to  be  applied 
by  the  Bishop  to  some  pious  use,  and  be  subjected  to  such  other 
penalties  as  the  Bishop  shall  judge  proper,  according  to  the  quality 
of  the  offence.  But  regulars  shall  neither  read  nor  purchase  such 
Bibles  without  a  special  licence  from  their  superiors." 

In  the  above  rule  we  find  the  restriction  applied  to  Bibles 
*'  translated  into  the  vulgar  tongue  by  Catholic  authors,"  and,  as 
Bishop  Milner  says,  "no  difference  made  between  Bibles  with 
notes  or  without."  I  also  think  that  it  requires  a  little  stretch  of 
the  imagination  to  consider  the  forfeiture  of  the  Bibles  in  the  case 
of  the  purchaser  not  having  a  licence,  and  the  forfeiture  of  the 
value  of  the  books  on  the  part  of  the  offending  bookseller,  as  a 
mere  spiritual  punishment,  J^ such  be  deemed  by  Romanists  as 
spiritual  punishment^  Mr.  Egan's  interpretation  of  the  power 
ascribed  to  the  guides  of  the  church  in  the  note  appended  to  Deut. 
xvii.  8,  in  the  Douay  Bible,  does  not  seem  much  to  mend  the 
matter.  Let  us  hear,  however,  tiie  translators  of  the  Rhemish 
Testament,  touching  this  matter  ;  in  the  preface  tliey  say — 
'*  Whereupon,  the  order  which  many  a  wise  man  v»ished  for  before, 
was  taken  by  the  deputies  of  the  late  famous  Councell  of  Trent, 
in  this  behalfe,  and  conjfirmed  by  supreme  atithoritie,  that  the  Holy 
Scriptures,  though  truly  and  Calholikcly  translated  into  vulgar 
tongues,  yet  may  not  \ni  indijjcrently  read  oj  all  men,  nor  of  any 
other  then  such  as  have  expresse  licence  thereunto  of  their  lawful 
ordinaries,  &c."  Here  we  see  the  authority  of  the  rule  acknow- 
ledged, and  that  the  translators  consider  it  as  applicable  to  Bibles 
^*  though  truly  and  Catholikcly  translated.''^  Mr.  Egan's  remark 
is  singular  as  to  the  local  and  jyolitical  nature  of  the  Index,  and  its 
not  extending  beyond  "the  temporal  authority  of  its  framers." 
If,  as  he  says,  the  punishments  they  award  for  the  transgression  of 
the  rule  be  merely  spiritual^  what  do  the  framers  of  the  Index,  or 
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its  rules,  want  with  temporal  authority  ?*     Temporal  authority  is 
only  wanted  to  enforce  temporal  punishments. 

Mr.  Egan  again  mentions  Pius  Yl's  letter  as  countenancing  tlie 
reading  of  the  Scriptures,  and  doing  away  with  the  restrictive  part 
of  the  rule;  now  Pius  VI  assigns  as  his  reason  for  saying  that 
Martini  has  not  "swerved  from  the  rules  of  the  Index,"  **  especially 
as  you  set  forth.,  and  shew  that  you  have  added  explanatory  notes, 
which  being  extracted  from  the  Holy  Fathers,  preclude  everij 
jyossible  danger  of  abuse,*''  I  cannot  possibly  feel  offended  by  Mr. 
Egan's  preference  of  the  Pope^s  opinion  to  mine,  and  I  trust  that 
he  will  pardon  me  if  /  prefer  a  Pope's  opinion  to  his;  I  am  dis- 
posed to  allow  much  more  authority  both  to  the  judgment  of  the 
Pope  in  this  matter,  and  also  to  the  rules  of  the  Index,  than  Mr. 
Egan  in  his  first  letter  seemed  disposed  to  do ;  and  therefore,  I 
again  appeal  to  both  in  support  of  my  view  of  the  subject.  Be  it 
known  to  your  readers  that  PJartini's  Translation  of  the 
New  Testament  was  forbidden  in  the  Index  of  1819,  and 
by  a  particular  decree  of  the  congregation  and  pope, 
January  l7th,  1820  If  Pope  Gregory  XVI.  seems  to  have  an 
equal  objection  with  the  Tridentine  Fathers  to  the  use  of  private 
judgment,  for,  in  his  encyclical  letter  of  1832,  he  says — "  and  from 
this  filthy  source  of  indifferentism  flows  that  absurd  and  erroneous 
opinion,  or  rather  mad  conceit,  that  liberty  of  conscience  is  to  be 
claimed  and  maintained  for  alL'''^ 

*  The  "Garden  of  the  Soul"  perhaps  may  be  adduced  as  an  instance  of  tlxo 
little  regard  paid  to  the  authority  of  the  "Rules  of  the  Index"  in  this  coimtry 
and  elsewhere ;  the  seventh  rule  says — "  Libri,  qui  res  lascivas  seu  obsca^nas 

ex  profcsso  tractant,  narrant,  aut  docent , omnino  prohibcntur ;"  now, 

it  -would  be  difficult  to  find  more  obscene  matter  than  pollutes  certain  pages  of 
the  above-named  book;  but  perhaps  it  is  saved  by  the  v.'ords  '^  ex  profcsso," 
for  although  it  contains  such  abominable  filth,  it  professes  to  be  a  "Ma- 
nual OF  Spiritual  ExEiiciSES  and  Instructions  for  Christians,  wh6,~ 

LIVING    IN    THE    WORLD,    ASPIRE    TO    DeVOTION." 

t  The  reader  will  find  a  copy  of  the  Decree  in  Mendham's  "  Literary  Policy 
of  the  Church  of  Rome,"  p.  275.  After  the  enumeration  of  several  editions  of 
Martini's  Testament  as  prohibited,  the  following  words  occur — "  Juxta  dccreta 
S.  Congr;  Indicis  13  Jan.  1707,  ct  23  Jun.  18171" 

j  "  Atquc  ex  hoc  pudiiissimo  indiircrcntisjni  fontc  absurda  ilia  fiuit  ac  erro- 
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Mr.  Egan  seems  quite  to  have  forgotten  the  notes  appended  to 
the  reprint  of  the  Rhemish  Testament,  for,  in  two  of  my  letters,  I 
stated  that  I  was  not  satisfied  as  to  the  disclaimer  of  Dr.  Troy,  and 
he  promised,  in  his  first  reply,  a  long  letter  on  the  subject;  if  he 
will  have  the  kindness  to  favor  your  readers  with  a  full  vindication 
of  Dr.  Troy,  and  the  other  Bishops  mentioned  in  the  publisher's 
advertisement,  I  will  bring  forward  a  few  more  reasons  why  I 
still  feel  dissatisfied  on  the  subject.  This  leads  me  to  notice  the 
subject  of  persecution. 

I  did  not  make  a  charge  as  to  any  particular  act  of  persecution 
on  the  part  of  Catholics,  but  charged  the  Church  of  Rome  with 
postering  a  persecuting  spirit,  and  this  spirit  I  find  pervading  the 
works  of  her  most  esteemed  divines,  as  well  as  the  notes  appended 
to  the  Rhemish  Testament.*  Eckius  openly  defends  the  doctrine 
in  his  Enchiridion,  and  appeals  to  other  writers  in  support  of  his 
opinions ;  and  in  the  Hungarian  Confession  of  Faith,  consisting 
of  twenty-two  articles,  and  which  may  be  seen  in  the  Royal 
Library  at  Berlin,  I  find  the  following  article — "  We  also  swear, 
that  so  long  as  we  have  a  drop  of  blood  in  our  body,  we  will  per- 
secute  the  cursed  evangelical  doctrine,  and  eradicate  it  secretly  and 
publickly,  violently  and  deceitfully,  with  words  and  with  deeds,  the 
sword  itself  not  excluded,^'*  [Your  readers  will  find  vt-few  of  the 
articles  noticed  in  p.  419  of  "  The  Lords  and  the  People,"  a  very 
valuable  publication  by  W.  H.  C.  Grey,  Esq, — London:  W. 
Edwards,  11,  Ave-Maria-Lane,  1835.] 

nea  sententia,  seu  potius  deliramentum,  asserendum  esse  ac  vindicandum  cui- 
libet  libertatem  conscientise." 

*  See  "  Enchiridion."  chap.  27. — "  De  hsereticis  comburendis ;"  in  p.  264 
he  says — "  Haretici  obstinati  aut  relapsi  jM*fe  per  mortem  e  medio  tolluntur." 
"  Obstinate  or  relapsed  heretics  are  justly  cut  off  by  death."  Again,  p.  273— 
"  Haereticos  eradicare  per  mortem  non  est  contra  mandatmn  Domini,"  &c.  "  To 
root  out  heretics  by  death  is  not  contrary  to  the  command  of  our  Lord,"  &c. 
He  is  here  alluding  to  the  parable  of  the  wheat  and  the  tares.  See  also  "Ho- 
niilia  secunda  in  die  D.  Georgii  martyris," — "  Solent  subinde  conqueri  haere- 
tici  et  quaerere,  quur  tandem  comburantur,  ecce  hie  eis  caussam  ad  literam  quia 
invite  non  permanent,"  &c.  Heretics  are  ^vont  frequently  to  complain  and 
inquire  "  why  they  are  burned  ? "  behold  the  reason,  even  to  the  letter,  because 
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In  a  little  tract  called  "  A  Caveat  against  the  Methodists,"  by 
the  Venerable  and  Right  Reverend  Richard  Chal  loner,  D.  D., 
V.  A.  (7th  edition,  London,  182G)  I  find  in  p.  5.— «  So  in  like 
manner,  what  things  are  spoken  of  in  the  New  Testament  are 
spoken  to  the  children  of  the  the  New  Testament,  the  one  Holy 
Catholic  and  Apostolic  Church  of  Christ,  the  Methodists,  or  any 
other  modern  sectaries,  have  no  share  in  them,  they  are  quite  out 
of  the  question."  Again,  pp.  35,  36, — "  For  nothing  can  be  more 
irreconclleable  with  the  nature  and  attributes  of  God,  his  wisdom, 
his  justice,  his  hollnes,  his  mercy,  his  goodness,  &c.  as  represented 
in  the  Holy  Scriptures,  and  as  contained  in  the  very  idea  of  a  God 
infinite  in  all  perfections,  than  the  blasphemous  notion  of  Calvin, 
adopted,  as  it  is  said,  by  some  of  the  modern  sectaries — *  that  God 
created  a  great  part  of  mankind  on  purpose  to  damn  them,*  with- 
out any  previous  foresight  of  their  sins  or  provocations.  So  that 
whosoever  advances  or  maintains  any  such  monstrous  tenet  as 
this,  whatsoever  cloa thing  he  may  affect  to  put  on,  is  easily  disco- 
vered and  convicted  to  be  a  blasphemer,  and  consequently  a  false 
prophet,  a  ravening  wolf,  a  thief,  a  robber,  and  a  murderer,  who 
comes  not  to  feed,  but  to  destroy  the  sheep,  and  therefore  he  must 
be  carefully  shunned  and  avoided  by  all  christian  people." 
Finding  fault  with  such  sentiments  as  these  is  a  very  different 
thing  from  imputing  to  a  church  the  excesses  of  some  of  its  mem- 
bers committed  in  direct  violation  of  what  that  church  teaches. 

With  respect  to  the  Council  of  Toulouse,  I  remarked  that  it  was 
not  "  dignified  with  the  title  of  a  general  council  ;  "  but  I  cannot 
think  it  quite  so  insignificant  when  T  find  in  the  XI.  Vol.  of  Labbe 
and  Cossart  the  following  introduction  to  its  decrees — "  Hsec  sunt 
statuta  in  concilio  apud  Tolosam  promulgata  per  dominnm 
Romanum  S.  Angeli  diaconum  cardinalem  Apostolic^  sedis 
Icgalum,  anno  Domini  Mccxxix.  mense  Novembris."  Those 
Councils  can  hardly  be  termed  insignificant,  which  possessed  the 
power  of  suspending  even  an  Archbishop  for  not  attending,  a 
power  actually  exercised  by  a  Council  of  far  less  importance  in 

thcji  do  not  remain  in  fhc  vine,"  &c.    ("  Quintan  partis  Joannis  Eckii  in  Luthe- 
nuii  ctalios,"  M.D.XXXVL  fol :  94.  )   Tomus  Tertius  Homiliarum  de  Sanctis. 
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the  year  preceding  ;  and  the  Council  of  Toulouse,  as  Mr.  Egan 
states,  had  power  to  effect  no  insignificant  object.* 

This  leads  me  to  notice  the  IVth  Council  of  Lateran,  which 
was  assembled  A.  D.  1215,  and  one  principal  object  of  which  was 
to  suppress  the  Alb£GENSES,  a  sect,  which,  opposing  the  doctrines 
of  infant  baptism,  the  mass,  prayers  for  the  dead,  worshipping  of 
the  cross,  was,  says  Mil  lot,  "accused,  though  without  proof  (as 
the  first  Christians  were  by  the  Jews,  and  afterwards  the  Jews  by 
the  Christians),  either  of  sacrificing  children,  or  committing  the 
most  abominable  excesses  at  their  nocturnal  assemblies. 

The  following  is  the  third  canon  of  this  Council: — "  Let  the 
secular  powers  of  every  rank  whatsoever  be  advised  and  persuaded, 
or,  if  necessary,  compelled,  by  ecclesiastical  censure,  as  they  wish 
to  be  held  and  accounted  of  the  number  of  the  faithful,  to  make 
oath  publickli/i  that,  in  defence  of  the  faith,  theff  tcill  sinccreltj, 
and  with  all  their  pow^r,  labour  to  expel  all  such  as  are  noted  by 
the  Church  as  heretics  from  the  territories  subject  to  their  juris- 
diction. So  that  hencforward  whosoever  shall  be  set  in  any  office, 
whether  spiritual  or  temporal,  maybe  bound  to  confrm  this  article. 
Jf,  however,  the  temporal  Lord,  when  required  and  admonished 
by  the  church,  neglect  to  free  his  territory  from  this  heretical 
foulness,  let  him  be  excommunicated  by  the  Metropolitan  and 
Bishopsof  the  province.  And  if  he  neglect  to  make  satisfaction 
within  the  year,  let  this  be  signified  to  the  Pope,  that  he  may 
declare  his  vassals,  from  that  time,  absolved  from  their  allegiance 
to  him,  and  give  the  territory  to  be  occupied  by  Catholics,  who, 
having  exterminated  the  heretics,  may  posses  it,  and  preserve  it  in 

•  See  "  Concilium  Bitiiricense  mense  Novembr,  Ann :  MCCXXVIII.  cele- 
bratiim  in  quo  Bardigal :  Arcliiopisc :  &c. 

N.  B.  This  passage  -vvas  originally  worded  tlms — "  It  had  power  to  suspend 
an  Archbishop  for  not  attending,  and  it  had  power,  as  Mr.  Egan  states,  to  effect 
no  insignificant  object."  As  I  found  that  the  passage  thus  worded  was  liable 
to  misconstruction,  I  therefore  repeated  it  in  a  note  in  the  form  in  which  it 
now  appears  ;  as  l\ir.  Egan  declined  answering  any  part  of  the  letter  contain- 
ing this  passage,  there  can  be  no  unfairness  in  transfening  it  from  the  note  to 
the  letter,  especially  as  the  reader's  attention  is  called  to  the  circumstance  in 
the  present  note. 
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the  purity  of  the  I'aith,  saving  the  lights  of  the  lord  paramount, 
provided  that  he  oppose  no  obstacle  or  impediment.  The  same 
law,  nevertheless,  being  observed  as  to  those  who  have  no  lords 
paramonnt."  Here  is  the  canon  of  no  insignificant  Council, 
breathing  a  kindred  spirit  with  that  of  Toulouse;  and  when  has 
this  canon  been  recalled  by  the  only  competent  authority  to  recall  it? 

On  the  subject  of  the  crimes  imputed  to  the  Albigenses,  I  will, 
if  occasion  require,  enlarge  in  a  future  letter.* 

Those  of  your  readers  who  may  have  an  opportunity  of  consult- 
ing "  Le  catalogue  des  livres  examinez  et  censurez,  par  la  Faculte 
de  Theologie  de  I'universite  de  Paris,  depuis  T  an  1544,  jusques 
^  I*  an  present  1551,  suyvant  1'  edict  du  Roy,  donne  a  chasteau 
Briant  au  dit  an  1551,"  will  find  no  reason  to  doubt  the  genuine- 
ness of  the  extract  I  gave  from  the  censures  on  Erasmus  ;  they 
will  find  the  worthy  authors  exulting  in  the  condemnation  by  the 
supreme  senate  of  Paris  of  several  poor  heretics,  "  flammis  ultrici- 
bus  urendos.'*  I  am  aware  that  five  foreign  universities  denied 
these  obnoxious  tenets,  but  they  have  not  denied  their  being  con- 
tained in  the  canons  1  have  cited  ;  and  I  am  also  aware  that  in  17C6 
Thomas  Maria  Ghillini,  the  Pope's  Legate  at  Brussels,  in  four 
letters  to  the  Archbishops  of  Ireland,  made  the  following  observa- 
tions respecting  the  doctrine  that  faith  was  not  to  be  kept  with 
heretics,  and  that  Princes  excommunicated  by  the  Pope  may  be 
deposed  or  murdered — "  These  doctrines  are  defended  by  most 
Catholic  nations^  and  the  Holy  See  has  Jreqiiently  Jblloived  them  in 
practice,  so  that  as  the  oath  is,  in  its  whole  extent,  unlawful,  so  in 
its  nature  it  is  invalid,  that  it  can  by  no  means  bind  or  oblige 
consciences. ^'f  These  observations  were  made  by  the  Legate 
respecting   an   oath   of    allegiance,    then    contemplated   by    the 

*  I  strongly  recommend  to  the  notice  of  the  reader  the  "  Histoky  of  the 
Crusades  against  the  Albigenses,"  from  the  French  of  J.  C.  L.  Simonde 
DE  SiSMONDi.     London,  Wightman  and  Cramp.  1826, 

f  See  Supplement  to  Hibcrnia  Dominicana,  p.  225,  1772.  Since  the  above 
letter  was  written,  I  have  seen  the  "  Glasgow  Lectures  on  Popory,"  and  beg  to 
refer  the  reader  to  Lecture  x.  p.  13,  for  some  excellent  observations  on  the 
answer  given  by  the  Universities  of  Louvain,  Douay,  Alcala,  and  Salamanca 
to  the  application  of  Mr.  Pitt.  N.  B.  Peter  Dens  was,  at  the  time  the 
answers  were  obtained,  a  Professor  of  Louvain. 
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Parliament,  to  be   taken  by  the  Roman  Catliolics   of  Ireland. 

When  Mr.  Egan  speaks  of  the  Church  of  England  prohibit- 
ing the  reading  of  the  Scriptures,  your  readers  will  perhaps  be 
surprised  to  find,  upon  referring  to  the  History  of  England,  that 
he  means,  liot  the  Protestant  Church  of  Evgland,  but  the  Romish 
Church,  in  the  time  of  Henry  VHI.  With  respect  to  Sir  Thomas 
More*s  quotation  from  Abp.  Arundel's  speech  about  translations 
of  the  Bible  which  he  had  seen  previous  to  Wicliff's  version,  I 
must  observe  that  it  sounds  very  much  like  "  hearsay  evidence," 
and  is  in  direct  contradiction  to  Mr.  Butler's  remark  in  his  "  Horse 
Biblicse,"  p.  107 — "  The  most  ancient  English  translation  is  that 
of  Wicliff."  As  to  the  numerous  translations  into  German,  Italian, 
Spanish,  &c.,  if  they  were  encouraged  by  the  Church  of  Rome, 
how  does  this  agree  with  Mr.  Egan's  solicitude,  and  also  that  of 
the  Bishops,  in  their  declaration,  to  shew  that  such  things  were 
(quite  unnecessary,  and  at  variance  with  the  primitive  mode  of 
propagating  Christianity  ?  At  all  events,  measures  were  soon 
taken,  as  I  have  shewn,  to  put  a  stop  to  the  indiscriminate  use  of 
the  Scriptures, 

Mr,  Egan  seems  to  have  entirely  misunderstood  my  observa- 
tions on  the  subject  of  tradition ;  your  readers  will  not  find  in  my 
letters  any  such  assertion  as  **  the  traditions  of  the  Church  of 
England  are  not  repugnant  to  Scripture."  Should  it  be  necessary 
I  will  again  go  through  that  part  of  the  subject,  and  if  Mr,  Egan 
will  consult  the  Divines  of  his  Church  he  will  find  that  "  where  a 
ceremony  has  had  the  sanction  of  long  custom  it  acquires  the  force 
of  a  law ;  "  of  course,  if  there  be  a  power  competent  to  alter  a  law, 
it  can  alter  such  a  ceremony,  but  no  power  short  of  that  can  do  it. 

Your  readers  are  the  best  judges  as  to  my  evasion  of  the  Sab- 
bath question  ;  I  have  shewn  on  what  grounds  Protestants  observe 
it,  and  that  those  grounds  are  Scriptural  ;  we  know  of  none  other, 
we  have  no  oral  tradition  to  build  upon.  I  must  not  trespass 
longer  upon  your  readers'  time  at  present,  or  I  may  again  incur 
the  charge  of  a  *'  long  letter,"  and  I  beg  to  conclude  with  assuring 
Mr  .Egan  that  1  do  not  employ  the  term  "Romanist"  in  an  offen- 
s.ve  sense,  but  merely  as  a  distinguishing  term, 

I  am,  Sir,  your  obedient  servant, 

OBSERVATOR. 
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LETTER  IX. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL, 


^ilen  loved  darkness  rather  than  light ;  for  their  works  were  e^  iV- 

Jolin  iii.  19. 


I  have  a  question,  Sir,  to  ask. — Who  is  responsible  for  Observa^ 
tor's  mistatements  ?  Until  this  is  answered,  the  words  of  St.  John, 
however  severe,  are  truly  applicable  to  him.  To  any  one  who 
reads  the  curious  melange  displayed  in  his  last  letter,  it  must  be 
evident  that  he  tries  to  influence  Dissenters  to  join  him  m  the 
"  No  Popery"  cry  against  Catholics  ;  as  also,  that  however  willing 
he  may  be  to  receive  baptismal  fees,  he  still  disapproves  of  infant 
baptism,  perhaps  because  it  depends  wholly  on  tradition  ;  and 
holds  that  the  traditions  of  the  Church  by  law  established  are 
repugnant  to  Scripture  (see  his  last  letter).  I  now  charge  this 
"  fcingular  plural  man,"  or  those  who  use  the  counterfeit  name  of 
**  Observator,"  in  writing  against  me,  with  mistatements — with 
ettemptin^  to  mystify  the  subjects  discussed  by  us— with  confusing 
different  questions,  and  thereby  forcing  irrelevant  passages  to  their 
aid  where  argument  is  wanted — with  misrepresenting  passages  in 
my  foiTiier  letters,  and  with  building  up  proofs  on  such  misrepre- 
sentation. I  charge  them  also  with  trying  to  draw  me  off  from 
exposing  the  miserable  sophistry  on  tradition  by  a  *'  ruse  de 
guerre,"  in  returning  to  "often  refuted  calumnies."  These  are 
charges  which  he  or  thei/  have  the  power  of  meeting  openlif,  as  I 
am  not  afraid,  ihongh  one  alone,  and  without  the  tact  of  more 

K  2 
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experienced  jears,  to  meet  the  many  who  may  oppose  me,  wlien 
they  come  forward  in  that  honest  responsibility  tlmt  becomes  the 
cause  of  religion  and  of  truth. 

There  is  not  an  objection  in  Observator's  hist  letter  that  deserves 
an  answer.  C.  Butler's  jV/wwe  work  I  have  thrown  from  me  when 
a  student  in  college,  though  Observator  attaches  extraordina^ 
importance  to  it.  1  refer  him  for  his  "  hearsay  "  to  Sir  Thomas 
More,  whose  authority  I  prefer  to  Mr.  Butler's.  How  can  he  with 
truth  say  that  the  Church  of  England  did  not  prohibit  the  reading 
of  the  Scriptures  long  after  her  separation  from  the  Catholic 
Church? 

I  promised  you,  Sir,  a  letter  on  tradition,  hut  have  only  room 
and  time  to  dissect  Observator's  sophistry  on  the  texts  I  adduced 
in  favour  of  it.  1st.  From  his  explanation  of  John  xxi.  25,  it 
would  appear  that  St.  John's  Gospel  alone  sufficed  as  a  rule  of 
faith.  2nd.  His  exposition  of  the  passage  is  vague  and  sophis- 
tical. 3rd.  He  does  not  consider  that  the  Evangelist  principally 
labours  to  confute  the  gnostic  heresy  which  denied  Christ  to  be 
the  Son  of  God,  and  to  have  come  in  the  flesh.  4th.  According 
to  his  exposition  of  the  23rd  verse,  same  chapter,  the  Apostles 
must  have  been  left  in  error  by  our  blessed  Redeemer,  and  this 
error  not  corrected  for  sixty-three  years,  until  St.  John  wrote  his 
Gospel.  These  are  errors  into  which  he  rushes  in  his  attempt  to 
explain  av/ay  the  text. 

Nor  is  he  more  fortunate  in  his  exposition  of  Rom.  x.  17,  which 
he  merely  mystifies.  What  does  he  mean  by  "  oral  tradition  ?" 
I  have  already  said  that  those  traditions  which  we  believe  are  divine 
and  apostolic,  and  not  every  idle  tradition,  which  the  distributors 
of  calumnious  and  anonymous  tracts  piously  believe.  The  very 
admission  that  some  received  their  faith  by  hearing  St.  Paul  proves 
that  the  Scriptures  were  not  to  them  the  "  sole  Rule  of  Faith.'* 
Tradition,  it  is  clear,  can  be  proved  by  this  text.  It  is  also  plain 
in  1st  l^hess.  chap.  ii.  and  13th  v.  They  had  received  of  Paul 
"  the  Word  of  the  hearing  of  God."  before  they  received  his 
epistles.  It  is  evident  from  this  that  Observator's  rule  of  faith  was 
not  theirs  :  his  is  Scripture  alone,  theirs  was  tradition  before  they 
had   Scripture.     "Hold  the  traditions  which' you  have  learned. 
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whetVier  by  word  or  by  my  epistle," — 2i)d  Thess.  chap.  11.  14tb  v, 
St.  Paul  wrote  this  and  his  first  epistle  to  them  about  the  time  St. 
Luke  was  writing  his  Gospel  in  Asia,  and  before  any  portion  of 
the  New  Testament  was  written,  but  the  Gospels  of  St.  Matthew 
and  St.  Mark.  Therefore  the  Scriptures  could  not  have  formed 
for  them  a  rule  of  faith.  Observator  runs  off  from  this  question 
to  attack  what  he  calls  an  opinion  of  Cardinal  Perron,  ever  viola- 
ting his  own  favorite  rule  of  having  "nothing  to  do  with  the 
opinions  of  individuals."  His  reasoning  afterwards  on  what  the 
apostle  "  might  mean  "  is  like  the  end  of  his  last  letter,  not  very 
complimentary  to  the  intellects  of  your  readers.  Insignificant  as 
I  am,  I  am  not  so  stultified  as  not  to  penetrate  its  sophistry.  In 
censuring  Bossuet's  rule  for  knowing  apostolic  doctrines,  he 
censures  St.  Austin,  and  other  leathers  of  the  first  ages  of  Christi- 
anity, who  hold  out  this  rule.  He  may  censure  them,  yet  I  prefer 
their  reasoning  to  that  of  a  modern  anonymous  writer. 

In  his  remarks  on  the  observance  of  Sunday,  &c.  while  trying 
to  mystify  the  question,  he  still  has  recourse  to  tradition.  He 
tells  us  the  early  Christians  did  so  and  so  :  now,  how  does  he  learn 
this  ?  The  Scriptures  don't  tell  us  that  they  substituted  the  first 
day  of  the  week  for  Saturday.  The  fact  of  the  apostles  meeting 
together  on  the  first  day  of  the  week  does  not  prove  that  the 
Sabbath  is  to  be  kept  on  that  day.  They  were  many  days  met 
together, — Thomas  was  absent  the  first  time  our  Saviour  appeared 
to  them  :  now,  if  that  day  was  to  be  their  Sabbath,  Thomas  would 
not  have  been  absent ;  and  if  we  argue  from  their  being  met  toge- 
ther, that  it  was,  we  must  also  conclude  that  the  several  days  they 
were  met  together  were  so  many  Sabbaths,  which  is  absurd.  What 
authority  has  he  in  Scripture  for  calling  the  "  Lord's  Day,"  in 
Rev.  chap.  1,  v.  10,  the  "  first  day  of  the  week  ?"  There  is  no 
such  authority.  From  tradition  alone,  and  the  authority  of  the 
Catholic  Church,  this  can  be  inferred.  I  invite  him  or  them,  in 
their  own  names,  to  disprove  this 

The  exposition  of  the  washing  of  the  feet,  and  the  abstaining 
from  certain  meats,  is  mere  evasion  ;  for  this  much  is  clear,  that 
our  Blessed  Saviour  and  his  Apostles  gave,  in  the  ]Sew  Law,  the 
commandment  to  wash  each  other's  feet,  and  to   abstain   from 
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certain  meats.  It  is  also  clear  that  no  passnge  can  be  found  in 
the  New  Testaraent  that  tells  us  we  are  dispensed  the  observance 
of  these.  Tradition,  then,  is  our  only  authority  for  their  non-ob- 
servance. 

This  tradition  he  also  seems  to  admit,  with  the  authority  of  the 
Catholic  Church,  in  his  attempts  to  prove  to  the  infidel  that  the 
Bible  is  the  Word  of  God. 

By  his  own  account  of  the  Council  of  Laodicea,  Anno  364, 
though  it  does  not  even  mention  the  whole  Protestant  Canon,  yet 
it  is  evident  that  the  Scriptures  alone  could  not  have  been  the 
*'  sole  rule  of  faith  "  previous  to  the  formation  of  their  Canon  ;  and 
that  Christians  had  not,  for  three  centuries  and  a  half,  the  rule  of 
faith  by  which  Observator  is  now  guided.  This  is  enough  to  prove 
my  point.  I  could  dwell  on  various  other  texts  of  Scripture 
besides  those  to  which  I  have  cursorily  alluded.  1  could  dwell  on 
"Infant  Baptism"  not  to  be  proved  from  Scripture  alone — on  the 
Apostles'  Creed,  which  is  a  tradition,  &c.  &c.  but  I  have  only 
room  to  say  that  the  calumnious  charges  of  persecution  in  Obser- 
vator's  last  letter  come  with  very  bad  grace  from  a  Clergyman  of  a 
Church  that  has  ever  been  maintained,  not  by  fair  and  open  con- 
viction, but  by  the  bayonet,  the  bullet,  and  the  Swan-drop^  lately 
60  fatal  in  Ireland.;*  and  that  Dr.  Troy's  public  denial  of  the 
charge  of  Observator  will  have  more  weight  with  all  impartial  men 
than  the  accusation,  particularly  as  that  amiable  prelate  was 
distiuiruished  for  his  virtue  and  extensive  charities,  without  dis- 
tinction  of  creed  or  sect,  so  much  so  that  the  only  treasure  he  left 

[*  As  we  have  tlionglitit  right,  on  the  score  of  fair  play,  not  to  mutilate  Mr. 
Egan's  letter  in  any  way,  "we  have  printed  the  above  passage  as  he  has  written 
it ;  at  the  same  time,  as,  on  thus  terminating  the  controversy  in  which  he  was 
engaged,  Mr,  E.  might  otherwise  leave  the  venom  unmitigated,  -wliich  ought 
never  to  have  been  inserted  in  his  epistle,  we,  as  members  of  the  Church  of 
England,  think  it  our  duty  to  deny,  as  utterly  false,  and  hereby  to  contradict, 
Mr.  Egan's  assertion,  which  is  a  gi-oss  calumny  upon  that  Church  in  which  we 
have  ourselves  been  nurtured. — As  regards  the  points  at  issue  between  IMr. 
Egan  and  Observator,  we  might,  with  perfect  reliance,  leave  him  in  the  hands 
of  the  latter:  Observator  may  very  safely  say  of  his  antagonist,  as  the  Irish 
Drummer  did  of  the  man  at  the  haiberts, — "  Strike  where  I  will,  there's  no 
.pleasing  of  you!  " — Edit.  Salopian  Jovknal.] 
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to  his  friends,  with  the  memory  of  his  virtues,  was  his  cane,  his 
snuff-box,  and  sevenpence-halfpenny. 

I  have  the  honour  to  be,  Sir, 

Your's,  &c. 

EUGENE  EGAN. 

Salop,  Feb.  4lh,  1836. 


P.  S.  I  do  not  intend  to  notice  any  more  anonymous  writings^ 
I  have  given  sufficient  notice  to  Observator  to  appear  openly  and 
honestly^ 
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LETTER  X. 

TO  THE  EDITOR  OF  THE  SALOPIAN  JOURNAL. 

February  10th,  1836. 
Sir, — 1  am  sorry  to  find  by  Mr.  Egan's  letter,  which  appears  in 
your  paper  of  to-day,  that  he  has  thought  it  necessary  to  lay  aside 
the  very  courteous  manner  in  which  he  was  pleased  to  notice  my 
first  communication  respecting  the  subjects  which  have  been  dis- 
cussed between  us,  and  the  more  especially  as  I  am  not  aware  of 
having  used  a  single  expression  calculated  to  provoke,  much  less 
to  justify,  the  language  which  pervades  a  considerable  portion  of 
his  last  letter.  If  I  have  made  incorrect  statements,  let  him  point 
them  out  and  prove  them  such  ;  if  my  arguments  are'  inconclusive, 
let  him  refute  them.  Now,  Mr.  Editor,  as  the  correctness 
or  incorrectness  of  my  statements  depends  not  upon  my  authority, 
but  upon  the  authority  of  the  documents  from  which  they  are 
taken  ;  and  as  I  have,  by  regularly  referring  to  those  documents, 
enabled  your  readers  to  judge  of  their  validity,  it  can  be  of  no 
importance  whatever  under  what  signature  those  statements  are 
brought  before  them  ;*  neither  can  a  signature  affect  the  nature 

*  Did  Mr.  Egan  never  hear  of  one  Dr.  Doyle  who  wrote  under  the  signature 
of'J.  K.  L?" 

In  Letter  II.  Mr  Egan  says,  "But  as  the  letter  of  Observator  is  that  of  a 
gentleman  and  a  scholar,  thoiigh  I  regret  that  he  shrinks  from  the  responsibility 
of  its  contents,  and  has  recourse  to  anonymous  writing,  yet  I  will  answer  it." 
Now,  as  Mr.  Egan  did  not  refuse  to  enter  upon  a  controversy  with  an  anony- 
mous  ■v\Titer,  surely  he  might  have  stated  some  more  satisfactory  reason  for 
discontinuing  the  discussion,  than  the  one  given  in  Letter  IX,  especially  after 
matters  had  been  carried  so  far;  a  better  reason  than  the  one  a,ssigncd,  might 
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of  an  ai-f^ument;  it  Is,  however,  unnecessary  to  dwell  longeron 
this  point,  and  I  therefore  proceed,  in  compliance  with  a  wish 
expressed  in  Mr.  Egan's  letter  of  January  11th,  to  a  more  particu- 
lar notice  of  some  points  "on  which  we  first  started  ;"  one  of  those 
points  was  a  charge  on  my  part  against  the  Church  of  Rome  of 

perhaps  have  been,  that,  "  in  Observator's  last  letter,  there  is  not  an  objection 
dosening  of  notice."  To  this  veiy  ingenious  and  easy  method  of  dealing  with 
the  arguments  of  a  perverse  disputant,  I  particularly  Avish  to  call  the  reader's 
attention,  as  it  has  been  adopted  by  other  champions  of  the  Romish  Church, 
and  is  exactly  the  method  employed  by  Mr.  Husenbeth,  to  a  great  extent,  in 
his  "  Faberism  exposed  and  refuted."  Mr.  Faber  had  required  Mr.  Husen- 
beth to  shew,  by  '•  a  chain  of  historical  testimony, ^^  the  doctrines  and  practices 
of  the  Church  of  Rome  to  be  Apostolical :  Mr.  Husenbeth  declines  to  produce 
the  required  chain,  abuses  Mr.  Faber  in  no  measured  terms  for  venturing 
modestly  to  ask  for  it,  and  then  claims  to  have  exposed  and  refuted  the  argu- 
ments -which  he  refuses  to  meet. 

The  above  method  is  pleasantly  illustrated  in  a  valuable  little  work,  "  The 
Spiritual  Venality  of  the  Church  of  Rome,"  by  Emancipatus.  (London :  Ri- 
vingtons,  &c.  1836.) — "  I  recollect  having  heard,  some  years  ago,  the  following 
anecdote  from  a  gentleman,  who,  with  a  friend,  was  present  at  the  exhibition 
of  what  was  produced  as  a  jackal.  The  friend  had  visited  the  cotmtry  in  w^hich 
the  animal  is  native,  and  saw  that  it  was  not  the  pretended  species,  but  a 
decidedly  different,  although  similar  one.  He  communicated  this  intelligence, 
in  a  quiet  way,  to  the  exhibitor,  who  was  enlarging  upon  the  history  and  quali- 
ties of  his  subject,  and  particularly  the  name  it  had  acquired  of  being  "  the 
lion's  provider;"  the  man  listened  to  his  unwelcome  informant  with  as  much 
good  humour  as  he  could  muster  for  a  few  minutes,  and  defended  the  gentdne- 
ness  of  the  animal  with  some  energy  and  ability :  but  he  found  he  had  the 
worst  of  the  argument,  and  feeling  that  it  would  not  be  for  liis  advantage  to 
prolong  the  discussion,  he  broke  it  off  abruptly,  in  an  under  tone — "  Well  gen- 
tlemen, let  it  be  a  jackal,  if  you  please ;"  and  immediately  rcsmning  his  direct 
attitude  towards  his  audience^  with  no  diminution  of  confidence  or  assertion, 
off  he  set,  expatiating  afresh,  as  if  nothing  had  happened,  on  the  extraordinary 
qualities  and  habits  of  the  animal,  which  he  had  the  honor  to  exhibit,  an 
undoubted  specimen  of  the  celebrated  jackal,  the  lion^s  provider,  &c.  I 
pp.  114,  115. 

I  strongly  recommend  to  the  reader  the  perusal  of  the  work  just  quoted,  an^ 
also  of  "  An  Account  of  Mr.  Huscnbeth's  professed  refutation  of  the  argument 
of  the  Difficulties  of  Romanism,  &c."  by  George  Stanley  Faber,  B.  D.  (Lon- 
don :  Crofts,  19,  Chancery  Lane,  1836,  price  2s.  6d.) 

Mr.  Husenbeth  has  also  fallen  upon  another,  cquilly  ingenious,  method  of 

L 
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fostering  a  spirit  of  persecution  ;  and  among  other  documents  to 
which  1  referred  in  support  of  my  charge,  were  the  fourth,  eighth, 
and  fourteenth  Canons  of  the  Council  of  Trent,  respecting  Bap- 
tism. In  order  that  your  readers  may  judge  of  the  correctness  of 
my  inference,  which,  in  his  letter  of  December  29th3  Mr.  Egan 
calls"  uncharitable,"  I  will  adduce  the  Canons  themselves:* 

Canon  4th  :  "  Whoever  shall  affirm  that  Baptism,  when  admin- 
istered by  heretics  in  the  name  of  the  Father,  and  of  the  Son,  and 
of  the  Holy  Ghost,  with  intention  to  do  what  the  Church  does,  is 
not  true  baptism  :  let  him  be  accursed." 

Canon  8ih :  "  Whoever  shall  affirm  that  the  baptized  are  free 
from  all  the  precepts  o^ holy  churchy  either  written  or  delivered  by 
tradition,  so  that  they  are  not  obliged  to  observe  them,  unless 
they  will  submit  to  them  of  their  dwn  accord  :  let  him  be 
accursed." 

Canon  14lh  :  "  Whoever  shall  affirm  that  when  these  baptized 
children  grow  up  they  are  to  be  asked  whether  they  will  confirm 
the  promises  made  by  their  godfathers  in  their  names  at  their 
baptism  ?  and  that  if  they  will  not,  they  are  to  be  left  to  their  own 
choice,  and  not  to  be  coitipe/Ied  in  the  mean  time  to  lead  a  Chris- 
tian life  by  any  other  punishment  than  exclusion  from  the  eucharist 

demolishing  Mr.  Faber's  arguments.  Mr,  Faber  had  in  his  simplicity  sup- 
ine sed,  that,  because  some  of  the  early  Fathers  spoke  of  the  Eucharist  as  an 
L'NBLOODY  sacrifice,  they  intended  to  intimate  that,  sacrifice  or  no  sacrifice,  at 
all  events  no  blood  entered  into  its  composition ;  now,  Mr  Husenbeth  demon- 
strates, that  they  certainly,  by  an  unbloody  sacrifice  meant  a  bloody 
SACRIFICE,  because  none  of  them  deny,  that,  in  it  was  offered  Christ's  true  and 
substantial  blood;  a  curious  logical  process,  this,  to  prove  that  a  writer  aifirms 
a  thirg,  because  he  does  not  deny  it,  or  in  other  words,  says  nothing  about  it. 
It  would  not  be  difficult  to  prove,  by  this  method,  that  Annibal  crossed  the 
Alps  in  a  balloon,  for  most  assuredly  Livy  does  not  deny  it.  This  kind  of 
negative  testimony  is  applicable  to  a  variety  of  cases,  and  is  especially  valua- 
ble in  a  court  of  justice.  "  Thus,  when  the  Irishman  was  convicted  of  theft,  on 
the  evidence  of  two  witnesses  who  had  seen  him  commit  the  deed,  he  readily 
and  disllnctly  proved  his  innocence  by  the  adduction  of  no  less  than  ten  wit- 
nesses w^lio  all  very  truly  swore  that  they  (i.  e.  the  ten)  had  not  seen  him 
commit  it." — (See  p.  45  of  the  above-mentioned  work,  ''  Ah  Account"  &c.) 
*  See  Labbe  and  Cossart,  Vol.  xiv.  pp.  778 — 779. 
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and  the  other  sacraments,  until  they  repent;  let  him  be  accursed.'* 
In  the  fourth  canon  we  find  the  validity  of  baptism  by  heretics, 
*'  with  intention  to  do  what  the  church  does,"  allowtd  ;  and  con- 
sequently the  baptized  are  considered  sg  far  members  of  the 
church.  In  the  eighth  canon  we  find  an  anathema  pronounced  on 
those  who  "  shall  affirm  that  the  baptized  are  free  from  the  pre- 
cepts of  holy  church,  either  written  or  delivered  by  tradition.'* 
Now,  as  the  Church  of  Rome  acknowledges  no  other  church  as 
"  holy  church,"  it  clearly  follows  that  the  anathema  is  pronounced 
on  those  who  shall  affirm  that  the  baptized  are  free  from  the 
precepts  of  the  Church  of  Rome.  In  the  fourteenth  canon  we 
find  the  Church  of  Rome  asserting  a  right  to  compel  **  the  bap- 
tized'''' to  embrace  her  communion  by  other  punishment  than 
**  exclusion  from  the  eucharist  and  the  other  sacraments.** 

I^et  us  now  see  whether  ray  inferences  be  not  borne  out  by  the 
opinion  of  Romish  Divines.  In  the  Catechism  of  the  Council  of 
Trent,  published  by  command  of  Pope  Pius  Vth,  p,  60,  (Rome, 
15GG,)  I  read  "  there  are  but  three  classes  of  persons  excluded 
from  her  :  first,  infidels  ;  next,  heretics  and  schismatics  ;  lastly, 
excommunicated  persons  *  *  *  *  Heretics  and  schismatics 
because  they  have  departed  from  the  church ;  for  they  do  not 
belong  to  the  church  any  more  than  deserters  belong  to  an  army 
from  which  they  have  deserted.     It  is  not,  however,  to  be 

DENIED  THAT  THEY  ARE  STILL  IN  THE  POWER  OF  THE  ChURCH 
AS  THOSE  WHO  MAY  BE  SUMMONED  TO  TRIAL,  PUNISHED,  AND 
CONDEMNED  WITH  AN  ANATHEMA."* 

In  a  note  appended  to  Luke  xiv.  23,  I  read  in  an  early  edition 
of  the  Rhemish  Testament — "  The  vehement  perswasion  that  God 
useth  externally  by  force  of  his  word  and  miracles,  and  internally 
by  his  grace,  to  bring  us  unto  him,  is  called  compelling;  not  tl:at 
he  forceth  any  to  come  to  him  against  their  wills,  but  that  he  can 
alter  and  mollifie  an  hard  heart,  and  make  him  willing  that  before 
would  not.  St.  Augustin  also  referreth  this  compelling  to  the 
penall  laices  which  Calhnlic  ininces  do  justly  use  against  heretikes 

*  111  "  Cramp's  Text  Book  of  Popery  "  your  readers  may  sec  an  interesting 
comparison  between  two  editions  of  the  Catechism  of  the  Council  of  Trent, 
viz.  the  Dublin  edition  of  1816,  and  Donovan's  edition  of  1829. 
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and  schismatikes,  proving  that  tliey  ivlio  are  hij  llie'ir  former  pro-* 
Jesaion  in  baptisme  subject  to  tlie  Catholic  church,  and  are 
departed  from  the  same  after  sectes,  jnai/  and  ought  to  be  compelled 
into  the  unitie  and  sochctie  of  the  universal  church  againe  :  and 
therefore  in  this  sense,  by  the  two  former  parts  of  the  parable,  the 
Jews  first,  and  secondly  the  Gentiles,  that  never  believed  before  in 
Christ,  were  invited  by  faire  sweet  means  only  ;  but  by  the  third, 
such  are  invited  as  the  Church  of  God  hath  power  over,  because 
they  promised  in  baptisme,  and  therefore  are  to  be  revoked,  not 
only  by  gentle  means,  hut  by  just  punishment  alsoJ*^  That  this 
I>unishment  is  not  merely  "excommunication  "  is  clear  when  we 
reflect  that  an  excommunication  does  not  affect  persons  already 
separated  from  the  communion  of  the  church  ;  and  that  *'  revoking 
by  just  punishment,"  or,  in  other  words,  ybrc2W|r  persons  into  a 
community,  cannot  very  easily  be  understood  of  **  excommunica- 
tion,^'' or  turning  them  out  of  a  community. 

It  therefore  appears  that  the  framers  of  the  Catechism  of  the 
famous  Council  of  Trent  and  the  translators  of  the  Rhemish 
Testament,  who  back  their  opinion  by  that  of  St.  Augustin, 
coincide  in  my  view  of  the  subject,  and  surely  they  understood  the 
principles  of  the  Roman  Catholic  Church.  Now,  if  the  Roman 
Catholic  Church  be  infallible,  what  her  principles  then  were  they 
are  at  the  present  time,  for  to  suppose  a  change  in  an  infallible 
church  is  absurd;  nor  can  the  force  of  this  argument  be  evaded 
by  saying  that  all  this  is  mere  matter  of  discipline,,  and  not  of 
doctrine;  the  principle  remains  the  same,  and  it  is  of  little 
importance  to  a  person  punished  by  fine,  imprisonment,  or  other 
just  jmnishment,  because  he  will  not  conform  to  the  precepts  of 
holy  church,  although  he  were  baptised  by  heretics,  to  be  told 
that  it  is  only  by  way  of  discipline. 

Of  the  kind  of  discipline  to  which  heretics  have  been  occasion- 
ally subjected,  and  that  by  the  direct  approbation  of  the  See  of 
Rome,  we  have  an  example  in  the  letter  of  Pope  Innocent  IV.  (see 
Labbe  and  Cossart,  vol.  xi.  part  1,  p.  620)  in  which  he  approves  of 
the  laws  published  by  the  Emperor  Frederic,  against  heretics,  and 
those  that  favour  them,  and  urges  the  execution  of  those  laws  ;  in 
those  laws  I   find  the  following  words  : — *'  We  decree  that   tlie 
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Patareni,  and  other  heretics,  hy  what  name  soever  they  may  he 
called,  condemned  to  suffer  death  by  the  edict  of  this  our  present 
law,  be,  as  they  wish,  burned  alive  in  public,  being  committed  to 
the  flames.  I^or  do  ive  grieve  that  ive  satisfy  their  wish  in  this 
matter,  from  which  they  reap  punishment  only  and  no  other  fruit 
of  their  error.*  Here  we  find  the  punishment  of  death  by  fire 
approved  by  the  Pope  himself -f 

That  there  are  many  respectable  members  of  the  Romish 
church  who  detest  such  principles,  I  have  no  doubt,  and  1  believe 
that  many  of  these  were,  in  this  country,  until  lately  perfectly 
i<rnorant  that  such  things  were  ever  sanctioned  by  the  Canon  Law 
of  their  church,  and  the  decrees  of  the  Papal  See.  Before,  how- 
ever, the  Church  of  Rome  can  be  cleared  of  the  charges  brought 
against  her  on  these  points,  she  must,  by  an  authority  similar  to 
that  which  established  her  canon  law,  abrogate  every  law  which  at 
present  sanctions  the  proceedings  of  such  persons  as  may  think  it 
a  duty  to  put  such  law  in  force  against  those  whom  the  church 
considers  as  heretics,  i.  e.  all  who  are  riot  within  her  pale. 

Another  point  upon  which  Mr.  Egan  differs  from  me  is  the 
inference  I  draw  from  the  concluding  part  of  Pius  Vl*s  letter  to 
Martini.  It  is  not  the  first  time  that  this  letter  has  been  brought 
forward  to  prove  that  the  Church  of  Rome  sanctioned  the  reading 
of  Holy  Scripture  by  the  laity.  A  handbill  was  circulated  in 
Ireland  for  the  purpose  of  recommending  an  edition  (that  of  1810) 

*  "  Prsesentis  nostrae  legis  edicto  damnatos  mortem  pati  Patarenos  aliosque 
ha;reticos  quocunque  nomine  censeantnr,  decemimus,  quam  aflfectant,  ut  vivi  in 
conspoctu  liominum  comburantur  flammarum  commissi  judicio.  Nee  dolcmus 
quod  in  hoc  ipsonim  satisfacimus  voluntati,  ex  quo  pajnani  solunmiodo,  ncc 
fnictum  alium  consequuntur  erroris." 

f  For  the  legality  of  putting  heretics  to  death,  see  Alphonso  a  Castro's  work 
"  De  Jiusta  Hajreticorum  Punitione,"  &c.  Venice,  1519,  lib.  ii.  cap.  12.  See 
also  "  An  Inquiry  into  the  principal  points  of  difference  between  the  two 
churches,"  by  the  Rev.  Daniel  O'Croly,  chap  xxx.  for  quotations  from  Tiri- 
nus,  Bccanus,  and  others — "  We  find  (says  Mr.  O'Croly)  in  the  Indexes  to  the 
Bibles  published  by  Papal  authority,  subsequently  to  the  Council  of  Ti-eut,  this 
bloody  proposition — '  Ha?retici  tollendi  e  medio  :  Heretics  are  to  be  extermi- 
ufited :'  with  subjoined  references  to  the  various  passages  in  the  Old  and  New 
Test :  that  are  supposed  to  sanction  or  confirm  it."  p.  231. 
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of  the  Douay  Bible  (price  11,  12s.  6d.  to  subscribers,  in  boards), 
and  in  the  concluding  part  of  the  handbill  we  read — "  Catholics 
will  desire  Protestants  to  read  the  letter  of  Pius  VI.  our  supreme 
Pastor  of  blessed  memory,  to  Antony  Martini,  afterwards  Arch- 
bishop of  Florence,  who  translated  the  Bible  into  the  language  of 
bis  country  :  and  be  covered  with  shame  for  their  vile  misrepre- 
sentation.'* Now,  the  concluding  part  of  this  same  letter 
appears  to  me  to  convey  a  very  different  idea  from  that  which  is 
given  in  the  above-mentioned  handbill,  and  in  this  opinion  I  am 
confirmed  by  Bishop  Milncr,  who  accuses  Protestants  of  bringing 
the  letter  forward  for  the  very  purpose  mentioned  in  the  bill,  and 
of  suppressing  the  latter  part. — "For  this  purpose  they  have 
published  and  circulated  among  the  Catholic  poor  a  garbled  and 
corrupt  translation  of  a  letter  from  Pope  Pius  VI,  to  Martini  of 
Florence,  in  commendation  of  his  translation  of  the  Scriptures  into 
Italian,  But  they  have  taken  care  to  suppress  the  passages  in 
which  his  Holiness  enforces  the  Rules  of  the  Index^und  praises 
the  work  for  having  notes  to  explain  the  difficult  j^assages  conform 
mably  to  the  doctrine  of  the  Holy  Fathers  ;  in  fact,  it  consists  of 
twenty-three  quarto  volumes.''^*  As  the  number  of  volumes  re- 
mains the  same  in  the  second  edition,  "  revised  and  augmented," 
we  can  hardly  suppose  that  any  typographical  error  has  crept  into 
the  text;  it  must  indeed  be  confessed  that  such  a  voluminous 
work  could  not  be  considered  as  calculated  for  popular  reading, 
any  more  than  the  edition  in  two  volumes  of  the  Bible  of  1471,  by 
Malerbi  or  Malermi,  for  which  (I  suppose  by  an  error  of  the  press) 
you  have  printed  Malerius.-j"  How  far  the  people  were  likely  to 
benefit  by  the  translation  into  Sjianlsh,  we  may  learn  from  the 
following : — 

General  Regulation  V.  of  the  Index,  published  at  Madrid, 
1677  :" 

*'  The  Holy  Bible  with  all  its  parts,  printed  or  manuscript,  is 
forbidden  in  the  vulgar  tongue." 

"  Be  it  also  admonished  and  added,  that  in  this  prohibition  is 
likewise  comprehended  the  book  which  vulgarly  and  commonly 

*  See  "  Inquiries  into  Vulgar  Errors  conceniing  the  Irish  Catholics."  p.  411, 
t  See  Le  Long's  BiblioHicc.  Sac,  j  or  Dibdin's  ^Edes  Allhoi-p,  ii.  11. 
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goes  by  the  name  of  Epistles  and  Gospels,  in  the  vulgar  tongue, 
aithou^'h  it  has  some  short  exposivion  in  certain  parts,  because  the 
greater  portion  of  it,  and  almost  the  icliole  of  the  Sacred  Text  is 
in  the  vulgar  tovgue,^* 

"  In  like  manner  the  Hours,  and  all  their  hinds,  in  the  vulgar 
tongue  are  forbidden,  as  appears  by  the  catalogue  of  the  third 
class,  under  the  word  Horas." 

No  very  strong  testimony  can  be  drawn  from  the  passage  in 
*'  The  Following  of  Christ,"  in  favour  of  Gerson,  (Mr.  Egan's 
"  Gersenius,")  Abbot  of  Vercelli,  if  it  rest  upon  "  by  some  said  to 
ie  the  author  of  *  The  Following  of  Christ,  or  Thomas  a  Kern  pis/  " 
This  reminds  me  of  the  passage  from  Sir  Thomas  More's  Dia- 
logues, which  I  find  thus  introduced  by  Mr.  Egan — "and  Sir 
Thomas  More,  in  his  Dialogues,  third  book  and  fourteenth  chap- 
ter, tells  us  that  the  Catholic  Archbishop  Arundel,  in  censuring 
Wicliff' s  version  of  the  Bible,  in  a  convocation  at  Oxford  in  1382, 
or  a  few  years  later^  used  these  words — '  Long  before,  &c/  " 
Thus  we  see  that  Sir  Thomas  More  was  not  sure  of  the  time  when 
the  words  were  used,  and  he  does  not  say  that  he  had  himself  seen 
the  Bil:)les,  but  that  the  Archbishop  said  that  he,  the  Archbishop, 
had  seen,  &c.  In  short.  Sir  Thomas  More  tells  us  that  the  Arch- 
bishop said  that  he  had  seen  the  Bibles.  Sir  Thomas  More*s 
evidence,  therefore,  goes  no  further  than,  that  the  Archbishop  had 
made  such  a  declaration,  but  when  he  made  it  he  is  not  sure. 
Would  such  evidence  be  admitted  in  a  court  of  justice  ? 

With  respect  to  the  encouragement  given  by  the  Popes  to  the 
perusal  of  the  Holy  Scriptures,  we  may  learn  something  from  the 
famous  bull,  Unigenitus,  issued  by  Clement  XI.  against  the 
Jansenists  (A.  D.  1713),  in  which  sundry  propositions,  drawn 
from  Father  Quesnel's  "  Moral  Reflections  on  the  New  Testa- 
ment,'* are  stigmatized  as  "  false,  captious,  shocking,  oifensive  to 
pious  ears,  scandalous,  pernicious,  rash,  seditious,  impious,  blas- 
phemous." Among  the  propositions  condemned  are  the  follow- 
ing : — "  The  reading  of  the  Holy  Scriptures  is  for  every  body  ;** 
— "  the  Lord's  day  ought  to  be  sanctified  by  christians  in  reading 
pious  books,  and  above  all  the  Holy  Scriptures.** 

Mr.  Egan  says — my  assertion  that  his  congregation   are  not 
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supplied  with  Bibles  is  incorrect ;  can  a  congregation  be  cons:« 
dered  as  supplied  whilst  there  are  any  among  them  who  do  not 
possess  a  Bible  ? — and  when  the  number  of  such  is  so  great  that  their 
minister  thinks  it  necessary  to  call  upon  those  of  another  commu- 
nion to  aid  in  supplying  the  defect  ?  Your  readers  will  find  by 
referring  to  Mr,  Egan's  letter,  that  this  is  his  own  representation  of 
the  case.  There  are  several  other  points  to  be  noticed  ;  but  as 
your  columns  will  now  be  filled  with  other,  and,  to  most  of  your 
readers,  perhaps  more  interesting  matter,  I  take  my  leave  for  the 

present. 

I  am,  Sir, 

Your  obedient  servant, 

OBSERVATOR. 


See  "  Concilium  Bituriccnse  mense  Novembr:  ann:  MCCXXVIII.  celebra- 
tum  in  quo  Bardigal :  Arcliiepisc.  ab  officio  Metropolitani  suspensus.  (Labbe 
and  Cossart,  vol.  xi.  part  1,  p.  425.)  The  importance  of  the  Council  of  Tou- 
louse is  amply  confirmed  by  the  reference  to  its  decrees  made  by  subsequent 
councils;  sec  the  above  work,  p,  490.  "Concilium  Narbonensc,"  anno  1235, 
marg:  reference.  See  also  p.  722.  "  Concilium  Albiense,"  capit:  i.  Inhae- 
rentes  igitur,  super  negotio  fidei  concilio  praecipue  Tolosano,  &e.  capit:  v. 
"  Statuimus  etiam  Tolosanum  concilium  innovando,  &c.  and  in  capit :  vi, — \ii. 
__viii, — ix. — X. — xi. — xii. — ^xiii.  marg :  reference :  capit :  xiv.  "  Porro  Tolo- 
sano concilio,"  &c.  and  in  capit:  xxxvii.  "  Praeterea  inha;rentes  Tolosano 
concilio,"  &c.  It  is  also  mentioned  in  the  decrees  of  the  "  Concilium  Bite- 
rcnse,"  anno  1233,  capit :  v. — "Item  cum  singuli  parochiani  in  diebus  festis 
venire  ad  ecclesiam  teneantur  sub  pacna  in  Tolosano  concilio  promulgata," 
&c.  p.  454.  In  the  "  Concilium  Narbonense, "  anno  1235,  capit :  vi.  I  find 
the  following  strong  expression — "  Atque  jurare  prout  in  mandatis  apostulicis 
et  statutis  domini  Romani  plcniu.-  continetur;"  where  the  marginal  reference 
is  to  the  "  Council  of  Toulouse,  ann.  1229.  See  also  "  Concilium  Bitcrense," 
anno  1246.  capit;  ii. — "  Praeter  alias  pa^nas  contra  tales  editas  in  concilio 
Tolosano. — Cap  :  xvi. — "Secundum  statuta  concilii  Tolosnni."  Labbe  and 
Cossart  tell  us  that  at  the  council  of  Toulouse  Avere  present,  the  Pope's 
Legate,  three  Archbishops,  and  many  Bishops  and  other  Prelates. 


iX^  ERRATrM. — In  Mr.  Egan's  letter  in  our  last,  for  .4*m,  read  Achaia.— 
(From  the  Salopian  Journal.) 
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Several  circumstances,  which  it  is  unnecessary  to  detail  in  this 
place,  having  concurred  to  prevent  my  carrying  into  effect  the 
intention  expressed  in  the  concluding  part  of  my  letter  of  the  10th 
of  February,  1  avail  myself  of  the  present  opportunity  to  ofier  a 
few  additional  observations  on  the  subjects  discussed  in  the  pre- 
ceding correspondence. 

In  Mr.  Egan's  letter  of  January  11th,  1836,  the  reader  will  find 
the  following  words, — "  I  also  strongly  protest  against  the  testi- 
mony of  the  Foreign  Bible  Society  on  Catholic  customs,  disci- 
pline, or  doctrine,  since,  from  my  own  knowledge  of  Jacts,  this 
testimony  cannot  be  considered  as  impartial."  As  1  only  appealed 
to  the  Reports  of  the  "  British  and  Foreign  Bible  Society,"  and 
to  the  second  Report  of  the  "  French  and  Foreign  Bible  Society," 
to  prove  that  the  reading  of  the  Scriptures  is  encouraged  by  many 
excellent  men  who  are  members  of  the  Church  of  Rome,  Mr. 
Egan's  protest  must,  of  course,  he  considered  as  directed  against 
the  testimony  contained  in  the  Reports  of  the  above-mentioned 
Societies,  as  it  regards  this  point.  In  reply  to  Mr.  Egan's  objec- 
tion I  would  observe,  that,  perhaps,  there  are  no  documents  given 
to  the  public,  in  which  greater  care  is  taken  to  insure  the  utmost 
accuracy  in  every  statement  therein  made;  and  that,  as  the  names 
of  persons,  places,  and  the  dates  of  transactions  are  minutely 
specified,  a  surer  method  of  leading  to  the  detection  and  exposure 
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of  any  incorrect  statement  could  not  have  been  adopted  by  the 
committees  under  whose  sanction  the  Reports  in  question  were 
sent  forth.  But  if,  when  he  used  the  term  "Foreign,"  Mr.  Egan 
intended  to  direct  his  protest  more  particularly  against  the  testi- 
mony of  the  Foreign  correspondents  of  the  British  and  Foreign 
Bible  Society,  I  have  a  witness  to  produce  in  their  behalf,  to  the 
respectability  of  whose  testimony  no  dutiful  son  of  the  Church  of 
Home,  will,  I  think,  presume  to  object** 

Pope  Pius  VII.,  in  a  letter  addressed  "To  our  Venerable 
Brother  Stanislaus,  Archbishop  of  Mohileff,"  and  bearing  date 
Sept.  3rd,  1816,  writes  as  follows — "But  we  were  still  more 
deeply  grieved,  when  we  read  certain  letters  signed  with  the  name 
of  You  our  Brother  ;  wherein  You  authorized  and  exhorted  the 
people  committed  to  your  care,  to  procure  for  themselves  modern 
versions  of  the  Bible,  or  willingly  to  accept  them  when  offered, 
and  carefully  and  attentively  to  peruse  them  !  Nothing  certainly 
could  more  aggravate  our  grief  than  to  behold  You,  who  were 
placed  to  point  out  the  ways  of  righteousness,  become  a  stone  of 
stumbling.  For  You  ought  carefully  to  have  kept  in  view,  what 
our  Predecessors  have  always  prescribed  ;  namely,  that  if  the  Holy 
Bible  in  the  vulgar  tongue  tvere  pennitted  everywhere,  without 
discrimination y  more  injury  than  benefit  would  thence  arise. 

"  Further,  the  Roman  Church  receiving  only  the  Vulgate  Edi- 
tion^  by  the  well  known  decree  of  the  Council  of  Trent,  rejects  the 
version  in  other  languages,  and  allows  only  those  which  are  pub- 
lished with  notes,  properly  selected  from  the  writings  of  the  Fathers 
and  Catholic  Doctors  ;  lest  so  great  a  treasure  should  be  subject  to 
the  corruption  of  novelties,  and  in  order  that  the  Church,  scattered 
over  the  whole  world,  might  be  of  one  lip  and  of  the  same  speech.^* 
The  above  extract  is  well  worthy  of  our  attention,  not  only  as  fully- 
proving  that  the  reading  of  the  Scriptures  in  the  vulgar  tongue 
*  has  been  encouraged  by  members  of  the  Romish  Church,  but  that 
in  so  doing,  those  wlio  encouraged  it  acted  in  opposition  to  the 
sentiments  of  the  CnvRCH  of  Rome  in  this  matter,  as  declared 
by  no  less  a  person  than  the  supreme  Head  of  that  Church. 

*  See  "  Blair's  Letters  on  the  Revival  of  Popcn-,"  p.  131,  ct  seq. 
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Another  passage  of  tlie  same  letter  speaks  still  more  decisively 
the  sense  of  the  Church  of  Rome  as  to  restricting  the  people  in  the 
use  of  the  Holy  Scripture — "But  You,  our  Brother,  may  know 
plainly  what  is  the  opinion  of  the  Church  concerning  the  reading 
and  interpretation  of  the  Scripture,  from  the  famous  bull  Uni- 
GENITUS  by  another  of  our  Predecessors,  Clement  XI. ;  wherein 
are  expressly  refuted  those  opinions  which  asserted, — That  it  is 
useful  and  necessary  at  all  times,  in  all  places,  and  for  all  descrip- 
tions of  persons,  to  know  the  mysteries  of  the  Scripture,  the 
reading  of  which  was  intended,  for  all,— That  it  is  pernicious  to 
keep  it  back  from  Christian  people, — Yea,  that  the  mouth  of 
Christ  was  closed  against  the  faithful,  when  the  New  Testament 
was  taken  out  of  their  hands."  This  is  plain  dealing,  and  we  can 
have  no  doubt  ^^ivhat  is  the  opinion  of  the  Church,''''  when  we  find 
a  Pope  in  the  year  1816  declaring  that  the  "  famous  bull  Uni- 
GENITUS  "  conveys  it,  and  the  letter  of  the  said  Pope  formally 
recognized  and  approved  by  Pope  Leo  XII.*  in  the  year  1824,  as 
it  regards  the  indiscriminate  use  of  the  Scriptures. 

There  is  another  passage  in  the  letter  of  Pius  VII.,  which 
respects  the  celebrated  letter  of  Pius  VI.  to  iMartini,  and  which  I 
am  tempted  to  transcribe,  as  it  conveys  an  opinion,  with  regard  to 
the  latter  part  of  Pius  VI.'s  letter,  in  full  accordance  with  that 
which  I  have  already  expressed.  After  finding  fault  with  the 
Archbishop  for  suppressing  a  part  of  the  decree  of  the  Council  of 
Trent  respecting  tradition,  the  Pope  writes  as  follows — "Vou, 
Venerable  Brother,  have  not  feared  entirely  to  garble  this  passage, 
with  the  same  artifice  with  which  we  observe  You  have  quoted  the 
Letter  of  Pius  VI.  our  Predecessor,  to  Martini,  Archbishop  of 
Florence  !  for,  when  that  most  wise  Pontiff,ybr  this  very  reason 
commends  a  version  of  the  Holy  Scriptures,  made  by  that  Prelate, 
because  he  had  abundantly  enriched  it  by  expositions  drawn  from 
tradition,  accurately  and  religiously  observing  the  rules  prescribed 
by  the  Sacred  Congregation  of  the  Index  f  and  by  the  Roman 

*  See  "The  Encyclical  Letter  of  Pope  Leo  XII."  Dublin,  printed  by 
Richard  Coyne. 

t  Dr.  Slevin,  Prspfect  of  the  Dunboyne  establishment,  admitted  in  his  exa- 
minalioii  before  the  commissioners  iix  IS'Jti,  that  '"ail  Catholics  an  ill  respect  the 
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Pontiffs;  You  have  suppressed  the  part  of  that  letter  in  which 
these  things  are  related  :  and  thus  not  only  have  You  excited  the 
strongest  suspicion  of  your  judgment  on  this  subject,  but  also, 
by  not  fully  quoting  both  the  context  of  the  Holy  Synod  and 
that  of  our  aforesaid  Predecessor,  You  have  given  occasion  to 
others  to  err,  in  an  affair  of  so  great  importance." 

The  next  point  to  be  noticed  is  Mr.  Egan's  objection  to  my 
speaking  of  tradition  as  constituting  a  rule  of  faith  distinct  from 
Scripture;  to  this  objection  a  full  and  sufficient  answer  is  found 
iu  the  passage  quoted  from  Bellarmine  in  my  third  letter.  It  i& 
indeed  of  little  importance  with  regard  to  the  points  under  discus- 
sion, whether  we  consider  Scripture  and  tradition  as  constituting, 
according  to  the  Church  of  Rome,  two  separate  and  independent 
rules,  or  two  independent  parts  of  the  same  rule.  I  would,  how- 
ever, observe,  that  if  tradition  be  not  considered  as  something 
distinct  from  Scripture,  all  the  arguments  of  Romish  divines, 
which  are  intended  to  prove  the  inexpediency  of  putting  the 
Scriptures  into  the  hands  of  the  people,  must  necessarily  lose 
their  force  so  fur  as  they  are  grounded  vjfon  the  extent  of  the 
Scriptures,  and  the  absurdity  of  supposing  that  so  large  a  book 
could  he  conveniently  referred  to  as  a  rule  of  faith  in  times  when 
few  were  able  to  read  or  write  ;  for  if  tradition  be  not  something 
distinct  from  Scripture,  and  competent  to  supply  its  place,  a 
reference  to  it,  instead  of  obviating,  only  increases  the  difficulty 
complained  of,  by  adding  to  that  which  was  before  too  extensive 
for  convenient  use. 

That  tradition  constitutes  a  distinct  rule  of  faith,  and  that  it  is 
competent  to  supply  the  place  of  Scripture,  seems  to  have  been 
decidedly  the  opinion  of  Dr.  Delahogue  when  he  penned  the 
following  passage — "  Among  the  principles  of  Protestants,  who 
do  not  acknowledge  the  Divine  and  Apostolical  traditions,  are  to 
be  reckoned  these  two, — That  the  Scriptures  are  both  necessary 
and  SUFFICIENT  to  complete  our  faith.     But  both  these  are 

prohibition  of  tlic  congregation  of  the  Index."  Eighth  Eepoil,  p.  209.  Of 
course,  all  who  accept  the  creed  and  oath  of  Pins  IV.  are  hovnd  by  tlie 
*'  Index,"  and  by  eveiything  else  which  flows  from  the  Council  or  Trent. 
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MOST  FALSE.'*  If  Scripture  and  tradition,  according  to  llie 
Church  of  Rome,  constitute  a  rule  of  faith,  (or,  according  1o 
Bellarmine,  two  partial  rules,)  and  Scripture  be  not  necessary,  it 
clearly  follows  that  tradition  must  be  siifficient  as  well  as  necessary 
to  complete  our  faith.  Such  appears  to  have  been  the  view  taken 
of  this  matter  by  the  Council  of  Toulouse,  and  also  by  the  Synod 
assembled  at  Oxford  in  the  year  of  our  Lord  1408,  by  Thomas 
Arundel,  Archbishop  of  Canterbury,  when  the  following  statute 
was  framed. "f — 

Capit.  VII.  "That  no  text  of  sacred  Scripture  be  hereafter 
translated  into  the  English  tongue  by  way  of  book  or  tract.'* 

"  It  is  also  a  perilous  thing,  as  the  blessed  Jerome  testifies, 
to  translate  the  text  of  sacred  Scripture  from  one  language  into 
another  :  because  it  is  not  easy  in  translations  to  retain  the  same 
sense  in  all,  as  the  same  blessed  Jerome,  although  he  were  inspired, 
confesses  that  he  had  often  erred  in  this.   We  therefore  decree  and 

*  In  principiis  Protestantium  qui  traditiones  diyinas  et  apostolicos  non 
agnoscunt  lia^c  duo  sunt  admittenda,  Scripturas  ct  ncccssarias  esse,  et  sufficere 
ad  fidera  coiiiplendam.     AtqUi  lia;c  duo  falsissima  sunt. 

t  Nc  tcxtus  aliquis  sacra?  Scrip tura:  in  linguam  Anglicanam  de  creterG  trans- 
feratur  per  viam  libri  aut  tractatus. 

Pcriculosa  quoquc  res  est,  tcstantc  beato  Hieronymo,  textiim  sacrce  Scrip- 
ture do  uno  in  aliud  idioma  transfcrrc  :  eo  quod  in  ipsis  translationibus  non  de 
facili  idem  in  omnibus  scnsus  retinctur,  prout  idem  beatus  Hieronymus,  etsi 
inspiratus  fuisset,  sc  in  hoc  sa^pius  fatetur  errasse.  Statuimus  igitur  etordina- 
mus,  ut  nemo  deinccps  aliquem  textum  sacrse  Scripturse,  autoritate  sua,  in 
linguam  Anglicanam  vel  aliam  transferat,  per  viam  libri,  libelli  aut  tractatus, 
ncc  Icgatur  aliquis  bujusmodi  liber,  libellus  aut  tractatus,  jam  noviter  tempore 
dicti  Joannis  YYyclif,  sivc  citra,  compositus,  aut  in  posterum  componcndus, 
in  parte  vel  in  toto,  publice  vel  occulte,  sub  majoris  excommvmicationis 
pffna,  quousque  per  loci  dioecesanam,  sen,  si  res  exegerit,  per  concilium 
provincialc,  ipsa  translatio  fuerit  approbata.  Qui  contra  fccerit,  ut  fautor 
hffresis  et  erroris  similiter  puniatiu:.  (Labbe  and  Cossart.  Tom.  xi.  pt.  1,  fol. 
2095;  or,  Wilkins  Cone.  M.  B.  Tom.  iii.  p.  317.) 

Since  the  above  was  written,  I  have  met  with  an  admirable  note  on  the 
subject  of  Romish  translations  in  p.  172  of  Mendham's  "  Life  and  Pontificate 
of  rtns  V,"  The  statute  just  quoted  is  recognized  by  the  translators  of  the 
lihemish  Testament  in  their  preface  ;  their  rcmaiksare  excellently  commented 
on  by  Dr.  Fulke. 
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ordain,  that  no  one  henceforlh,  of  his  own  authority,  translate  any 
text  of  sacred  Scripture,  into  the  English  or  other  tongue  by  way 
of  book,  pamphlet,  or  tract,  nor  that  any  book,  pamphlet,  or  tract 
of  this  kind,  now  lately  composed  in  the  time  of  the  said  John 
Wiclif,  or  since,  or  which  may  be  composed  hereafter,  be  read  in 
part  or  in  whole,  publicly  or  secretly,  under  penalty  of  the  greater 
excommunication,  until  the  translation  shall  have  been  approved 
by  the  diocesan  of  the  place,  or,  if  occasion  require,  by  a  provin- 
cial council.  Whosoever  shall  act  to  the  contrary  let  him  be 
punished  as  a  favorer  equally  of  heresy  and  error." 

If  the  translation  of  Scripture  be,  in  the  view  of  the  Synod,  so 
difficult  a  matter,  that  a  man,  even  if  he  were  inspired,  cannot 
avoid  error,  we  cannot  suppose  that  it  could  sincerely  admit  that 
any  translation  of  the  Scripture  was  likely  to  meet  the  approval  of 
a  diocesan  or  of  a  provincial  council  ;  so  that  the  above  statute  is 
tantamount  to  forbidding  the  translation  of  Scripture  altogether, 
and  also  the  use  of  any  translation  thereof.  Again,  if  tradition  be 
not  competent  to  supply  the  place  of  Scripture,  what  were  the 
people  to  do  for  a  rule  of  faith  ?  for  he  who  could  not  convey  the 
sense  of  Scripture  in  a  written  translation,  must  be  equally  at  a 
loss  to  convey  it  orally.  The  above  statute  is  worthy  of  attention 
on  another  account;  for  it  is  levelled,  not  against  Protestant 
translations  only,  but  against  all  translations  whatsoever,  and  by 
whomsoever  made. 

I  would  here  remark,  that  the  decrees  and  statutes  of  Provincial 
Councils  and  Synods  are  not  to  be  overlooked  and  treated  as  too 
insignificant  to  merit  attention  :  they  are  in  fact  highly  important, 
as  speaking  the  sense  of  the  Church  of  Rome  on  points  whereon 
the  language  of  the  decrees  of  General  Councils  is  occasionally  so 
loose  as  to  allow  of  a  dispute  as  to  the  intention  of  the  framers  of 
such  decrees.  The  decisions  of  Provincial  Councils  and  Synods- 
shew  how  the  Church  of  Rome  intended  the  decrees  of  General 
Councils  to  be  applied  ;  and  should  it  appear,  that  in  any  case  a 
decree  of  such  Provincial  Council  or  Synod  has  actually  gone 
beyond  the  decree  of  a  General  Council,  then  it  is  also  clear,  that 
the  Church  of  Rome  claims  and  asserts,  a  tight  and  power  to 
pursue,  on  any  occasion,  such  a  course  as  may  be  deemed  necessary 
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to  meet  the  emergency.  For  so  long  as  the  decrees  and  acts  of 
any  Council  or  Synod,  however  inconsiderable,  are  not  disavowed 
by  the  Ciiurch  of  Rome,  they  are  as  much  the  acts  of  that  Church 
as  if  they  had  been  sanctioned  by  a  General  Council. 

I  now  proceed  to  offer  a  few  remarks  on  certain  parts  of  Mr. 
Eiran's  concludin":  letter.  He  asks  how  it  can  be  said  with  truth, 
*'  that  the  Church  of  England  did  not  prohibit  the  reading  of  the 
Scriptures  long  after  her  separation  from  the  Catholic  Church  ?  '* 
If  he  means  the  Protestant  Church  of  England,  I  can  only 
observe,  that  she  never  separated  from  the  Catholic  Church,  how- 
ever distinct  she  may  be  from  the  Church  of  Rome  \  and  that  I 
know  not  where  he  will  find  authority  for  saying,  that  the  Protes- 
tant Church  of  England  ever  prohibited  the  reading  of  the  Scrip- 
tures,* By  omitting  the  word  "  Protestant^''''  he  seems  to  allude, 
as  in  a  former  letter,  to  the  Church  of  England  under  Henry  VIII. 

In  my  remarks  on  John  xxi.  25,  1  am  not  aware  that  I  have 
"rushed"  into  a??^  errors ;  for,  1. — I  do  not  think  it  an  error 
to  hold,  that  the  Gospel  of  St.  John  contains  sufficient  truths  to 

*   Dates  relative  to  the  use  of  the  Bible  in  English. 

1536. — The  Bible  in  Latin  and  English  ordered  to  be  set  up  in  the  choir  of 

every  church  for  the  perusal  of  the  people.    Fox.  ii.  324. 
1538. — A  Bible  of  the  largest  size  ordered  to  be  set  up  in  every  church  in  some 

place  convenient  for  reading.     Fox  ii  325. 
1539. — A  license  for  printing  the  Bible  granted,  that  all  persons  may  have  the 

free  and  liberal  use  of  it.     Burnet's  Records,  iii   No.  15. 
1540. — King's  proclamation  for  a  Bible  to  be  provided  by  the  curate  and 

parishioners,  under  a  penalty  of  40s.  per  month. 
15 11. — Brief  directing  the  same. 

1543. — Bible  again  suppressed.     Strype's  Cranmer,  i.  121.     Lewis,  148. 
1546, — A  proclamation  against  Tyndall's  and  Coverdale's  Bible.     Strj'pe's 

Cranmer,  i.  197. 
1547. — Edward's  injimctions  directed  the  Bible  to  be  set  up  in  eveiy  church. 

Lewis,  156. 
(It  is  hardly  necessary  to  inform  the  reader  that  all  which  Edward  had 

done,  in  favor  of  the  reformed  religion,  was  undone  by  Maiy  ) 
1559. — Elizabeth  issued  an  ir.junction  to  the  same  effect  as  those  of  Edward, 

Lewis,  212, 
See  Shores  ''  Sketch  of  the  Ilistoiy  of  the  Church  of  England,"  ii.  p.  63. 
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make  a  man  *'  wise  unto  salvation."  2. — The  reader  is  the  best 
judge  of  the  vagueness  of  my  exposition.  3.—- The  general 
design  of  St.  John's  Gospel  was  that  which  he  has  himself  declared 
in  the  verse  already  quoted  ;  and  we  also  learn  from  Irenseus,  the 
disciple  of  Polycarp,  that  the  Gospel  in  question  was  designed  to 
refute  the  errors  of  Cerinthus  and  his  followers  :  learned  men  are 
likewise  of  opinion  that  it  was  also  intended  to  refute  the  errors  of 
the  Sabeans.  Still,  however,  we  cannot  err  in  being  guided  by  the 
plain  declaration  of  the  Evangelist  himself.*  This  is  certainly 
clear,  that  heresies  sprang  up  even  whilst  the  Church  enjoyed  the 
privilege  of  being  instructed  by  inspired  teachers  ;  and,  if  we  take 
it  for  granted  that  St.  John  composed  his  Gospel  for  the  purpose 
of  refuting  them,  it  is  equally  clear,  that  a  ivrillen  testimony  to 
the  truth  was  deemed  necessary.  4. — With  regard  to  my 
exposition  of  verse  23  of  the  same  chapter,  I  beg  to  observe, 
that,  whatever  we  may  suppose,  by  way  of  inference,  respect- 
ing the  error  mentioned  by  the  Evangelist,  these  two  things 
are  clear, — that  the  Evangelist  deemed  it  necessary  to  record  the 
error,  and  also  that  he  thought  it  necessary  to  refute  it. 

It  is  worthy  of  remark,  that  as  the  primitive  Church  was 
gradually  extended,  and  the  inspired  teachers  withdrawn  from 
their  ministry,  the  writings  of  those  teachers  were  multiplied,  and 
at  length  collected  together,  thus  constituting  a  body  of  evidence 
■which  the  subtlest  enemies  of  revealed  truth  have  never  been  able 
to  shake. 

As  to  my  mystification  of  Rom.  x.  17,  let  the  reader  use  his 
own  judgment:  I  do  not  think  that  the  admission,  that  the  first 
Christians  were  made  acquainted  with  the  truths  of  the  Gospel  by 
the  oral  instruction  of  the  inspired  teachers,  is  any  proof  that  oral 
tradition  is  necessary  for  us,  or  that  the  Scripture  is  an  insufficient 
rule  of  faith.  What  I  mean  by  oral  tradition  may  easily  be 
understood  by  a  reference  to  the  account  of  tradition  which  I  have 
already  given  from  the  work  of  Bellarmine.  The  rule  of  Bossuet 
is  not   precisely  that    of    St.    Augustin,    which,    to  avoid    any 

*  Sec  Hartwcll  Home,  Vol.  IV.  p.  291,  &c.  Sec  also  "  Jones  on  the 
Canon,"  Vol.  iii.  p.  9G,  See  also  p.  6  of  the  •'  Downside  Discussion;"  a  book 
well  worthy  the  attention  of  the  reader. 
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dispute,  I  copy  as  it  stands  in  "  Dr.  Chaloner's  Grounds  of  the 
Old  Lleligion,"  * — '*  Whatever  is  Ibund  to  have  l)een  held  by  the 
universal  Church  throughout  the  world,  and  not  to  have  had  its 
beginning  from  any  ordinance  of  Bishops  or  Councils,  but  to  have 
been  prior  to  such  ordinance,  that  same  is  to  he  esteemed  a  tradi- 
tion of  the  Apostles."  Rather  a  severe  test  this,  whereby  to  try 
some  of  the  traditions  of  the  Church  of  Rome,  as  Mr.  Faber  hi>s 
shewn  in  his  admirable  work,  "  The  Difficulties  of  Romanism.'* 

With  respect  to  the  words  of  St.  Paul  f  "  Hold  the  traditions 
which  ye  have  been  taught,  whether  by  word  or  by  our  epistle  ;  " 
(2  Thess.  ii.  15)  I  repeat,  that  the  very  possibilitt/  of  the  Apostle's 
here  alluding  to  anything  recorded,  either  by  himself,  or  by  any 
other  of  the  inspired  writers,  is  fatal  to  the  cause  of  oral  tradition. 
The  champions  of  tradition  are  bound,  not  only  to  prove  that  he 
did  allude  to  something  not  recorded  by  any  of  the  inspired 
writers,  but  to  prove  what  that  something  was,  and  that  it  is  now 
in  the  possession  of  the  Church  of  Rome.  That  St.  Paul  repeated 
in  writing  what  he  had  orally  delivered,  we  may  learn  from  1  Cor. 
v.,  and  also  that  he  was  then  recording  what  others  had  preached, 
as  well  as  himself.  Of  the  abuse  of  tradition  among  the  Jews, 
when  everything  was  in  its  favor,  as  far  as  ordinances,  &c.  could 
ensure  its  purity,  there  can  be  no  dispute:  and  was  it  likely  to  be 
more  pure  or  less  abused  among  the  primitive  christians  ?  That 
spurious  writings  were  put  forth,  even  in  the  Apostles'  time,  we 
know,  and  that  St.  Luke  deemed  it  necessary  to  write  his  Gospel 
to  remedy  the  inaccuracies  contained  in  some  accounts,  put  forth 
without  any  dishonest  intent,  we  know.  We  also  know  that  he 
did  not  write  his  account  without  "  having  bad  a  perfect  under- 
standing of  all  things  from  the  very  first."  Such  caution  did  an 
EvANGEMST  deem  it  necessary  to  use,  and  that  too  in  the  case  of 

«  Sect.  iii.  p.  66—68. 
f  Both  Wliitby  and  Mackniglit  consider  the  word  "  traditions"  as  used  by 
the  Apostle,  in  a  Ihnited  and  peculiar  sense,  viz. — to  denote  the  nature  of  his 
instnictions,  as  spoken  not  of  his  own  authority,  but  according  to  what  Christ 
had  taught  him,  and  commanded  him  to  deliver  to  others ;  these  instructions 
cRnnot  now  be  known  to  be  his,  but  by  their  holding  a  place  in  those  writings 
■which  arc  allowed  to  be  the  genuine  productions  of  St.  Paul. 
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one,  who  had  already  been  orally  instructed,  that  he  *' might 
know  the  certainly  of  those  things  "  wherein  he  had  been  instruct- 
ed. We  know  further,  tliat  the  Scriptures  were  read  publicly  in 
ihe  assemblies  of  the  eavly  christians;  so  tliat  there  is  no  reason  to 
suppose,  that  they  had  not  a  written  rule  of  faith,  and  that  rule 
any  other  than  the  Scriptures. 

In  my  remarks  on  the  observance  by  Christians  of  the  first  day 
of  the  week  as  their  Sabbath,  instead  of  the  seventh,  the  reader  by 
referring-  to  my  letter  on  that  subject  will  find,  that  I  have  shewn 
from  Scripture  a  regular  succession  of  meetings  on  a  stated  day, 
that  day  being  the  Jirst  day  of  the  week  ;  and  a  little  attention  to 
the  words  of  the  inspired  writer  in  one  of  the  passages  adduced 
will  clearly  shew,  that  the  disciples  were  in  the  habit  of  meeting 
on  that  day  for  a  specific  purpose; — **  Upon  the  first  day  of  the 
Aveek  when  the  disciples  were  come  together  to  break  bread." — 
(Acts  XX.  7.)  I  have  not,  therefore,  inferred  the  appointment  of  the- 
iirst  day  of  the  week  from  a  single  and  accidental  meeting  of  the 
Apostles  on  that  day.  Why  Thomas  was  absent  on  the  Jirst 
occasion,  the  Scriptures  do  not  inform  us  :  but  from  what  passed 
on  the  second,  we  may  \w.  led  to  look  for  a  reason  for  his  absence 
in  his  unheliej'.  This  is,  however,  a  matter  of  little  importance, 
as  the  absence  of  one  member  of  a  community  does  not  deprive  a 
meeting  of  the  character  of  a  general  meeting  :  but  a  reference  to 
liie  parallel  [passages  in  the  Gospels  of  St.  Luke  and  St.  Mark 
will  remove  all  doubt  as  to  the  general  character  of  the  first 
meeting  of  the  Apostles; — "Afterward  he  appeared  unto  the 
Klcveu  as  they  sat  at  meat." — (IVJark  xvi.  14.):  **  And  they  rose 
up  the  same  hour  and  returned  to  Jerusalem,  and  found  the 
JEleven  gathered  together  and  them  that  were  with  them." — 
(Luke  xxiv.  23.)  The  circumstance  of  the  absence  of  Thomas 
being  mentioned  by  St.  John,  and  of  the  use  of  a  general  term  by 
St.  Luke  and  St.  Mark,  whilst  it  aftbrds  a  very  satisfactory  proof 
that  St.  John  did  not  copy  the  account  from  the  Gospels  of  the 
other  Evangelists,  gives  us  also  the  benefit  of  the  concurring  testi- 
mony of  more  than  one  independent  witness  to  the  fact  of  a 
general  meeting  of  the  Apostles  on  ilw^rst  day  of  the  xveeh,  and 
on  the  very  occasion  in  question. 
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That  tli^  early  christians  were  accustomed  to  meet  on  a  stated 
day  for  a  specific  purpose,  we  have  the  evidence  of  Pliny  in  his 
epistle  to  the  Emperor  Trajan,  written  only  six  years  after  the 
death  of  St.  John  ; — "  They  (the  christians)  affirmed  that  the  sum 
total  of  their  fault,  or  of  their  error,  consisted  in  assembl'mg  upon 
a  certain  stated  dai/,  before  it  was  light,  to  sing  alternately  among- 
themselves  hymns  to  Christ  as  to  God,  binding  tliemselves  by 
oath  not  to  be  guilty  of  any  wickedness  ;  not  to  steal,  nor  to  rob ; 
not  to  commit  adultery,  nor  break  their  faith  when  plighted,  nor 
to  deny  deposits  in  hand,  whenever  called  upon  to  restore  them,"* 
Justin,  the  martyr,  who  wrote  only  forty  years  after  the  death  of 
St.  John,  declares,  that  on  Sunday  all  the  christians  met  together, 
as  on  the  day  of  our  Lord's  resurrection,  f  Here  we  have  direct 
historical  evidence  of  a  fact. 

If  St.  John  did  not  apply  the  term  "  the  Lord's  day  "  to  the 
day  on  which  that  stupendous  miracle  took  place,  by  which,  says 
St.  Paul,  our  Saviour  "  was  declared  to  be  the  Son  of  God,"J  to 
what  other  day  could  he  apply  it  ?  Let  us  also  bear  in  mind,  that 
upon  the  fact  of  Christ's  resurrection  the  inspired  writers  §  make 
all  the  hopes  of  christians  to  depend  :  and  we  can  have  little  doubt 
as  to  the  application  by  St.  John  of  the  term  "  Lord's  day." 

To  my  former  remarks  on  the  Canon  of  Scripture,  I  think  it 
only  necessary  to  add  the  following  brief  observations.  If  tradi- 
tion be  the  onli/  ground  upon  which  the  Church  receives  the 
books  accounted  as  canonical,  and  if  certain  books  now  received 
as  canonical,  were  not  placed  in  the  Canon  by  the  Council  of 
Laodicea,  it  clearly  follows,  either,  that  the  said  Council  was  not 
acquainted  with  the  tradition,  on  the  strength  of  which  the  books 
in  question  were  afterwards  received ;  or,  that  it  did  not  think 
proper  to  trust  to  it  alone  in  an  affair  of  such  importance,  but 
required  other  and  better  evidence  to  guide  its  decisions  in  this 
matter.  And  I  would  ask — when  was  the  Canon  of  tradition 
settled  ?lj  This  is  certainly  an  important  question,  for  \(  Scripture 

*  Ep:  Lib:  x.  clu  97.  f  Justin  Martyr.  Apol:  2. 

X  Rom.  i.  4.  Compare  this  with  Acts  xiii.  33,  and  John  ii.  18,  19,  21. 
§  See  Rom.  iv.  21,  25  ;— Rom,  viii.  11  ;--l  Gov.  xv.  14—17  ;— 1  Peter  i.  3,  4. 
II  Was  it  settled  in  the  XXIst  Session  of  the  Coiincil  of  Trent,  when  the 

N    2 
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could  not  be  a  rule  of  faith  till  the  Canon  was  settled^  neither 
could  tradition  till  the  Canon  of  tradition  was  settled,  conse- 
quently, the  Scripture  bein^^  an  insufficient  rule  of  faith,  and  the 
Canon  of  tradition  not  being  settled^  the  christian  world  must  have 
continued  for  a  long  time  without  a  snfiicient  rule  of  faith.  But 
the  absurdity  of  any  argument  against  the  sufficiency  of  Scripture 
as  a  rule  of  faith  being  urged  by  the  champions  of  tradition,  on  tl)e 
ground  of  what  they  are  pleased  to  call  the  settling  of  the  Canon 
so  late  as  3G4,  is  at  once  manifest  from  the  very  nature  of  tradition 
asdt^fined  by  the  Romanists  themselves. 

Let  us,  for  argument's  sake,  admit,  that  the  Council  decided 
solely  upon  the  ground  of  tradition  ;  if  that  tradition  was  faith- 
fully handed  down  from  the  Apostles^  time,  and  "  received  by  the 
universal  Church  throughout  the  ivorld,^^  then  no  part  of  the 
Church  could  be  ignorant  of  the  claim  of  the  several  books  to  be 
received  as  genuine,  authentic,  and  true  ;  in  fact,  the  Canon  leas 
already  settled  ;*  for,  we  presume,  that  no  Romanist  will  contend 
that  the  Council  of  Laodicea  invented  the  traditions,  upon  which 
its  decision  was  grounded.  The  whole  Church  therefore  knew,  as 
well  as  the  Council  of  Laodicea,  what  books  were  to  be  received 
as  Scripture;  since  tradition  is,  in  Roman  estimation,  an  infallible 
guide,  there  was  little  need  of  settling  the  Canon  at  all.  However 
consistent  it  may  be  for  an  infidel  to  urge  such  an  argument 
against  the  authority  of  Scripture,  it  is  profanely  absurd  on  the 
part  of  the  Romanist, 

With  respect  to  John  xiii.  14,  15,  there  is  no  trace  in  Scripture 
or  in  the  early  history  of  the  christian  Church,  that  the  disciples 
of  our  Lord  understood  his  words  as  a  literal  command  to  *'  wash 
one  another's  feet."     If  \^  really  was  such,  where  is  the  tradition 

follovving  clause  was  admitted  into  Chap.  i.  respecting  the  discourse  of  our 
Saviour  recorded  in  the  5th  chapter  of  St.  John ; — "  liowevcr  the  same  may 
have  heev  interpreted  hi)  various  holy  Fathers  and  Doctors."  ? 

*  The  reader  need  hardly  be  reminded  that  the  Canon  was  in  reality  settled 
hy  tlie  whole  of  the  books  of  the  Protestant  Canon  being  quoted  as  Scripture 
in  the  writings  of  the  early  christians  long  before;  and  that  the  Council  of 
Ivaodicca  did  not  place  the  Apocrypha  in  the  Canon.  See  -'Jones  on  Ihe 
Canon,"  vol.  i.  p.  5-i.     Ilurtwcll  Heme,  v(d.  i.  p.  82  ct  scq. 
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to  be  fount],  which  declares  that  the  command  is  abrogated  ? 
Ah  to  the  eating  of  the  meats  forbidden  in  Acts  xv.  28,  29,  I 
have  already  shewn  that  it  was  not  a  general  and  permanent  prohi- 
bition ;  and,  if  we  consult  I  Tim.  iv.  3,  4,— Rom.  xiv.  2,  3, — 
1  Cor.  X.  25 — 29,  it  will  not  be  so  *'  clear,  that  there  is  no  passage 
in  the  New  Testament  that  tells  us  we  are  dispensed]  the  obser- 
vance of  these." 

A  reference  to  the  eiohth  and  twenty-seventh  Articles  of  the 
Church  of  England  will  shew  that  she  receives  *'  the  creed  com- 
monly called  the  Apostles'  creed,"  because  the  articles  contained 
in  it  "  may  be  proved  by  most  certain  warrants  of  Holy  Scrip- 
ture ;  "  and  that  she  does  not  retain  the  "  Baptism  of  Infants  " 
merely  on  the  ground  of  tradition,  but  "  as  most  agreeable  to  the 
institution  of  Christ." 

It  is  worthy  of  remark  that  on  this  point,  the  modern  champions 

•of  the  Church  of  Rome  are  at  variance  with  Bellarmine  ;  he  says 
— "  Athough  we  do  not  find  it  expressly  commanded  that  we 
should  baptize  infants,  yet  this  is  gathered  with  sufficient  clearness 

from  the  Scriptures,  as  we  have  already  shewn."  Then  he  goes 
on  to  observe — "  Besides,  the  tradition  of  the  Apostles  is  of  not 
less  authority  with  us  than  Scripture." — (Bell :  de  Sac  :  Bap.  lib. 
1,  c.  9,  sec,  2.)  Thus  we  see  that,  independent  of  the  testimony  of 
tradition,  Bellarmine  asserts  that,  though  there  is  no  actual  com- 
mand respecting  infant  baptism,  yet  it  may  be  gathered  Jrom  the 
Scriptures  with  sufficient  clearness.  Eckius  also,  in  his  second 
homily,  "  De  ascensione  Christi,"  undertakes  to  prove,  that  "  the 
baptism  of  little  children  is  agreeable  both  to  Scripture  and  to 
reason,"  by  adducing  texts  from  Scripture,  and,  among  others, 
the  very  texts  adduced  by  Protestants  for  the  same  purpose. — 
(See  Homil :  Secund :  de  Ascen  :  Christ  :  Quintae  Partis  Joannis 
Eckii,  Tom.  Tert.  Homil  :  de  Sanctis,  fol :  1C5.)  And,  what  is 
more  important  still,  the  Catechism  of  the  Council  of  Trent, 
although  it  professes  to  have  tradition  in  favor  of  infant  baptism, 
proves  infant  bap' ism  by  the  very  same  Scripture  references,  by 
which  Protestants  of  the  Church  of  England  prove  it  at  the 
present  day  !  (See  "  Cat.  Concil.  Trid.  Pars.  2,  de  Bap.  Sac") 
How  can  any  Komanist,  in  the  face  of  such  testimony,  affirm  that 
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**  infant  baptism  rests  wholly  on  tradition  ?  "  It  is  no  answer 
to  say,  that,  **  the  main  proofs  are  drawn  from  tradition  ;  "  for,  so 
lon^  as  the  Church  of  Rome  acknowledges  the  authority  of  the 
Council  of  Trent,  and  the  Catechism  of  that  Council  supports 
infant  baptism  by  the  adduction  of  a  single  text  from  Scripture, 
she  cannot  be  said  to  "  rest  it  wholly  on  tradition  :"  the  Romanist 
who  asserts  that  infant  baptism  "  rests  wholly  on  tradition  "  is, 
therefore,  clearlj-  at  variance  with  his  own  church,  so  far  as  the 
Council  of  Trent  is  concerned,  as  well  as  with  Bellarmine  and 
Eckius  ;  for  the  Tridenline  Fathers,  in  their  catechism,  support 
the  practice  of  infant  baptism,  in  the  same  way  as  Bellarmine  and 
Eckius  support  it,  by  proofs  draivnjrom  Scripture  ;  they  do  not 
rest  it  wholly  on  tradition. 

There  is  a  passage  in  Mr.  Egan*s  letter  of  the  lltb  of  January, 
connected  with  the  use  of  Scripture,  which  must  not  pass 
unnoticed  ;  he  says — "  1  think  the  parent  ought  to  use  caution  in 
placing  the  Book  of  Leviticus,  or  the  Song  of  Solomon,  in  the 
hands  of  an  uninstructed  child,  who  is  unacquainted  with  the 
Oriental  mode  of  conveying  religious  instruction,  as  used  in  the 
latter  book."  In  reply  to  this  I  would  observe;  1st. — That  he, 
who  objects  to  put  the  Bible  into  the  hands  of  any  person  on  such 
grounds,  seems  entirely  to  forget,  that,  "  all  Scripture  is  given  by 
inspiration  of  God." — 2ndly.  That  Protestant  parents  are  not  in 
the  habit  of  selecting  such  portions  of  Scripture,  as  those  alluded 
to  by  Mr.  Egan,  for  the  purpose  of  reading  them  to  children. — 
3rdly.  That  such  an  objection  cannot  apply  to  the  New  Testa- 
ment, although  it  is  placed  under  the  same  restrictions,  by  the 
Church  of  Rome,  as  the  Old  Testament,  with  regard  to  the  use  of 
it  by  the  laity. — 4thly.  That  Mr.  Egan's  remark  involves  an  impor- 
tant admission,  as  coming  from  a  Romanist,  namely,  that  the  mind 
of  youth  is  in  danger  of  being  corrupted  by  allusions  to  indelicate 
subjects;  can  he,  who  would  justify  the  use  of  "The  Catholic 
Christian's  Daily  Companion,"  and  of  *'  The  Garden  of  the 
Soul,"  sincerely  oVjject  to  the  use  of  the  Scriptures  on  such 
grounds  ?  He  who  reads  the  Scriptures,  under  the  impression  that 
he  is  reading  the  Word  of  the  Living  God,  is  in  no  danger  of 
being  injured  by  any   statement  or  expression  contained   in  the 
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sftcred  volume  ;  but  how  can  the  mind  escape  pollution,  which  is 
directed  to  dwell  upon  "  the  disgusting  turpitude,  which,  in  the 
English  language,  in  Protestant  England,  and  in  Slereoti/pe, 
disgraces  the  **  Garden  of  the  Soul  "  ?  In  that  work,  a  course  of 
examination,  preparatory  to  confession,  is  prescribed,  even  Jor 
females,  "  in  which  impurity  is  made  the  theme  of  critical  and 
intense  meditation, — is  kept  infixed  upon  the  memory  and  imagi- 
nation for  the  purpose  of  future  and  accurate  confession — confes- 
sion in  the  ears  of  a  man  /"*  Hear  ye  this,  ye  fathers,  ye  brothers, 
ye  husbands  of  England  !  Be  it  also  known,  that  a  late  edition 
of  this  "  Popular  Manual  of  Devotion,"  expurgated  in  the  parti- 
cular objected  to,  has  incurred  on  that  very  groun(i  the  deliberate 
censure  of  a  Roman  Catholic  periodical  !  (See  Mendham's 
"Memoirs  of  the  Council  of  Trent,"  Appendix,  p.  333.) 

It  is,  however,  time  that  I  should  bring  my  remarks,  which  have 
extended  to  a  much  greater  length  than  I  at  first  purposed,  to  a 
conclusion.  Dr.  Wiseman,  in  his  lectures  delivered  durinir  Lent 
ut  Moorfield's  chapel,  says — "  It  has  been  our  rule,  in  treating  of 
the  differences  between  us  and  our  fellow-countrymen,  to  speak  of 
them,  AS  MUCH  as  we  can,  wtth  charity  and  compassion.^*  I  will 
only  observe,  that  it  is  a  pity  Mr  Egan  did  not  recollect  the  rule, 
when  he  penned  the  latter  part  of  his  concluding  letter;  and  that 
he  ought  to  have  had  a  little  more  respect  for  the  memory  of  Dr. 
Troy,-|-  than,  first  to  hold  him  up  as  an  object  of  attack,  promise 

*  "  Garden  of  the  Sonl,"  pp.  213,  214,  215,:  stereotype  edition,  1835. 

t  For  a  full  account  of  the  affair  of  the  Rhemish  Testament,  see  "  Blair's 
Letters,"  p.  210,  &c.  and  "  An  Account  of  the  Great  Protestant  Meeting  held 
in  St.  Guthbert's  Church  in  Edinburgh,  Feb.  1st,  1S36." 

For  a  specimen  of  the  manner  in  Avhich  the  third  Canon  of  the  Fourth 
Lateran  Council  is  interpreted  by  Roman  Catholics,  when  in  power,  the  reader 
is  referred  to  the  proceedings  of  the  Parliament  which  met  in  Dublin  in  the 
last  year  of  the  reign  of  James  II.  That  Parliament  passed  two  Acts,  repeal- 
ing the  Act  of  settlement  passed  in  the  fourteenth  and  fifteenth  years  of  the 
reign  of  Charles  II ;  the  second  Act  of  Repeal  enumerates  a  long  list  of  names 
of  Protestant  Nobility  and  Gentry,  in  all  nearly  Two  Thousand,  Five  IIun- 
ijRED,  declaring  that  every  one  of  them  are  "thereby  declared  and  adjudged 
traitors,  convicted  and  attainted  of  high  treason,  and  shall  sutfer  such  pains  of 
death  and  penalties  of  forfeiture  as  in  cases  of  high  treason  are  accustomed.** 
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to  defend  him,  and  finally  leave  him  *'  to  the  mercy  of  a  rude 
stream;" — well  would  it  be  for  the  memory  of  Dr.  Troy  could 
that  stream  "  for  ever  hide  him." 


What,  tliink  you  reader,  eonstituted  the  treason  of  the  individuals  enumerated 
in  the  above-mentioned  Act  of  Repeal?  They  were  guilty  of  possessing  real 
property,  acquired,  not  by  forfeiture,  but  by  purchase  and  intermarriage'. 
(See  the  Parliamentary  Speech  of  Mr.  Leslie  Forster,  April  24th,  1812,  or 
"  Blair's  Letters,"  p.  82.)  Dr.  King  tells  us,  that,  to  put  the  persons  attainted 
out  of  a  possibility  of  escaping,  the  Act  of  Attainder  was  concealed,  and  no 
Protestant  allowed  a  copy  of  it  till  Four  Months  after  it  was  passed.  (See 
"  State  of  Protestants  in  Ireland,"  third  edit.  pp.  174  ct  seq.) 

Should  the  reader  be  disposed  to  think  that  such  proceedings  would  not 
have  been  sanctioned  by  the  Supreme  Head  of  the  Chmrh  of  Rome  in  tlie 
nineteenth  ccnturj',  he  may  satisfy  himself  on  this  point  by  referring  to  "  Essai 
Historiquc,"  p.  320,  wherein  he  will  find  the  following  passage,  in  an  instruc- 
tion to  the  nuncio  at  Vienna,  respecting  the  secularization  of  the  possessions  of 
certain  German  Churches  and  Chapters  by  the  diet  of  Ratisbon  in  1803. — 
"  Not  only  has  the  Church  taken  care  to  prevent  heretics  from  occupying  eccle- 
siastical property ;  it  has  moreover  established,  as  a  penalty  of  the  crime  of 
heresy,  the  confiscation  and  loss  of  all  the  goods  possessed  by  heretics." 

In  a  circular  letter  to  all  the  Cardinals,  dated  Feb.  5th,  1808,  Pius  VII. 
thus  reprobates  the  clause  in  Buonaparte's  code  granting  the  liberty  of  every 
species  of  worship  ; — "  This  article  was  rejected  by  us,  as  contrary  to  the 
canons,  and  to  the  Councils^  to  the  Catholic  religion^  to  the  tranquility  of  life, 
and  to  the  happiness  of  the  state,  by  the  mouniful  consequences  which  would 
flow  from  it."  (See  "  Relation  de  ce  qui  sest  passe  a  Rome,  &c."  t.  i.  p.  43. 
London:  Keating  and  Bro^^^l,  1812.)  In  1809  the  same  Pope  in  a  Bull, 
excommunicating  and  anathematizing  Buonaparte,  says — "  Let  our  persecu- 
tors, then,  learn  once  for  all,  that  the  law  of  Jesus  Christ  has  subjected  them 
to  our  authority  and  to  our  throne."  (Correspondance  authentique  de  la  cour, 
de  Rome  avec  la  France,  &c.  Paris,  1814.)  In  July,  1815,  the  Roman  Catho- 
lic Bishops  of  Belgium  addressed  the  following  remonstrance  to  their  Sove- 
reign. They  say  to  him,-—"  Sire,  the  existence  and  the  privileges  of  the 
Catholic  Church,  in  this  part  of  your  kingdom,  are  inconsistent  with  an  article 
of  the  plan  of  the  new  constitution,  by  which  equal  favor  and  protection  are 
promised  to  all  religions."  Afain  they  say — "We  do  not  hesitate  to  declare 
to  your  Majesty,  that  the  Canonical  laics,  which  are  sanctioned  by  the  ancient 
constitutions  of  the  country,  are  inconsistent  with  the  projected  constitution 
which  would  give  to  Belgium  equal  favor  and  protection  to  all  religions." 
(See  the  Annual  Register  of  1815,  p.  39.)  Tlie  reader  who  has  not  an  oppor- 
tunity of  consulting  the  above  works,  may  find  copious  extracts  from  them  in 
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Enough  has,  J  trust,  been  said  to  prove  that  the  Church  of 
Rome  is  not  friendly  to  ilmjree  circulation  of  the  Scriptures,  and 
that  her  members  are  so  bound  to  the  observance  of  certain 
canons,  as  to  render  it  the  duty  of  every  lover  of  "  sound  doctrine" 
and  liberty  of  conscience,  to  use  all  lawful  exertion  to  preserve 
the  blessings  purchased  for  us,  under  God,  by  the  jneti/,  tl;e 
labours,  and  the  blood  of  those  holy  and  devoted  men,  who,  in  the 
cause  of  truth,  **  loved  not  their  lives  unto  death.'* 

May  the  Bible  be  dearer  to  Protestants  than  ever !  and  whilst 
they  endeavour,  in  dependance  upon  God's  blessing,  to  make  it 
the  rule  of  their  own  conduct,  let  them  not  forget,  that  it  is  impe- 
rative upon  them  to  bring  all  men,  as  far  as  lies  in  their  power, 
acquainted  with  its  saving  truths.  Let  them  "  aim  at  the  universal 
dissemination  of  it,  till  '  all  the  earth  shall  be  filled  with  the 
knowledge  of  the  Lord;*  and  the  Shaster  of  the  Brahmin,  the 
Koran  of  the  Turk,  and  the  fictitious  'Traditions  of  the  Fathers' 
be  exchanged  for  the  pure,  exclusive,  and  all-sufficient  authority 
of  the  Holy  Bible."* 

No.  V.  of  "The  Reformer's  Librar}-,"  and  also  in  Blau-'s  "  Letters  on  the 
llevival  of  Popery." 

Tlie  -whole  of  the  third  Canon  of  the  fourth  Lateran  Council  is  well  worthy 
of  the  reader's  attention,  and  may  be  found  in  Pcrcival's  "  Roman  Schism." 
London,  J.  Leslie,  1836;  a  book  more  accessible  to  the  generality  of  readers 
than  the  ponderous  tomes  of  Labbe  and  Cossart. 

*  Fletcher's  Lectures,  p.  83. 
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